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Al-hamdu lillah. Indeed, all praise is due to Allāh. We praise 
Him and seek His help and forgiveness. We seek refuge with 
Allah from our souls' evils and our wrong doings. He whom 
Allah guides, no one can misguide; and he whom He misguides, 
no one can guide. 
I PET PREX NT TN Te. PEG "a BN n a S dice. 
I bear witness that there is no (true) god except Allāh — 
alone without any partners. And I bear witness that 
Muhammad (&&) is His ‘abd (servant) and messenger. ! 
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«O you who believe! Revere Allāh the right 
reverence, and do not die except as Muslims.» * 
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1 The above two paragraphs, together with the following three portions of 
Quran, are called Khutbat ul-Hajah (the Sermon of Need) with which Allah's 
Messenger ($%) often started his speeches. The hadiths in this regard are 
recorded by Muslim, Abū Dāwūd, and others from Ibn Mas'üd, Ibn Abbās, 
and other companions (d). A full discussion of the various reports of this 
sermon is provided in al-Albānīs "Khutbat ul-Hajah”, published by al- 
Maktab ul-Islàmi, Beirut. 


2 Al ‘Imran 3:102. 
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«O people! Revere your Lord who T created 
you from a single soul, created from it its mate, 
and dispersed from both of them many men and 
women. Revere Allāh through whom you 
demand things from one another, and (cherish 
the ties of) the wombs. Indeed, Allah is 
ever-Watchful over you.» ! 
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«O you who believe! Revere Allah and say just 
words. He will then rectify your deeds and 
forgive your sins. He who obeys Allah and His 
Messenger has certainly achieved a great | 
victory.» * 


£ . 9 
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Verily, the best speech is Allah’s (8&) ai the best 
guidance is Muhammad's ($$) guidance; and the worst matters 
(in creed or worship) are those innovated (by the people), for 
every innovated matter is a bidah (prohibited innovation), and 
every bid àh i is an act of misguidance leading (those who start it) 
into the Fire. ? 


1 An-Nisā 4:1. 
Al-Ahzāb 33:70-71. 

3 Muslim and others have recorded from Jābir Bin 'Abdillah (ub) that Allah's 
Messenger (BS) used to start his speeches with this paragraph. 
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Our Mission 


Our goal in our works is propagating the true Dawah that 
derives from Allāh's (8$) Book and His Messenger’s ($) Sunnah. 
This is a duty that every Muslim should cherish. Allah P Says: 


D Gaal oris re Aloe 
7 : 
V £ glas JI XO; ai d asthe ot 


«Let there arise from you a group of people 
inviting to the good, enjoining the right and 
forbidding the wrong. Those will be the 
successful.» ! 


This Da'wah has two fundamental components: 


(a) Tasftyah: Cleansing and purifying the Islamic beliefs and 
practices. 


(b) Tarbiyah: Guiding and educating the people according to 
the purified teachings. 


Allah (88) indicates that this was the Prophet's ($) message: 


iA ae ae or 0207 272 
on 
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«It is He who has sent among the unlettered a 
Messenger from themselves reciting to them His 
ayat, purifying them, and teaching them the 
Book and Wisdom — although they were before 
in clear deviation.» * 


1 Al ‘Imran 3:104. 
2 AlJumuah 62:2. 
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This is also an obligation on every Muslim according to his 


ability, as Allah ($8) commands: 


eet alee tae et i tiras beste * 4 [2 pe ca 
Vs sl 45 sal P cse Los Ys eel. AI be 1o» 
«Help one another in righteousness and piety; 


and do not help one another in sinning and 
transgression.» ! 





Our mission is then to propagate the Islamic teachings in 
various areas as follows: | 


1. ConRECTING OUR BELIEFS AND PRACTICES 


We should revere, study, comprehend, and implement the noble 
Quran and the Prophet's authentic Sunnah in accordance with 
the understanding and practice of the righteous salaf: the sahābah 
and their true followers, who are described in the following: 


ob yal pe lly JU euni em “SAT si AT) 
n sr cd zx ei eh us [ER 
z il Oz bad ui «Us A dv) Ged ouais 2M 


«The first to embrace Islàm among the Muhājirūn 
and the Ansār, and also those who followed them 
in the best way, Allāh is pleased with them and 
they with Him. He has prepared for them 
gardens beneath which rivers flow, and in which 
they will abide eternally. This is the supreme 
success.» ° 


Thus, the guidance of the salaf is the only true guidance. 
Furthermore, the beliefs of the sahābah are the nud — 
beliefs: 


D ze 


1 Al-Māidah 5:2. 
2  At-Tawbah 9:100. 
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«So if they believe as you believe ', they are 
indeed truly guided.» * 


Allah warns against following any guidance other than the 
Messenger's (&&) and his companions’ (d&): 


«doll 1 S Us in cua gēls S2) 
ez Meals u$ ald Creel Journ E ei 
Yo LI (Oe ces 


«Whoever opposes the Messenger, after guidance 
has become clear to him, and follows other than 
the way of the believers *, We will give him what 
he has chosen and admit him into Hell — what 
an evil destination!» * | 


2. INVITING TO THE TRUE DIN 


We should contribute to educating and guiding the Muslims to 
adopt the true Din, act according to its teachings, and adorn 
themselves with its virtues and ethics. 

We should also contribute to inviting the non-Muslims to the 
unadulterated truth of Islàm. 

This is the only way for any person to attain Allah's 
acceptance and achieve happiness and success. Allāh (8%) says: 


o 4 o PEZ ; SAS ejā R sia: 
las LIAE GUI EO LÀ a) Soy ES] O asd) 


Y-V ax CO AG A Gol ar, cosa 
«By time, the human being is surely in loss, 
except for those who believe, do righteous deeds, 
enjoin upon one another the keeping to truth, 
and enjoin upon one another patience (in 


The address here is to the sahābah (č). 
Al-Baqarah 2:137. 
The description “believers” here applies primarily to the sahabah (č). 
An-Nis@ 4:115. 


H 09 NO Be 
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adversity).» ' 
3. WARNING AGAINST DEVIATION 


We should caution the Muslims and exhort them against any 
beliefs or practices alien to the pure teachings of Islām, such as 
shirk and bid ahs. | 


4. PURIFYING THE SUNNAH 


We should contribute to cleansing the Sunnah of weak and 
fabricated narrations. Wrong beliefs and practices deriving from 
weak reports have marred the beauty of Islàm and prevented 
the Muslims' advancement. | | 

The duty of purifying the Sunnah is so vital that the 
Messenger (&&) praised those who perform it by saying: 


ALS o gio Al gto ila JS ous adl liv Kas» 
«oda ul Li odd Joco, ll! ere) 


‘This knowledge will be carried by the 
trustworthy ones of every generation — they will 
expel from it the alterations made by those going 
beyond bounds, the false claims of the liars, and 
the false interpretations of the ignorant. ^ 


5. LIBERATING THE ISLAMIC THOUGHT 


Guided by the Islàmic principles, we should contribute to 
reviving the unobstructed Islamic thought and opposing 
stubborn adherence to mathhabs and prejudiced loyalty to 


1  Al-Asr 103:1-3. 
Recorded by Ibn ‘Adiyy, al-Khatīb al-Baghdādī, Ibn "Asākir, and others. It 
is reported from a number of sahābah including Abū Hurayrah, Ibn Mas td, 
and Anas (d). All of its reports have various levels of weakness, but they 
add up collectively to make this hadith hasan, as is indicated by al-Albani in 
Mishkāt ul-Masābīh (no. 248), and as expressed by al-Halabi in al-Hit tah 
(p. 70). 











Believing in Qadar xvii Preface 


parties. Neglecting this in the past has caused rust to dwell on 
the hearts and minds of Muslims, diverting them from the pure 


original sources of Islām, and causing them to deviate from the 
honest Islamic brotherhood called to by Allāh (88): 


V obse JE (GE YG Gees alll ou Late!) 


«And hold fast, all together, by the rope of Allàh, 
and be not divided among yourselves.» ' 


And by His Messenger ($): 
TE cal ste laSa 
«Be, worshipers of Allah, brothers.» * 
6. PRESENTING THE ĪSLĀMIC SOLUTION 


We should contribute to providing realistic Islāmic solutions to 
contemporary problems, and strive toward living a true Islāmic 
life and establishing an Islāmic society governed by Allāh's law. 
Allāh (Šš) says: 


OPEN PRATER I cr Pr. t, 
£4 GUI Catt al as Ws OT gi La ps SST old 


«Hence, judge between them in accordance with 
what Allah has revealed, and do not follow their 
errant views.» * 


We call upon all the Muslims to support us in carrying out 
this noble trust. This will surely elevate and honor us and 
spread the eternal message of Islam all over the earth, as Allah 


promises: "ER MET E 3 700 
Pt God! ous SL ues Joo! Gl un» 
i PE Pilg: a C vz Uu 
4 all COGS K S SS el Jc 
1 Al ‘Imran 3:103. 


Recorded by al-Bukhārī and Muslim. 
3 Al-Māidah 5:49. 


D 
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«It is He who has sent His Messenger with 
Guidance and the Religion of Truth, in order to 
make it prevail over all (false) religion, however 
hateful this may be to the pagans.» 


CONCLUSION 


This work is, therefore, a humble response to our realization of 
a great responsibility: the responsibility to help bring forth 
before the English-speaking public writings that refine Islam and 
present it pure and simple, as close as possible to the way it was 
understood and practiced by its s early righteous pioneers — the 


salaf. 


A Word to Parents and Educators 
THE GOALS OF TRUE EDUCATION 


True Education is that which improves a person’s knowledge 
and understanding of his din, making him aware of the purpose 
of his creation and his role in life. It builds in his heart strong 
īmān that enables him to distinguish between right and wrong, 
compelling him to abide by the right and refrain from the 
wrong. 

True education is a social necessity. Tt isa prerequisite for 
attaining the kind of success and aay + that were enjoyed by 
the first Muslim generations. 


FAULTS IN CURRENT ISLĀMIC CURRICULA 


Education, with the above goals, has largely vanished from 
among the Muslims. Many of those who took its lead lack in 
clear Islamic knowledge and vision. They attempt to fill this lack 
with numerous imported educational theories, causing a severe 
distortion to the Islamic identity. 

Indeed, a review of the available Islamic curricula and 
reading material for the youth exposes an obvious problem: 


1 As-Saff 61:9. 
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There is serious confusion in determining the information to 
present and the right approach for presenting it. 

We find that the themes of many Islamic books for youth 
revolve around magic and superstition, deviant beliefs and 
practices, historical falsehoods and slanders, offensive thought, 
or disguised invitations to religious or ideological beliefs that 
contradict Islam. 


OUR ROLE 


All of this has prompted us to write for our beloved youth 
books aiming to help in filling the current gaps and mending the 
current rifts. 

True to our above-outlined mission, we base these books on 
the authentic sources: Allah’s Book and His Messenger’s (&&) 
Sunnah, guided in this by the understanding of the true scholars 
of Islàm. 

In these books, we mostly use easy language and simplified 
concepts — without compromising the accuracy or completeness 
of coverage, which makes these books ideal as textbooks for 
various school levels. In addition, their attractive presentation 
and numerous exercises make them useful sources of both 
knowledge and entertainment. 


Í/mán Made Easy 


The “Iman Made Easy” series covers the Six Pillars of Faith and 
other related topics. The material is founded on authentic texts 
from the Qur'àn and Sunnah, with explanations from the sahabah 
and other great scholars of Islam. This series consists of six book: 


1. Knowing Allah 

2. Knowing the Angels | | 

3. Knowing Allah's Books & the Our'ān 

4. Knowing Allah's Prophets & Messengers 
5. Knowing the Last Day 

6. Believing in Allah’s Decree, Qadar 
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Each book is structured into chapters, sections, and 
subsections to organize learning and facilitate grasping the 
concepts. Furthermore, each chapter includes exercises to 
emphasize, review, and reinforce the concepts. 

Books 1 through 5 employ easy language and simplified 
concepts, making them suitable for students in lower school 
levels and readers with limited vocabulary. 

Book 6, however, is aimed toward high school students and 
regular readers. It employs standard language and conceptual 
approach, and is supplemented with many diagrams and tables, 
making it an excellent reference for understanding the intricate 
issues of Qadar. 


TRANSLITERATION 


We make a serious attempt to limit the use of transliterated 
Arabic terms to the following two situations: 


a) There is no English expression that can reflect the same 
meaning as the original term. 


b) The Arabic term is of such importance that it is essential 
to familiarize the readers with it. 


At the end of this book, we have included a glossary 
defining common Arabic terms that fulfill the above criteria. In 
addition, we have included an index of the Arabic terms that are 
more pertinent to this current work, indicating the page on 
which they have been defined. 

Except for proper nouns, transliterated Arabic terms are 
italicized. In general, the rules of English pronunciation can be 
applied. The following table includes additional symbols 
employed in this book to help pronounce the Arabic terms. 
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Symbol English Equivalent Sounds 

_ 5 (I) Alif Mostly: Man, sad. 

a, A 
(long vowel a) 

















At times: Father, hard, god. 


ū Ū (9) Waw Root, soup, flute. 
í (long vowel u) | 
LĪ (<) Yā Seed, lean, piece, receive. 
i (long vowel i) ! 
(») Hamzah The first consonant vocal sound 
i uttered when saying: at, it or oh. 
No equivalent. Produced in the lower 
(c) Hà throat, below "^h". Resembles the 
sound produced after swallowing. 
E No equivalent. Produced in the back 
(>) Kha | 
C of the mouth and top of the throat. 


(3) Thal There, mother. | 
| N A deeper “s” sound. Somewhat close 
(oe to the “sc” in “muscle”. 
D, d by touching the tongue to the 
| mouth's roof. 
(b) Tah Similar but deeper than a "t". 
A deeper thāl, produced by touching 
(45) Zah the tip of the tongue to the back of 
(Sy Aum Produced in the bottom of the throat, 
e cy underneath ^h". 























Sounds deeper than a "d". Produced 











the front teeth. 
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Symbol | Stands for . English Equivalent Sounds 


A gurgling sound produced in the 
back of the mouth, just above the 
khá. Similar to the “R” in some 
French accents. 


| I Somewhat similar to the "c" in 
Q, q (5) Qaf “coffee” l 


TRANSLATING AND REFERENCING QUR'AN AND HADITH 


Gh, gh | ($) Ghayn 





The Quran contains Allah’s exact words that cannot be 
precisely translated into other languages because of possible 
misinterpretations and limited human understanding. One can 
at best translate the meanings as understood by the Muslim 
scholars. This is what is attempted here. When citing Quranic 
āyah(s), the Arabic text is presented, followed, between double 
angle quotation marks («»), by the English meaning in boldface. 
This is then followed by a footnote specifying the sürah's name 
and number, and the number(s) of the āyah(s) cited. = | 

Similarly, when citing a hadith, the Arabic text for the 
Prophet's (&&) words is presented, followed by its meaning, in 
boldface, between single angle quotation marks (<>). If the hadith 
contains a supplication or exaltation, we generally also include 
a full transliteration of its text. This is then followed by a 
footnote specifying the hadith’s location in the compilations of 
hadiths. A hadith recorded by al-Bukhārī or Muslim is 
automatically considered authentic. Otherwise, the footnote 
would usually indicate its degree of authenticity as verified by 
al-Albānī (3&5), and a reference to the works where he made such 
a verification. 


NOTABLE UTTERANCES 


Out of love, appreciation, gratitude and other noble feelings, a 
Muslim is encouraged to utter certain phrases at the mention of 
Allāh, His messengers, the angels, the sahābah, or other righteous 
Muslims. We present these phrases in condensed Arabic 
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calligraphy as follows: 





Phrase | Mentioned | Transliteration Meaning 
with 


—À 


+ vl 
Seg 


£x 
Qe 










Allah’s Subhānahū wa He is exalted above 

Name ta ālā. weakness and 
indignity. 

Allāh's ‘Azza wa-jal. He is exalted and 

Name glorified. 

Allah’s Jalla jalāluh. Exalted is His 

Name glory. 


Muhamma | Salla 'Llahu ‘alayhi May Allāh's peace 
d and other | wa sallam !. and praise be on 
prophets him. 


Prophets Alayh is-Salam. Peace be on him. 
and angels 

A male Radiya 'Llahu May Allāh be 
companion | anhu. | pleased with him. 
A female Radiya 'Llahu May Allāh be 
companion | anhā. pleased with her. 
Two Radiya 'Llahu May Allāh be 
companion | anhumā. pleased with them. 


More than | Radiya "Llāhu May Allāh be 
two anhum. pleased with them. 
companions 












































A past | Rahimahu 'Llah. May Allāh have 
scholar or mercy on him. 
righteous 

Muslim. 


When coming across any of these symbols, the reader is 


1  Uttering this is sometimes described as, "saying salah upon the Messenger". 





Preface Xxiv Īmān Made Easy - 6 
advised to utter the complete phrase in order to obtain the 
reward of saying the appropriate thikr or du. 
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CHAPTER 1 
THE SIXTH PILLAR 


introduction 


A famous hādīth, known as Jibrīl's Hadīth, describes the angel 
Jibrīl (858) visiting the Prophet ($) and his companions (æ) in 
the form of a stranger to teach them important elements of their 
Religion '. In this hadith, the Prophet (8%) said: 


alu ys S. AAT s WL jā ol oled!» 
SITE WL pas oY pol» 


«Īmān is that you believe in Allāh, His angels, 
His books, His messengers, the Last Day, and 
Qadar—whether good or bad °.» * 


This hadith, then, mentions the Six Pillars of Iman (Faith): 


1. Belief in Allah 4. Belief in the messengers 
2. Belief in the angels 5. Belief in the Last Day 
3. Belief in the books 6. Belief in Qadar (the Decree). 


1 We discussed this hadith in detail in "Knowing Allah", which is the first part 
of this series (Iman Made Easy). 

2 We explain later in this book that the “good” and “bad or evil” mentioned 
in this hadith are only relative good and evil according to what people feel. 
In reality, however, all of what Allah (85) creates is absolutely good. 

3 Recorded by al-Bukhārī, Muslim, and others from ‘Umar (4&). 


1 
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This book is about the sixth pillar, Qadar. 





We must believe in all of these pillars *. Rejecting any of the 
pillars from two to six is equivalent to rejecting the belief in 
Allāh (3&) Himself. We say this because each of these pillars 
reflects aspects of Allah's (&%) supremacy and sovereignty, and 
rejecting it amounts to rejecting some of His supreme qualities. 
For example, rejecting the belief in the Last Day amounts to 
rejecting Allah’s perfect wisdom in creating us and His perfect 
justice toward us. 

Similarly, Qadar — some of Allah's (8$) very 
important qualities. We will see this below, and will understand 
that believing correctly in Qadar is intertwined with believing 
truly in Allāh (89). 


Importance of Believing in Gadar 
BELIEF IN QADAR Is ESSENTIAL FOR ĪMĀN 


A person is not considered a believer until he has the correct 





1 We discussed the first five pillars in the previous books of this series (Īmān - 
Made Easy). 
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belief in Qadar. ‘Ali (48) reported that the Prophet (48) said: 


à vi A ^| n 3 n E g e2 v a 4 z 
doo ql «EI AMEN Sl Mp sal oe em MR ons» 
CAS DL Gorey oll dey tat aus GEL ate dl 


<A person will not truly believe unless he fulfills 

four things: 

(1) He testifies that there is no (true) god 
except Allāh. 

(2) He testifies that I am Allah’s Messenger 

| and Allāh sent me with the true message. 

(3) He believes that there will be resurrection 
after death. | 

(4) He believes in all of Qadar.» ! 


Jabir Bin ‘Abdillah (&) reported that the Prophet (&&) said: 


Le ol fu uim cua od AU Gey cem dee Gay D 
P Sy gl oles] Le gly AAR LS [J UA 


<A person is not a believer until he believes in 
Qadar, whether good or bad — so that he would 
know that whatever happens to him could not 
have missed him, and whatever misses him could 
not have happened to him» * 


Zayd Bin Thabit, Ubayy Bin Kab, and others (#) reported 
that the Prophet (4%) said: 


Ub kas agile cal Bāls ales Jal Gils dhl Si vi 


1 Recorded by at-Tirmithī, Ibn Mājah, and others. Verified to be authentic by 
al-Albani (al-Mishkat no. 100, and as-Sunnah no. 130). 

2 Recorded by at-Tirmithi and Ibn Adiyy. Verified to be authentic by al- 
Albani (as-Sahihah no. 2439). 
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ea caa J, "me [bE ca psy a rt 

ol elis SAL Gap cgo hee ALS Le tl Jae (3 Land asl 

phy ka (Se ol Sia Le gly ba QS J bl Ls 
(GU Ces lia nb le ca 


Jf Allah were to punish the people of His 
heavens and earth, He would not then be unfair 
to them. And if He was to show mercy to them, 
His mercy would surely exceed their deeds. And 
if you were to spend gold as much as the 
mountain of Uhud for Allah’s cause, He would 
not accept it from you until you believe in 
Qadar, and until you realize that whatever 
happens to you could not have missed you, and 
whatever misses you could not have happened to 
you. ! 


THERE IS A GREAT PUNISHMENT FOR DENYING QADAR 


Denying Qadar is a grave act of disbelief that leads to 
punishment in both lives. 

As for this life, ‘Abdullah Bin ‘Umar (6) reported, that the 
Prophet (&) said: 


( „daļu OV SSL Di, nm NVS E € Or | 
«My Ummah will witness earthquakes and 


transmutation (into animals) befalling those who 


deny Oadar» ° 


1 Recorded by Ahmad, Abū Dāwūd, and others. Verified to be authentic by 
al-Albani (al-Mishkāt no. 111 and as-Sahīhah no. 2439). 

2 Recorded by at-Tirmithi, Abū Dawid, and others. Verified to be hasan by al- 
Albani (al-Mishkat no. 102). 
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Furthermore, a severe punishment in the next life awaits 
those who deny Qadar. Abū Hurayrah (43) reported that the 
pagans of the Quraysh disputed with the Prophet (&&) about 
Qadar, so Allah revealed the following: 


A^ 0 A 70-7 


— "EE E sa) (q^ 51 a 
O ea ee 13937 «ee 9 8 che Ud pi eee pn) 
d $. ss 
£A-£A Al (O us AG «Ls JS Ul 


«The Day they (the wrongdoers) will be dragged 
into the Fire on their faces (and will be told), 
“Taste the touch of the Burner.” Indeed, We 
created all things with Qadar 
(predestination).» ^ * 


2 


Qaca and Gad 





Allah’s decree is usually described with two terms: Qadā and 
Qadar. In this section, we discuss the meanings and relationship 
of these two terms. 


THE WORD "GADĀ” 


The word "gadā", together with its derivatives, appears more 
than sixty times in the Quran. It has various meanings that are 
mostly of the following forms: 


1. Ruling, ordainment, or legislation. For example, Allah (88) 
Says: o é o aaa 
YY «LXI C Eos! o2 JU. ol VI ausi I eb, uas, 


* 





«And your Lord has ruled that you do not 
worship except Him, and that you render good 


1  Al-Qamar 54:48-49. 
2 This hadith by Abū Hurayrah is recorded by Muslim, at-Tirmithi, and others. 
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treatment to both parents.» ! 


And Allāh (8) says: 


A ww ay 4 


gl al Al Af aad IE ae Y S 6 5) 
oll às Pod a e 


«It is not for a believing man or woman, when 
Allah and His Messenger have ruled in a matter, 
that they should aerated) have any choice 
about their decision.» ^ _ 


2. Conclusion, completion, or finishing (including finishing off). 
For example, Allah (8%) says: 


4 
Z 
A w 


pn peal Qr Jib ERICH ķi lt Jā) 
EnS T e dl JA vA P^ 


«Do they await but that Allāh should come to 
them in covers of clouds, together with the 
angels, and the matter is then concluded? And to 
Allāh all affairs are returned.» ? | 


And Allāh (8&) says: 
V0 garai] aile! Lala Luga 5593) 
«So Mūsā punched him, thereby finishing him.» * 


3. Creation or making. For example, Allah (8&) says: 


Al-Isrā 17:23. 
Al-Ahzāb 33:36. 
Al-Bagarah 2:210. 
Al-Qasas 28:15. 


Ae O N 
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Wai Cai i els i Dad) 


«Then (after rising above the heavens) He made 
them seven heavens within two days.» ' 


4. Allah's decision or decree in accordance with His prior 
knowledge. For example, Allah (8%) says: 


PIN T ciu MMC sh NAI, CM A 6) 
VAY il KO IKS” 


«He is the Originator of the heavens and the 
earth. When He decrees a matter, He only says to 
it, “Be,” and it is.» ° 


And Allāh (Šš) says: 
YA es (O Coa [al SU) 


«"And it (Īsā's conception) is a matter already 
decreed.”» * 


All of the above meanings are related to each other, but the 
last one is most relevant to our discussion. 


THE WORD "GADAR” 
The word “qadar”, together with its derivatives, appears more 
than a hundred times in the Quran. It has various meanings 


that are mostly of the following forms: 


1. Measure or amount. For example, Allah (%8) says: 


1  Fussulat 41:12. 
2 ALBaqarah 2:117. 
3 Maryam 19:21. 
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«There is not a qm but that with Us are its 
supplies, and We do not send it down except 
according to a well-defined amount.» ' 


2. Value or esteem. For example, Allāh (8&) says: 


JE ^ 


W agl Cai e dr lia Gy) 


«They have not esteemed Allāh the true 
esteem.» * 


3. Allah’s capability and power, as is demonstrated by His name 
yal (al-Qadir — the Capable). For example, Allah (Šš) says: 


| ad KO aši IS le TD 
«Indeed, Allāh is Capable of everything.» * 


Imam Ahmad (45) said: 
“Qadar is Allah’s gudrah (capability).” 4 


4. Allah’s predestination of everything for His creation in 
accordance with His prior knowledge. For example, Allah (88) 
says: 


£4 Jl (O jay RS s JS ED 


«Indeed, We created all Hungs with pre- 
destination (or with measure).» ? 


Al-Hijr 15:21. 

Az-Zumar 39:67. 

Al-Bagarah 2:20. 

Ibn Hāni's Questions to Imam Ahmad, vol. 2, p. 155. 
Al-Qamar 54:49. 


oF W N 
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And Allāh (88) says: 
PA ole I (Oo zutis (as dl ĪSS 


«And ever is Allah’s command a decreed 
destiny.» ! 


Again, all of the above meanings are related to each other, 
but the last one is most relevant to our discussion. 


THE WORD “QADR” 


The word “gadr” usually has similar meanings to gadar ^ it 
means amount, decree, or ordainment. For example, Allāh (Šš) 
says: aiza "T "P 
Sri PI G5 asl Gs Ol i t £0 5| ly 
Y-Y dl (Ox ol Ss e axi AL 

«Indeed, We sent this (Quran) down in the 
Night of Qadr. And what will make you know 
what is the Night of Qadr? The Night of Qadr is 
better than one thousand months.» ? 


The Night of Qadr is then the night on which Allàh (8&) 
sends down His annual decree and decides the amounts of all 
things relating to His creation. 


CONCLUSION 


From the above examples, we see that Qada@ and Qadar are 
interrelated in meaning, and each of them leads to the other. 
Qadar leads to the meaning of Qada because Allah's (8) 


1 Al-Ahzab 33:38. 
See Lisün ul-Arab. 
3  Al-Qadr 97:1-3. 
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Qadar (predestination) results in His Qad (ie. decree or 
creation). | 

Likewise, Oadā leads to the meaning of Qadar because a 
Oada@ (decree) from Allāh (8£) must have been preceded by His 
Qadar (predestination). 





D Ā” pA DAP 
(7^ c 1 





Oadā and Qadar are then Allāh's decree and destination 
in accordance with His prior knowledge. They are a 
demonstration of His ownership and control over His creation. 
They reflect that Allāh (8) is the Lord who is not to be 
questioned about what He does. 

In this book, we will mostly use the term Qadar (or Allah's 
decree) to refer to both terms and meanings. 





In understanding Qadar, we should keep in mind the following 
important principles: | 


1. KNOWLEDGE OF GHAYB 
Ghayb [eene to all knowledge that is beyond the reach of human 


perception. ' We can only learn about matters of ghayb from 
Allāh (8€) Himself, as He revealed in His Book or in His 


1 We will learn more about ghayb in the next chapter. 
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Messenger’s (&&) Sunnah. Allāh (Šš) says: 


04 ala’! (0 VA y! Ls y al úh suis 


«With Him (Allāh) are the keys of ghayb: none 


knows them except Him.» ' 


The knowledge of ghayb includes the knowledge about 


Allāh (Šš), His angels, the heavens, Jannah, Hell, jinns, events 
from the remote past or future, and so on. 


1 


In dealing with issues of ghayb, we should apply the 
following important rules: 


a) 


b) 


Matters of ghayb that are mentioned in the Quran and 
Sunnah should be fully accepted and believed in. 


The texts concerning ghayb have real meanings that are 
within human reason. Otherwise, Allāh would not have 
mentioned them to us. For example, the texts about 
Jannah describe trees, fruits, rivers, jewelry, clothing, and 
other things that are known to us. This gives us a general 
idea about what to expect there, even though we know 
that there is no comparison between the everlasting 
splendor of Jannah and the temporary glitter of this life. 


Unless there is authentic evidence to the contrary, ghayb 
issues should be understood and interpreted in 


accordance with the apparent meaning of the texts. 


Our reason is based on our experience in our physical- 
world. Since ghayb relates to a world different from ours, 
our physical laws do not govern it. Therefore, we should 
not attempt to subject ghayb issues to such laws. 


Al-An'üm 6:59. 
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2. BELIEVING IN ALLAH'S ATTRIBUTES 


We must hold the correct belief about Allah’s names and 
attributes that are mentioned in the Quran and Sunnah. This 
belief should be subject to the following important rules: 


a) 
b) 
c) 


d) 


e) 


We must accept all of Allah’s names and attributes. 
All of Allah’s names and attributes have real meanings. 
Allāh's attributes are all attributes of perfection. 


Allah’s names and attributes are not like those of any 
member of His creation. 


Since Allah’s names and attributes are part of the 
knowledge of ghayb, they should be accepted without 
“kayf” — without imposing our limited knowledge in 
attempt to interpret (or misinterpret) them. 


Some of Allāhs attributes that are very relevant to our 
discussion of Qadar are the following: 


* 


Knowledge, represented by His name e (al- Alim — 
the All-Knowing). | 


Justice, represented by His name LJ! (ad-Dayyān — the 
Supreme Judge and Ruler). 


Wisdom, represented by His name e (al-Hakim — the 
Wise). 


Capability, represented by His name „dā! (al-Qadir — | 
the Capable). 
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3. ACKNOWLEDGING OUR INTELLECTUAL LIMITATION 


We should neither question our Lord's (8$) actions, nor 
overestimate our intellectual ability. It is Allàh who has the full 
right to question us — His subjects. Allāh (8€) says: 


Viesos su aseo bee us jy) 


«He cannot be questioned as to what He does, 
while they (the people) will be questioned.» ! 


When we are faced with an issue that exhausts our wits and 
excels our intelligence, we shoüld be ready to declare defeat and 
submit fully to Allah’s guidance. This is especially true when we 
deal with issues relating to Qadar that have once and again 
challenged human intellect. 

Knowing our limits in issues of faith does not reflect 
ignorance; rather, it reflects true knowledge. According to Abü 
Ja far at-Tahawi (35), religious knowledge is two types: 


a. Knowledge that is granted to people through revelation. 
Rejecting this knowledge is a denial of Allah's teachings. 


b. Knowledge that was never given to people. Presuming 
this knowledge or delving into it is a clear transgression. * 


4. AVOIDING DISPUTES OVER QADAR 


Qadar is a subject of pure faith, and much of its secrets have not 
been revealed to us. Therefore, we should avoid getting into 
arguments about its obscure issues. Such arguments are bound 
to lead to error in an area where error is not to be taken lightly. 
‘Abdullah Bin Mas'üd reported that the Prophet (&&) said: 


1 Al-Anbiyā 21:23. 
2 Sharh ut-Tahāwiyyah p. 262. 
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Ksi a sil S315 Sell S3 15) 
«Kiel a S3 131, 


<When my companions are mentioned (with 
blame), hold back; when the stars are mentioned 
(for fortunetelling), hold back; and when Qadar 
is mentioned (without knowledge), hold back.» * 


Abū Hurayrah (4%) reported that once the Prophet (&&) 
entered the Masjid to find his companions arguing about Qadar. 
The Prophet ($) became angry, his face turning red as if 
pomegranate juice had been smeared over his cheeks, and 


he (&&) said: 
Sus alf a es LS] SIT aL Lag pl ie al Lo 
Ad ls 3 Vi Sils ase NI Ln (3 L055 Oe 


ds this (arguing) something that you have been 
commanded to do, or is it part of my message to 
you? Indeed, those before you fell to destruction 
when they started arguing in this matter (of 
Qadar). Y command you not to argue about it» * 


Reporting the same incident, ‘Abdullah Bin ‘Amr (d 
mentioned that the Prophet (&&) said: | 


A z 
cpl Ill € jas aano Wl OUS S pai SJ Lo 
dum f £ 


(55 LS yo alla Ls Seda! Lig pl 


Why are you making parts of Allah's Book 
contradict one another? Have you been created 


1 Recorded by at-Tabarani, Abü Nu'aym, and others. Verified to be authentic 
by al-Albàni (as-Sahthah no. 34). 
2 Recorded by at-Tirmithi. Verified to be hasan by al-Albānī (al-Mishkat no. 95). 








for this or commanded to do this? This is how 
those before you fell to destruction» ! 


At-Tahawi (345) said: 


"Qadar is Allāh's secret among His creation. He 
did not reveal it to an angel near to Him, nor to a 
prophet sent by Him. Delving deep into it leads to 
failure, loss, and excessiveness." ” 


Abū Hurayrah (4&) reported that some of the sahābah said to 
the Prophet (&&): 


c (tps qug 4,1 © 4 3 17 
vau AY ol uo] Bus L las (3 as UI" 


"Some thoughts come to us that we find too 
tremendous to even mention.” 


The Prophet (48) inquired, «>; 13,» «Have you truly felt this 
way?» They responded, "Yes!" So the Prophet (&) concluded: 


(Ll re pe BU» 
‘This is a clear proof of Īmān (faith). ° 


In this hadith, the Prophet (&&) considered his companions' 
reluctance to discuss delicate issues of Qadar a clear proof of 
their faith. This should also be our attitude. 


1 Recorded by Ibn Mājah and Ahmad. Verified to be hasan by al-Albānī (al- 
Mishkāt no. 95 and as-Sunnah no. 406). 

2 Sharh ut-Tahāwiyyah p. 249. 

3 Recorded by Muslim, Ahmad, and others. 


"^ 
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e Questions and Exercises (Use extra sheets as needed) 


1. Mention and briefly explain the six pillars of 
faith. (6 points) 








2. Is it permissible to reject one of the pillars of faith? Justify 
your answer. (3 points) 


3. Mention and discuss two issues that show the IM Portancent of 
believing i in Qadar. (4 points) 
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4. Mention four meanings of the word “gada” and demonstrate 
each meaning with an example from the Qur'an. (8 points) 





5. Mention five meanings of the word “gadar” and demonstrate 
each meaning with an example from the Quran. (10 points) 
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6. Mention and briefly explain ouis important guidelines for 
understanding Qadar. (8 points) 





7. Discuss four important rules that should control our 
understanding of issues of ghayb. (8 points) 
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9. Discuss five important rules that should govern our 
understanding of Allah’s attributes. (10 points) 





10. Mention four of Allah’s names and attributes that are 
relevant to the discussion of Qadar. (8 points) 





11. Mention and explain the two types of religious knowledge. 
(4 points) 
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12. Mention and explain three topics that may only be 
approached with proper knowledge and true caution. (6 points) 











CHAPTER 2 
COMPONENTS OF THE BELIEF IN QADAR 


Introduction 


Belief in Qadar simply means 
that: 


1. Before creating the 
creation, Allah knew 
everything about it. 





2. Before creating the 


creation, Allah (8) Anything that Allah creates is preceded 
recorded everything that by His knowledge and will, and is 


: : pre-recorded in the Preserved Slate 
was going to happen to it. 


3. Nothing happens in the creation but according to what Allah 
wills. 


4. Everything in the universe is created by Allah alone. 


In what follows, we discuss these four components in detail. 





Allah (8) has full knowledge of the past and the future. He 
even has full knowledge of the hypothetical, i.e., how non- 
existing things would be if they came into existence. 


21 
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ABSOLUTE KNOWLEDGE ABOUT THE CREATION 


Allāh (Šš) is the Creator of everything in the world. His creation 
is a clear testimony of His complete and encompassing 
knowledge. | 

Allāh (#8) created planets and stars, mountains and oceans, 
animals and insects, atoms and nuclei — all in a most intricate 
and perfect order. Allah (8%) says: 


Y LI Ss SA JE ale e uj V: 


«You do not see in the creation of the Most 
Merciful any inconsistency.» ' 


Allāh (Šš) fashioned us in the best form; He (8$) says: 
EMO uu VLA iš si LG D 


«We have certainly created the human being in 
the best form.» * 


Animals and insects have some level of knowledge; humans 
have more knowledge, and some of them have been blessed 
with a vast amount of knowledge that excels the average 
person's. But all knowledge among the creation is granted by 
Allāh (8&), and is minute compared to His knowledge. Allāh (88) 
Says: 


V£ ell S Ci LUT 8, Go Ss as YD 
«Does He who created all not know, while He is 
the Subtle, the Acquainted?» ? 


Before creating the people, and even before creating the 


1 Al-Mulk 67:3. 
At-Tin 95:4. 
3 Al-Mulk 67:14. 
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heavens and the earth, Allāh (8$) knew all details about what 
was going to happen to His creation. Subsequently, all His 
creation’s qualities and actions agree with His prior knowledge. 


o 2 3 ^ $.. 
V Xu (C Gl «us JS bool us 


«(Allah’s commands descend to you) so that you 
may come to know that Allāh has power over all 
things and that Allah encompasses all things 
with His knowledge.» ' 


Allah's prior knowledge does not miss a thing. It included 
the tiny and the large, the hidden and the perceptible. He (8&) 


says: : Me ; 
t oan dd E LSU dā up 
AA ^ PN á ' A o 
- LA LE ist w Y, < Lai S! i$ i^ | jo 4 vr l o JI, 
| £ à ^ . d ^ : ^ I ^ d ^ i o ri 
o^ dupl (C ov» HS 5 Yl wl Ys ob, Ys uel 


«With Him are the keys of ghayb: none knows 
them except Him, and He knows what is on the 
land and in the sea. Not a leaf falls but that He 
knows it, and no grain is there within the 
darkness of the earth and no moist or dry thing 
but that are all included in a clear Register.» * 


Allah's (2&) prior knowledge includes every creature's full 
condition, life-span, sustenance, and so on. It includes every 
human's acts of obedience and of disobedience, his states of 
success and failure, his thoughts and movements, and so on. 
Allah (8%) knows exactly who will enter Jannah and who will 


1 At-Talāg 65:12. 
2  Al-An'üm 6:59. 
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abide in Hell. Allāh (88) says: 


er 3b E s i Sy eil on 


"Y exi (Qo Uu o ll “A dil KP WI 


«He is fully aware of you when He brings you 
into being out of dust, and when you are still 
hidden (as fetuses) in your mothers' wombs. So 
do not praise yourselves, because He alone 
knows who has tagwā (fear and devotion to 
Him).» ! 


KNOWLEDGE OF GHAYB 


Allāh has full knowledge of the world of ghayb — all that is 
hidden to our human abilities and perception. Allah (88) says: 
94 LAN O GS E GALS V LĪ eoa še) 

«With Him (Allah) are the keys of ghayb: none 

knows them except Him.» * 


Whether they are matters that we can partially perceive with 
our senses and abilities, or matters that are completely beyond 
our perception, Allāh has complete, encompassing, and detailed 
knowledge about them. Allah (8%) says: 


dod cadi oe OS YII ead o 
YY Ad (O eel SA JE g 


«It is He, Allàh, that there is no (true) god except 
Him, Knower of the ghayb and the witnessed *, 


“Ol La 


FO. 


1  An-Najm 53:32. 
2  Al-An'àm 6:59. 
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He is the Merciful, the Bestower of Mercy.» ! 
KNOWLEDGE OF THE HYPOTHETICAL 


When we want to make a toy or a piece of equipment, we plan 
it and try to predict how it will operate. Most often, our 
prediction falls short of reality, and we have to modify what we 
made. Not so for Allāh (Šš)! 

Allāh (48) knows exactly how non-existent things would be, 
were He to create them. 

For example, the disbelievers in the next life will claim that 
they would behave better if they are given a second chance in 
this life. But Allah (8€) knows that they are lying, and that if 
they were to be sent back to this life, they would return to their 
disbelief and corruption. Allāh (8€) says: 


L Ly) sly hed ope pte E Us gl My V 
YA ell (O Sp lS eis Ae Log LJ 
«But what they concealed before has (now, on 
Resurrection Day) appeared to them. And if they 
were brought back (to life), they would certainly 


return to the very thing which was forbidden to 
them, and indeed, they are liars.» * 


As another example, Allah ($8) knows the disbelievers’ 
possible reaction to hearing the Guidance: 


Fol gd pag acon “gly e acon) Ls eel al e “gl? 
f ^ A o ģ ^ 
YY JWI (O Sm xo s 
3 Knowledge that is within the reach of human perception. 


1 Al-Hashr 59:22. 
2  Al-An'üm 6:28. 
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«For, if Allah had known that there is any good 
in them, He would certainly have made them 
hear (the truth). But (as it is), even if He had 
made them hear, they would surely have turned 
away in their obstinacy.» ' 


2. Allah’s Complete Register 


The second necessary component for understanding Qadar is 
believing that Allah recorded in al-Lawh ul-Mahfūz (the Preserved 
Slate) everything that will ever occur until Judgment Day. 


THE PRESERVED SLATE 


“Al-Lawh ul-Mahfūz” is a great register of knowledge in the 
heavens. Allāh (8&) recorded in it all things that would ever 
happen in the universe, in addition to all the DOS that He 
would reveal to His prophets. 

Is al-Lawh ul-Mahfüz made of silver, gold, jewelry, or some 
other precious substance? We have no right to answer such a 
question because we have not been given this information in an 
authentic text. | 

"Lawh" means slate or tablet, and "^mahfüz" means preserved. 
Therefore, al-Lawh ul-Mahfüz is the slate that is securely 
preserved with Allah (8€). It is mentioned in the Ourān with 
various names: | 


1. Al-Lawh ul-Mahfūz (the Preserved Slate). Allāh (88) says: 


YY-Y coll CO B, Io cJ GO ure oleis uh Jo» 
«But this (Quran) is a grand Speech, (inscribed) 


1 Al-Anfal 8:23. 
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in a Preserved Slate.» ' 
2. Al-Kitāb (the Book or Register). Allāh (8%) says: 


45 5| tu Cf g G bs il si las J) 
Ve gil Oo Af duš | ES 


«Do you not know that Allah knows what is in 
the heaven and on earth? Indeed, it is all in a 
Register, and it is indeed easy for Allāh.» * 


3. Imamun Mubin (Clear Register). Allah (8&) says: 
E E AI les Loud G ES) 
VV o O cre pel csi 


«Indeed, We record what they have put forth and 
what they left behind, and We have taken 
account of all things in a Clear Register.» * 


4. Kitabun Mastūr (Inscribed Book or Register). Allāh (Šš) says: 


ar m vz PUE » AR 
-Y a Oy EX Fy ud O pola e$, Q0 ullo 


«(I swear to the truth of the hereafter) by the 
Mount (of Sinai), and by the Inscribed Book, in 
an unrolled parchment.» * 


5. Umm ul-Kitāb (the Mother of the Book). Allāh (8$) says about 
the Qur'an: 


Al-Burūj 85:21- 22. 
Al-Hajj 22:70. 
Yā-sīn 36:12. 
At-Tūr 52:1- 3. 


A SO N Re 
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LUKKO Ss i gu sī; AE AD 


«And indeed, it is with Us in the Mother of the 
Book, surely exalted and full of wisdom.» ! 


6. Ath-Thikr (the Supreme Reference). Allāh (W) says: 
UPS SI SA VET EC M S WD) 
V0 LVI (O S,» al ole ip 


«We have surely written in the Zabūr, in 
accordance with the Supreme Reference, that the 
Land will be inherited by My righteous 
servants.» ° | 


In the rest of this book, we will use "the Preserved Slate" to 
refer to al-Lawh ul-Mahfūz. 


THE CREATION OF AL-QALAM (THE PEN) 


Allāh (35), by His knowledge, willed the measures of His 
creation — their conditions, qualities, and all big and small 
matters relating to them. Allah (8$) then wrote in the Preserved 
Slate all that He willed. 

How did Allah (8$) write things in the Preserved Slate? He 
created a great pen — al-Qalam (the Pen). Holding it in His right 
hand, Allāh (&%) commanded it to write everything. 

‘Ubadah Bin as-Sàmit ($) reported that he heard the 
Messenger (&$) say: 


“elisi Le” JU ĒST «Jui «uad dul ales Le Jal ol» 
CANT LM EES un Leg GIS Ls al CEST” JL 


1 Az-Zukhruf 43:4. 
2 Al-Anbiyā 21:105. 
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«Indeed, the first thing that Allah created was the 
Pen. Then He commanded it, “Write.” The Pen 
asked, “What shall I write?” Allah said, “Write 
Qadar: all what has (already) happened, and all 
that will happen until eternity.” ` 


Ibn ‘Umar (t$») reported that the Prophet ($) said: 

- M au LAS — gea ASL dl ib dul ue «à Jul bo 
vb DEN (AAA Led oss Les LI OS 
Lies map E lil SA g ts al ul 
YA asin (OO Sula ES Do ai és di (odo Kile ala 


dndeed, the first thing that Allah (Šš) created 
was the Pen. He held it with His right hand — 
and both of His hands are right hands — and He 
recorded the worldly life and all deeds that will 
be done in it, whether righteous or evil, and all 
moist (i.e., living) and dry (i.e., lifeless) things. 
He registered all of that with Him in the 
Supreme Register. Recite, if you will: 

«This is Our Register speaking about you in 
truth. Indeed, We have been replicating (from the 
Supreme Register) whatever you do."» 

Can replication be done, then, cp fi a matter 
that has already been settled?» * 


1 Recorded by Ahmad and at-Tirmithi. Verified to be authentic by al-Albani 
(al-Mishkāt no. 91). A similar hadith is recorded by al-Bayhaqi and others 
from Ibn 'Abbàs (8) and verified authentic by al-Albani (as-Sahihah no. 133 
and as-Sunnah no. 108). 

2 Al-Jāthiyah 45:29. 

3 Recorded by al-Ajurri (in ash-Sharīah). Verified to be authentic by al-Albani 
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Abdullāh Bin Amr m reported that the ont ($) 


said: 
Dla sl sh LIS gL! olde wl CaS 
Coll lo ahs S3 dew Call Het SL 


«Allah (8£) recorded the measures of all His 
creation fifty thousand years before He created — 
the heavens and the earth. His Throne was then | 
over water.» ! 


This hadith indicates that Allah (8$) had already created the 
Throne before recording all events in al-Lawh ul-Mahfüz. It does 
not mean, however, that the Throne was created before the Pen. 
Rather, it is clear from the above hadīth of Ubādah (4&) that the 
Pen was created first, and that, at the time of recording, the Pen 
wrote future events, as well as some events that had already 
happened. From these hadīths together, we understand that 
Allāh (#8) created the Pen first; then He created the Throne, 
water, the Preserved Slate, and possibly other things. After that, 
He wrote Qadar on the Slate using the Pen. Allāh knows best. 

Subsequently, everything happens in the universe according 
to what has been recorded in the Slate. Allah (8%) says: 


«No disaster can ever befall the earth or your 
own selves but that it is inscribed in a Register 
before We onne it into existence. That is surely 
easy for Allāh.» * 


S 


5, 


(as-Sahīhah no. 3136). 
1 Recorded by Muslim and at-Tirmithi. 
2 Al-Hadīd 57:22. 














COMPLETE AND SPECIFIC REGISTERS 


We saw above that the Preserved Slate contains the destiny of 
all things. It is like a gigantic volume of books — a magnificent 
library that contains all writings, speeches, and actions that are 
to happen within the creation until the Last Day. Even though 
it is only a single register, it is immeasurably larger than all 
libraries of the world put together, from the beginning to the 
end of time. | | 

From this complete register arise numerous smaller registers 
that relate to the creation, with their information coming from 
the complete one. In particular, we show in what follows that 
there are three types of specific registers (or decrees) that are 
linked to certain sequential events in this life. 


1. The Lifetime Register precedes the birth of every human 
being and contains his (or her) detailed destiny. 

Before the soul is blown into a human, Allāh (#8) sends the 
Angel of Wombs to transcribe that human's records from the 
Preserved Slate to another register that remains with the angels. 
Ibn Mas'üd (4) reported that the Prophet (#) said: 


Gad ed uL ia Lace oss gd US be Ale BS 
E CONCEPT OR PUER K a 


4 


Jae fond EM S va pl ts ats abel ai 
deh en «BLS V] Uis Alay fla gt sell Jal 
Ja JE Sly Lielus GEL Lal Jaw fond OLS 
lo VI ulusa gem RELI Jal Jae ka 


» 2 3 
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‘The mold of each of you is gathered in his 
mother’s womb for forty days as a seed, then as 
a clot for as long, then as a lump (of flesh) for as 
long. Allah then sends an angel who is 
commanded to blow the soul into him and write 
down four things: his sustenance, life-span, 
deeds, and whether he will be miserable or 
happy (in the hereafter). 

Indeed, a man would (apparently ') do deeds 
of the people of the Fire, until he is only a cubit * 
away from it. His register would then take 
precedence, so he would do the deeds of the 
people of Jannah and would enter it. 

And (on the other hand), a man would 
(apparently) do deeds of the people of Jannah, 
until he is only a cubit away from it. His register 
would then take precedence, so he would do the 
deeds of the people of Fire and would enter it.» ? 


"This hadith mentions four things that are written in a person's 
register. Other reports, however, indicate that every detail in a 
person's future life is also recorded. For example, Ibn Umar 
and Huthayfah Bin Usayd al-Ansārī (Æ) reported that the 
Prophet (š$) said: —— ^ ^. i 

SEP Sila g geil ells JU» 


<The Angel of Wombs asks, “O my Lord, will 
this be male or female? ...» * 


Furthermore, things written in this register happen exactly as 


1 This is explicitly mentioned in some related narrations, such as that on 
P. 116. 

2 A cubit (or arm-length) is about 50 cm. or 20 in. 

Recorded by al-Bukhārī and Muslim. 

4 Recorded by Muslim, Ahmad, and others. Various reports of this hadith are 


recorded in as-Sunnah nos. 177-187. 


QƏ 
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written and can never be changed. In the same report of Ibn 
‘Umar and Hathayfah, the Prophet (8) said: 


(del! «gi J! ae M Xiao] S ca Sad ain 


<This register is then folded and is never touched 
until Resurrection Day» 


2. The Annual Register is conducted by the angels on the Night 
of Qadr. Allāh (8&) says: 


4 
e ~ 


GI» 


£ 





il Oy il NS Uo hs! oy Ol il Gay 
‘ £o. dy da HTC ga E TIMIDI ET. 


^ rr 


GV tall (O ual edis E> a dos O Ad JS oe ge 


«Indeed, We sent this (Ourān) down during the 
Night of Oadr. And what will make you know 
what is the Night of Qadr? The Night of Qadr is 
better than one thousand months. The angels and 
the Spirit (ie. Jibrīl) descend therein by 
permission of their Lord with every decree. Peace 
it is until the emergence of dawn.» * 


These dydt indicate that the whole Qur'an was sent down * 
from the Preserved Slate during Laylat ul-Qadr *. They also 
indicate that every year the angels bring down Allah’s decrees 


1  Al-Qadr 97:1-5. | 

2 The Quran was sent down as a whole from the Preserved Slate to the 
lowest heaven during one of the Laylat ul-Qadr nights. After that, it was 
delivered to the Prophet (BB) in small chunks for the duration of his 
prophethood. This is discussed further in our book, “Knowing Allah’s Books 
& the Quran”. | 

3 Laylat ul-Qadr falls every year on one of the last ten nights of the month of 
Ramadān. A detailed discussion of this is provided in our book, "The Night 
Prayers, Qiyam and Tarawih”. 
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«Indeed, We sent it down during a Blessed 
Night; and indeed, We are ever warning (the 
people) During it is registered every wise 
decree — decree proceeding from Us.» 


Therefore, every 
year during Laylat ul- 
Qadr, the angels bring 
down Allah’s 
commands and 
decrees for the whole 
year and record them 
in specific registers 
that they hold. 


3. The Daily 
Registers contain the 
decrees pertaining to 
all events of a 
particular day; and 
these registers follow 
precisely what is in the Preserved Slate. Allah (i 






— AnA, 





rd 


o 3 Z A 


YA oped JI KO l S ui JS corso T 3 ge AO) 


z 


«All those who are in the heavens and earth 
beseech Him; and every day He is administering 
various affairs.» ^ 





1 Ad-Dukhān 44:3-5. 
2  Ar-Rahmān 55:29. 
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ALLAH WILLS EVERYTHING IN HIS CREATION 


What Allāh (3&) wills must happen, and whatever He does not 
will can never happen. Allah (8€) says: 


: j ‘ee € Zor, = (< 
^Y s (O due SS” al Jo ol LÁ SE 


«Indeed, when He wills a thing, His Command is 
only to say to it, “Be,” and it is!» ! 


A 
~ 
| ^ 


2 shot 72d 
S| jo pol Ls]? 


Undoubtedly, whatever Allāh (8%) wills comes into existence 
by His power, and whatever He does not will cannot come into 
existence. Its nonexistence is because Allāh did not will it to 
exist, not because of any incapability in Allah. 


ALLAH WiLLS NATURAL PHENOMENA 


Natural phenomena such as planet orbiting, clouds and rain, 
vegetation and animals, the human body, and natural disasters, 
are all completely subject to Allah’s will. For example, Allah (8&) 
Says: 4 

| 


to oual USC. aed Gs al a GS oh ID 


«Have you not considered how your Lord 
lengthens the shadow (toward the night) and 
that, had He willed so, He could indeed have 


made it still?» ? 


Allāh (8%) is the sole Creator and Lord of all beings in the 
heavens and earth. Likewise, Allāh (8$) is the sole Creator of 
any motion or lack of motion in the heavens and earth. 


1  Ya-sin 36:82. 
2 Al-Furgān 25:45. 
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ALLĀH WILLS SOCIAL PHENOMENA 


People's social phenomena, such as war and peace, love and 
hate, unity and disunity, etc., are also completely subject to 
Allāh's will. 

For instance, Allāh (8$) says: 


y^? g 


2 ^ o 4 ss 7 
Yor sal (0 yy G foe ail Ss, Les Gil Cs SS) 


«If Allah had so willed, they would not have 
fought each other, but Allah does what He 
wills.» ' 


And Allah (Šš) says: 
z^ V QUE uL LU. LU LE D 
£A BU! €. $2 dl „las J] sli 3» 


«If Allah had so willed, He would have made 
you a single nation.» ° 


ALLAH WILLS GUIDANCE AND MISGUIDANCE 


Allah’s will prevails even in matters of guidance and 
misguidance. Allah (%8) says: 


» Au MEE NT «9 P LA rue 
¥4 FRSJULO. ola] WH) AI Po ol Pi ^ sees Les? 


«But you cannot will (to be righteous) unless 
Allàh, the Lord of the creation, so wills.» ? 


This ayah indicates that our will is encompassed by Allah's 
will and is subject to it. 
Allāh (88) also says: 


1  Al-Bagarah 2:253. 
AI-Ma idah 5:48. 
3  At-Iakwir 81:29. 


N 
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«Even if We had sent down to them angels and 
the dead spoke to them and We gathered together 
everything (they reguested) before their very 
eyes, they would not believe unless Allāh should 
will. But most of them are ignorant (of this).» * 


And Allāh (8$) says: 
uc ^ I T do ŠĀ mam Cem D Eo 
Abl (25 g «tiki ui e$ Se ESL Lis oit) 


«But those who deny Our messages are deaf and 
dumb within darkness. Whomever Allah wills, 
He lets stray; and whomever He wills, He places 
upon a straight path.» * 


And Allah (88) says: 


e 


vv all Coss G a zu» 
«If Allāh had so willed, they would not have 
joined partners with Him.» * 
And Allāh (8$) says: 


VA ns CU d$ U2" | os oU el «Ls 


1  Al-Anām 6:111. 
Al-An'üm 6:39. 
3 Al-Anām 6:107. 


NO 
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«And had your Lord so willed, entirely all those 
on earth would surely have believed.» ' 


Therefore, all of a person's 
actions, whether of obedience 
or  disobedience, occur 
according to this general will 
of Allàh. | 

This does not mean that 
Allah forces us to obey or 
disobey Him, or that we are 
deprived from choice. Such 
an assumption is rejected by 
our reason and experience, 
and by the texts of the 
Quràn and Sunnah. If we 
were without choice, there | | 
would be no meaning to commands and prohibitions, or to 


sending messengers and calling to religion. We discuss this 
further in Chapter 5. 





Allāh's Will Encompasses the Wills of People 









+ 


) created. all things, and there is no other creator 
besides Him. Allāh ($ 





^ M w 
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+ 


Ay % 





«Allāh is the Creator of all things, and He is in 
charge of all things.» ° 





1 Yūnus 10:99. | 
2 Az-Zumar 39:62. 
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THE ENTIRE UNIVERSE 


Allāh (8$) created the heavens and earth and all that they 
contain. Allah (%8) says: 


Y alai! €. ss luf g 5 SLM GIS gali ab is) 


«Praised is Allah, who created the heavens and 
the earth and made the darkness and the light.» : 


And Allah (8%) says: 
: er £ a, dud das LEONES 
gs of Je solās YG LI GE gail Cai) 
A\ a LO ae i] sita i] me ant e as 


«Is not He who created the heavens and the earth 
Able to create the likes of them? Yes indeed, and 
He is the Knowing Creator.» * 


And Allah (8$) says: 
Seidl catus Sas Jul Gis sil ry 
rr. LI (C S73 allá i JS 


«It is He who created the night and the day and 
the sun and the moon, all of them floating in an 
orbit.» * 


THE PEOPLE 


Allah (8$) is our only Creator and Lord. He created all of us 


1 Al-An‘am 6:1. 
2  Ya-sin 36:81. 
3 Al-Anbiyā 21:33. 
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from a single person, Adam (8:8). Allāh (88) says: 
"POE ET qo y j m „ge ne T N £c a 64.245. 
Velaši CU, Pex Nog Les oS Ago 25 giv 


«O people, revere your Lord who created you 
from a single soul, created from it its mate, and 
dispersed from both a multitude of men and 
women.» * 


PEOPLE'S QUALIFICATIONS AND DEEDS 


In addition to our bodies, Allāh (8€) is the Creator of our 
faculties and abilities, our intelligence, and everything pertaining 
to us. ‘Abdullah Bin Umar ($) reported that the Prophet (i) 
said: ; | , 
«Bly alli i gt JS 
<Everything happens according to a gadar 


(prescribed measure) — even inaptitude and 
cleverness.» * | 


Furthermore, Allàh (8€) is the sole creator of all what we 
make and all our actions, good and bad. Allah (8$) says: 


4* Lal (C 5,555 Us SHS TD 
«Allah created you and all that you do.» ? 
Huthayfah (4&) reported that the Prophet (&&) said: 


| " 
arte TP pile SS HE 3l b 


1 An-Nis@ 4:1. 
2 Recorded by al-Bukhārī, Muslim, and others. 
3  As-Saffat 37:96. 








Indeed, Allāh is the Creator of every craftsman, 
and of what he crafts» ! 


PEOPLE'S LEVELS AND DIFFERENCES 


Every day, Allāh (8$) decrees and creates the relative levels of 
all people, raising some and lowering others. This means that He 
is the One who decides how all people will vary in each quality 
during that day. For example, He decides who will be the 
wealthiest, the next in wealth, the next, and so on — down to 
the poorest. He decides who will be the most healthy, the next, 
the next, and so on. He decides who will be the most beautiful, 
the next, and so on. He decides who will be most 
knowledgeable, the next, and so on. 
Abū Hurayrah (4%) reported that the Prophet (&$) said: 


RI Sheds LAI il as Lyte ad S OL NU Jo» 
x Le aks d XB uel Flan GIS Le Gil Le 
(gas palu led g YI dd 


<Allah’s hand is ever-full, and is never reduced 
by giving. It abounds night and day. Consider all 
what He spent since He created the heaven and 
earth: indeed, all of that did not reduce what is . 
in His hand. In His other hand are the Scales (of 
Qadar), lowering (some people) and raising 
(others).» * 


Similarly, Abū Mūsā al-Ashari(4&) reported that the 


1 Recorded by al-Bukhārī (in Khalgu Afal il-Ibād), Ibn Abi ‘Asim (in as- 
Sunnah), and others. Verified to be authentic by al-Albānī (as-Sahihah no. 
1637 and as-Sunnah no. 357). 

2 Recorded by al-Bukhārī, Muslim, and others. The meanings in the translation 
are derived from Fath ul-Bārī no. 7411. 
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Prophet (4%) said: 
ry) AAS yy lai] jade «ilu d J gts Vy ly YA! yp 
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<Indeed, Allah does not sleep, and it is not 

appropriate for Him to sleep. He lowers (with) 
justice (some people) and raises (others). The 
night's deeds (of people) are raised to Him before 
the day's, and (then) the day's before the 
(following) night's.» ' | 


1 Recorded by Muslim and others. 
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Questions and Exercises (Use extra sheets as needed) 


1. Mention and briefly explain the four basic 
components of Qadar. (8 points) 








2. Explain four aspects of Allah’s absolute knowledge about the 
creation. Support your answer with texts from the Quran. 
(8 points) 
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3. Explain Allāhs knowledge of ghayb. Support your answer 
with texts from the Quran. (4 points) 


4. Explain Allah’s knowledge of the hypothetical. Support your 
answer with two texts from the Quran. (6 points) 


5. Define al-Lawh ul-Mahfūz (the Preserved Slate). (4 points) 
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6. Mention and demonstrate from the Qur'an six names of the 
Preserved Slate. (12 points) 





8. Briefly discuss whether the Pen or the Throne was created 
first. (4 points) 
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9. Answer the following questions about the Qalam (Pen). 
(6 points) 


a. What things did the Pen write into the. Preserved Slate? 


b. How did Allah write with the Pen? 





c. When did this writing take place? 


10. Explain the relationship between the Complete Register of 
Qadar and the numerous specific registers. (4 points) 


11. Explain the three most important types of specific registers 
of Qadar. Support your answer with texts from the Quran and 
Sunnah. (6 points) 7 | 
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12. Show how Allah’s will precedes all creation. Support your 
answer with a text from the Ourān. (2 points) 


13. Mention three areas where Allah’s will clearly prevails. 
Support your answer with examples from the Quran. (6 points) 





14. Discuss the fact that Allah is the Creator of all things. 
Support your answer with a text from the Ourān. (2 points) 
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15. Discuss the fact that Allāh is the Creator of the whole 
universe. Support your answer with examples from the Quran. 
(4 points) 


16. Mention three examples of Allah’s creation relating to 
people. Support your answer with texts from the Ourān and 
Sunnah (6 points). 

















DEFINING GOOD AND ĒVIL 


In our discussion of good and evil in this book, we should 
understand that they are defined as follows: 


a) Good: Whatever agrees with human nature, so it would 
cause people pleasure and happiness. 


b) Evil: Whatever conflicts with human nature, so it would 
cause people displeasure or harm. 


We have shown that Allāh (8$) is the Creator of all things. 
This includes the evil that many of Allah’s created beings 
commit. Does this mean that Allah (88), who is absolutely good 
and sublime, creates evil? In this chapter, we deal with this 
important question that has confused many people and led them 
away from the straight path. 


WRONG VIEWS 


Many people have wrong views about the creation of evil. Their 
views are mostly of the following types: 


1. One group reasons that Allah (8$) could not have created 
evil. This means that evil must have been created by other 
than Allah, which is plain shirk (joining partners with Allah), 
because it presumes dual creators, one for good and another 
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for evil. 


2. Another group reasons that Allah (88) created the world and 
left it to run unattended. Any evil that came up afterwards 
is not of Allah’s doing. This group is similar to the first one 
in presuming dual creators, but it adds another deviation: 
that Allah ($$) ceased caring for His creation. 


3. A third group reasons that Allah (8$) creates both good and 
evil because He has free will to create whatever He wants, 
and He should not be questioned about what He does. This 
is false as well, because Allāh (Šš) is exalted above creating 
pure evil. | 





In this section, we will establish the correct understanding of 
this critical matter through a sequence of subsections. But before - 
that, let us look at the following example. | 


Globally Beautiful: 
Waterfront Scene 


EXAMPLE OF A PAINTING 


Let us imagine a 
painting made by a 
master painter. 
Looking at it from a 
distance, we find it 
most beautiful and 
flawless. We are 
overwhelmed by its 
splendor, and are 
impressed by the way 


its various colors match Locally Ugly: Locally Ugly: 
together. We say that it Cracked Rocks Muddy Water 


is "globally" (i.e., at the large-scale) beautiful. 
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A short-sighted person looks closely at the painting and 
objects, "Why did the painter draw dark colors here, and a 
cracked rock there? A master only draws bright colors and 
perfect objects!” | 

This short-sighted person only sees the "local" (i.e., small- 
scale) ugliness, but fails to see how it adds to the global beauty. 
He does not realize that dark colors emphasize bright colors, 
and that imperfect objects may be necessary to make a perfect 
painting. Therefore, the painting as a whole is neither gloomy 
nor ugly, but is rather cheerful and attractive — but only to 
those who can appreciate the whole picture and not just a small 
part of it. 

If we understand this example, we will understand the 
following discussion about the existence of evil in Allah’s 
creation. 


1. ALLAH IS THE ONLY CREATOR 


We have previously discussed (p. 38) that Allāh (8&) is the only 
Creator. Anything that was created or will ever be created is His 
sole making, and there is no other creator besides Him. For 
example, Allāh (8$) says: 


W gl O fs tus IS ule o eus JS o iD 


«Allah is the Creator ol all things, and He is in 
charge of all things.» 


Even disasters happen by Allah’s will and permission. 


Allah (8$) says: 


silā ai AG oa oo ail Sp Kal ga OL 


a ^7 


V glad (Opole ot IS dif, 


1  Az-Zumar 39:62. 
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«No disaster strikes except by Allah’s permission, 
and whosoever believes in Allah, He guides his 
heart. Allāh is the Knower of all things.» ' 


Abū Hurayrah (4%) reported that the Prophet (&&) said: 
dal pē cold iau 3 Lagi Ley o All wl ell GEE d Sp 
e Dts eI per! Gs ld pe tal le 
zilu «I Soy (ASU) als cay Say mtl cae 
ielu 51 G inkl ag sols iemet ay bul, cles Yl oy 
las mel LPL cum MI pal a AHS «pcan ey Lgl cua 
(Cabs Call sal oye dul Jas WS Jol ge Yes cb, 


<Indeed, Allah created the heavens, the earth, and 
what is in between them in six days. Then He 
rose above the Throne on the seventh day. (As 
for the earth,) He created the soil on Saturday, 
the mountains on Sunday, vegetation on Monday, | 
evil (or hateful) things on Tuesday, light on 
Wednesday, animals on Thursday, and Adam on 
Friday — at the last hour of the day after ‘asr. He 
created him from the soil of earth, red and black, 
good and filthy. Because of this, Allah brought 
out from Adam both good and evil 
(descendants).» ° 


Similar to what we explained in the beginning of this 


1 At-Taghabun 64:11. 
Recorded by Muslim, an-Nasāī, and others. Some scholars of Hadīth 
considered it weak, but al-Albānī (443) refuted this and verified it to be 
authentic (as-Sahihah no. 1833, Mukhtasar ul-Uluww no. 71, and al-Mishkāt 
no. 5666). | 
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chapter, “hateful or evil things” in this hadith refers to disasters, 
harmful beings, and other wickedness that people hate and 
consider evil. 


2. THERE IS WISDOM BEHIND THE CREATION 


There is wisdom behind everything that Allah (8%) creates. He 
does not create anything futilely or incorrectly. Allah (#8) says: 


Eu O ied Gs Os ur onn | IS La) 
YA-YA Wl 4 pal Y 


«We did not create the heavens and earth and all 
that is between them in play. We did not create 
them except in truth.» ! 


A creator who creates things without a purpose or without 
proper planning is not worthy of our respect or worship. 
Allāh (Šš) is exalted above such nonsense, as He says: 


Af sS O «5,35 Y UE Sh, us SG C eos 


G 


(Vis Vo asil (0 ST KI co A NI 13] S io Gui 


«Did you then think that We created you 
pointlessly and that you will not be brought back 
to Us (for account)? Exalted is Allah, the True 
Sovereign! There is no (true) god but Him, the 
Lord of the Noble Throne.» * 


Allah (8$) did not make a mistake, nor did He forget 
anything when He created the creation. Everything was planned 
in the best way, completely recorded in al-Lawh ul-Mahfūz, and 


1  Ad-Dukhün 44:38-39. 
2  Soorat al-Mu'minoon 23:115-116. 
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precisely created as planned. Allah (8%) says: 
wy 


g yl ste ai PS M gi das uy 
PA „LSI (O 8 pa EST g LG SLES 


«There are not creatures (that walk) on the earth, 
nor birds that fly with two wings, but are 
communities like you. Not a thing have We 
neglected from the Register.» ! 


3. ALL THAT ALLAH CREATES IS GOOD 


All of Allah's creation is purposeful and good. Nothing of what 
He creates can be PURELY evil. Allāh (8€) describes Himself as: 
i a 


RINT HENCE BU 


«(Allah is) He who perfected everything that He 
created.» * 


For example, if an individual is physically different from the 
norm, this does not mean that there is a flaw in his creation; 
rather, it means that Allah (8$) chose to create him like that for 
a wisdom and benefit that Allāh alone encompasses. 

Ash-Sharid (4&) reported that once a man complained to the 
Prophet ($), "My legs are so bent that my knees touch each 
other." The Prophet (&&) explained to him: 


a ; i o 4 
(mas oy 56 tl GE IS ol» 


«All of Allah’s creation is good.» ? 


1 Al-Anām 6:38. 

As-Sajdah 32:7. 
.3 Recorded by Ahmad and others. Verified to be authentic by al-Albani (as- 
Sahīhah no. 1441). 
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In addition, what people commonly consider “handicap” can 


bring great blessings to the afflicted person and to others around . 
him — blessings that greatly outweigh the handicap, such as the 
following: 


1. 


The handicap may make the afflicted person realize his 
weakness and dependence on Allah (8$), which should lead 


him to submit to Allah and seek His rewards for being 


patient. 


Other people may realize Allah's blessing in sparing them 
from this handicap, and that He is capable of afflicting them 
with this or other handicaps. This should make them grateful 
to Allah (8€), humble before Him, and keen to obey Him. 


Handicaps bring into communities awareness of the physical 
differences among people, which should result in an attitude 


of mutual help and compassion among their members. 


In the next chapter, we discuss additional benefits that arise 


from afflictions. 


4. THERE IS EVIL AMONG THE CREATION 


We cannot deny that there is a great amount of evil among 
Allah’s creation. We witness around us an unending list of- 
wickedness, harm, lying, disloyalty, deceit, backbiting, robbery, 
murder, riba (usury), zinā (adultery), and so on. In fact, 
Allāh (Šš) indicates that wrongdoing is a clear tendency in 


human beings: | 


1 


VE ole NI (C Ng Gb Sls AD 


«Indeed, he (the human) has ever been 
wrongdoer and ignorant.» ' 


Al-Ahzab 33:73. 
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Does this contradict our previous assertion that all of Allah’s 
creation is good? Not at all. 

We have seen above some examples and will see below some 
more demonstrating how evil often brings good. A person’s evil 
action may harm him and a few others around him, but it may 
benefit many other people, over an extended duration, and to 
varying degrees. This full interaction of an evil action with 
everything that it reaches is only known to Allah (8) and fully 
calculated by Him. It is the complete outcome of all these 
interactions that can only be good, regardless of how bad the 
original action itself may be. 


5. THERE IS No ABSOLUTE EVIL 


From the above discussion, we conclude that there is wisdom 
even in the created things that are apparently evil or bad. This 
is clear to those whom Allah endowed with true faith and 
vision: They observe a panoramic picture of the interaction and 
outcome of various created things, thereby appreciating the 
wisdom in every little and big thing of Allah’s creation. 





The evil that we see in the world is not absolute. Rather, it 
is “local” because it may appear evil or wrong to only a segment 
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of Allah’s creation. At the same time, it is “globally” good 
because it fully conforms with Allah's wisdom and justice in the. 
creation. 


Example: Wars. There is no doubt that wars are major 
disasters that result in the killing of numerous people and the 
destruction of enormous properties. Yet, Allāh (8$) permits them 
to happen because they fulfill part of His wisdom and plan, 
such as controlling the population, punishing evil nations, trying 
the believers, protecting houses of worship, and other reasons 
that we may not know. Allāh (8&) says: | 


Ro ta o EY uas eid c i Al 43% s Y 
QE es Fans auf A ud. c oh 


£: gl OS iu SI ROTE NT] 


«Were it not that Allah restrains some people by 
means of others (in wars), many monasteries, 
churches, synagogues, and mosques — in which 
Allah's name is abundantly mentioned — would 
have been demolished. Allah will surely support 
those who support Him (i.e. His cause). Indeed, 
Allah‘is Powerful and Mighty.» ! 


Therefore, Allāh (8E) offsets the “evil” of wars by their 
important advantages. 


Example: Corruption over Earth. Allah (8%) says: 
ti P DM Ley pals E ost Laši m 
£Y ao KD Syren ny bs PUR er ra, 


1 Al-Hajj 22:40. 
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«Corruption has appeared throughout the land 
and sea because of what the people’s hands have 
earned, so He (i.e. Allah) may let them taste part 
of (the consequence of) what they did — that 
perhaps they will return (to the right path).» ' 


Here Allah (8$) expresses that the evil of corruption is an 
outcome of people's wrongdoing. But this evil has a good 
outcome, which is that people may return to the right path. 


Example: Sinning. Allah (8$) loves for us to sin and then . 
seek His forgiveness. He (8€) makes this a means of purifying us 
and increasing our rewards. Abü Ayyüb, Ibn Abbas, and other 
companions (4&) reported that the Prophet (&&) said: 


Ced iR usd m AVIS sd D» 


«If you did not commit sins, Allāh would have 
brought (instead of you) people who sin (and 
seek forgiveness so as to forgive them. * 


Example: Satan. And among the best examples in this regard 
is the creation of the most evil being: Satan, master teacher and 
administrator of all wickedness. 

We show in the next section that a great amount of good 
resulted from the creation of Satan. | 


6. EviL MAY NoT BE ATTRIBUTED TO ALLAH 


Since Allāh (8$) does not do anything evil, it is wrong to 


attribute evil to Him. Evil is only done by His creation, as 
Allāh (8€) says: | | 


1 Ar-Rūm 30:41. 
2 Recorded by Muslim and others. Several narrations of this hadith have been 
discussed by al-Albānī in as-Sahihah nos. 967-970. 
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«Say, “I seek refuge with the Lord of daybreak 
from the evil of that which He created.”» ! 


And even when attributing to Allàh (8$) the creation of an 
evil committed by some of His creatures, we should be clear that 
this cannot be pure evil, because Allàh would not have then 
permitted it to happen. | 

‘Ali (4) reported that the Prophet (&&) used to say in the 
beginning of his prayer: 


2 
^ 4 : 7 E W r 3 w ^ n 
el oed Filly thy PIE RC EP eel ed» 
(( Jl c yl Jā] Cad lai oS sis hd], Dr Ul 


<I am at Your service, O Allāh, and ready to 
please You. All good is in Your hands, and evil 
is not attributed to You. I (stand) by You, and 
(will return) to You. Blessed and exalted are You. 
I seek Your forgiveness and repent to You» ^ 


Commenting on this hadith, al-Albānī (#8) said: 


"This means that evil may not be attributed to 
Allah (8€) because there is no evil in His actions. 
Rather, His actions revolve between justice, 
benevolence, and wisdom, all of which are good 
and devoid of evil." ? 


Furthermore, we should try to avoid directly attributing - 
“local” evil to Allāh (3&). Instead of saying, “Allah created 


1 Al-Falaq 113:1-2. | 
This is part of one of the supplications of istiftāh (opening) of the prayer. It 
is recorded by Muslim, Abū Dāwūd, and others. 


3 Sifat us-Salāh p. 92. 





crime, disbelief, sinning, etc,” 
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allowed these atrocities for a greater benefit and wisdom." 


For example, Allah (%8) tells us that Ibrahim (š) said to his 
people: 


Ox TEE 4 Mai p gi O re st sāls gl”) 
O agit eel gills O ents tie bg 


AN-VA el xi 


«(Allah it is) who created me and who guides me, 
and who feeds me and gives me drink, 
and — when I am ill — who cures me, and who 
will cause me to die and then will bring me back 
to life.”» ! 


Here, Ibrahim attributed to Allah (8€) several natural acts 
that happen to people. However, when he mentioned illness, 
though it is also from Allah's creation, Ibrahim did not attribute 
it directly to Him by saying, for example, "And who makes me 
ill." Rather, he politely omitted the actual doer from that part of 


his statement. 


1 


Related to the above meanings, Allah (8&) says: 


^ 90 o | ^ 9 o o ^ á 

A412 g ard ^ 4 SS À 2 4 w Ga) [? 4 
ALT ts Las ga ati D lī as eu -J 
á 4X2, 


Du al za X. JU go JS BER ae UES cpa 


Y^. als JI O ys 8 a Js Le 


«Say, “O Allah, Owner of all Dominion! You 
grant dominion to whom You will and remove 
dominion from whom You will. You honor 


Ash-Shu'arā 26:78-81. 


we may say, “Allah created the 
will and ability of those who commit these atrocities;” or, “Allah 
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whom You will and degrade whom You will. In 
Your hand is all good and, indeed, You are 
capable of all things.”» ' 


In this zyah, Allāh ($8) gives examples of what people usually 
consider good (granting dominion, honoring), and of what they 
consider evil (removing dominion, degrading). He concludes this 
by expressing that all GOOD is in His hand, which means that 
both the local good and local evil are globally good. 

Commenting on this āyah, Ibn ul-Qayyim (3$) said: 


“Allah (8&) has sole sovereignty and authority over 
the world. He honors whomever He wills and 
humiliates whomever He wills, and He is capable 
of everything. | 

Taking away the possessions of whomever He 
wills and humiliating whomever He wills are good 
acts, even if they would appear evil to the loser 
and the humiliated. 

Allāh's actions range between justice and grace, 
and between wisdom and interest. All of these are 
good acts for which He should be appreciated and 
praised — just as He is appreciated and praised by 
exalting Him above evil Evil may not be 
attributed to Him, as is recorded in Sahih Muslim 
that Allāh's Messenger (&&) used to say, 
«ll oud Ji» «Evil is not attributed to You» — 

Evil exists in some of Allàh's created beings, 
but not in His making or action. His creation, 
action, decree, and measure, are all good. 

Injustice and evil are to place things at other 
than their appropriate place, and Allāh is exalted 
above this." ^ 


1 Al ‘Imran 3:26. | 
2  Paraphrased from Shifā ul- Alil pp. 509-510. 





1 


“Allah’s excellent names prevent attributing any 
evil, wrong, or injustice to Him, even though 
He (8%) is the Creator of everything. He is the 
Creator of the people and their actions, 
movements, and sayings. A person would be 


doing evil and wrong by committing a loathsome 


or prohibited act, but the Lord (8%) is the One who 
enabled him to do it. This enabling is an act of 
justice, wisdom, and correctness. In other words, 
making the person capable of doing (evil) is good, 
but the person’s doing is evil and loathsome. By 
enabling this, Allāh (8$) has placed a thing in its 


appropriate place, because of the great and 


praiseworthy underlying wisdom. This (from 
Allàh) constitutes goodness, wisdom, and benefit, 
even though its occurrence from the person is 
abuse, incompetence, and evil. 

It is possible to understand this in daily life. 
For example, an experienced builder may place a 
bent piece of wood, a broken rock, or an 


incomplete brick, in a suitable location (of a wall). 


His action would then be considered proper, right, 
and praiseworthy — even though the parts that he 


used have blameworthy deficiencies. Similarly, 


putting filth in its appropriate place is wise, right, 
and proper, whereas putting it in an unsuitable 
place is foolish and wrong. Putting the shoe on the 


* foot and the trash in a trash pile is appropriate, 


and does not constitute injustice to the shoe or the 
trash, because this is where they should be." ' 


Shiff ul-Alil p. 512. 





Believing in Qadar 63 Creation of Evil 





SUMMARY 


We summarize the above discussion in the following table: 


There is wisdom in everything that Allah (8$) creates. 
C6 [Evil may not be ateibuted ABR 
















A very important example relating to the above discussion is the 
creation of Satan. Satan is the most wicked being that was ever 
created. He corrupts people’s religion, deeds, beliefs, and 
intentions. He is the cause for people’s deviation from Allāh's 
path. So, why did Allah (8$) create him in the first place? 
‘Abdullah Bin ‘Amr ($) reported that the Prophet (&&) said: 


(gadu! Ge Le as Y gl al all uo 


Jf Allah did not want to be disobeyed, He 
would not have created Satan. ! 


We deduce from the above discussion that, despite his great 
harm to people, Satan's creation has more overall benefit than 
harm. Allāh (8€) alone can encompass the full wisdom behind 
creating Satan, but we can view some of it in the following: 


1 Recorded by al-Bazzār, al-Bayhagī, and others. Verified to be authentic by 
al-Albàni (as-Sahihah no. 1642). 
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1. Satan's existence conforms with the reason of people's 
creation: to be tried by Allāh (48), and to demonstrate true 
servitude to Him. Striving hard for Allah’s cause is the most- 
beloved type of worship to Allah ($8). If all people were 
believers, there would be no need for this, or other related 
types of worship, such as commanding good and forbidding 
evil, patience, suppressing desire, repentance, seeking 
forgiveness, asking Allāh for shelter against this enemy, and 
many other benefits that the mind can never totally 
encompass. 


2. The creation of Satan shows Allāhs ability to create opposite 
beings: He created this being who is ultimately evil, just as 
He. created Jibril who is most good and pure. Similarly, 
Allāh (8%) created day and night, disease and cure, life and 
death, and many other opposites. This demonstrates Allah's 
full power and control over His creation. 


3. The creation of Satan resulted in the existence of evil and 
disobedience, which made it possible for many of Allah's 
excellent names and attributes to come into effect: on the one - 
hand, attributes of mercy, tolerance, compassion, forgiveness, 
benevolence, and generosity; on the other hand, attributes of 
dominance, overpowering, subjugation, revenge, and 
punishment. 


4. If it was not for Satan's evil, we would not have been able to 
differentiate between righteousness and sin, between 
morality and corruption, or between a prophet and a devil. 
If it was not for his evil, we would never have known the 
best of Allàh's creation: Muhammad (&&) and the other 
prophets. 
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d Exercises (Use extra sheets as needed) 


1. Define “good” and “evil” in relationship to our 
discussion of Qadar. (2 points) 








2. In the following table, describe three wrong views about the 
creation of evil. (9 points) 





3. Use the example of a painting to explain the meaning of 
“global” and “local” views. (2 points) 
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4. Briefly discuss the points that help in SR GE the issue 
of the creation of evil. (12 points) 





5. Explain that Allāh is the only Creator of everything, including 
what may appear evil to some people. Support your answer 
with texts from the Quran and Sunnah. (6 points) 
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6. Discuss that disasters only happen by Allah’s permission. 
Support your answer with a text from the Ourān. (3 points) 


7. Explain that there is wisdom behind everything that Allah 
creates. Support your answer with Qur anic texts. (6 points) - 


8. Explain that all of Allah’s creation is good. Support your 
answer with texts from the Quran. (6 points) 
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9. Discuss three blessings that arise from handicaps. (6 points) 





10. Discuss that there is evil among Allāh's creation. Support 
your answer with Our anic texts and real life examples. (6 points) 


11. Explain how a person's evil may benefit some people. 
(3 points) 
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12. Explain why there is no absolute evil in Allah’s creation. 
Provide three examples for this, and support your answer with 
examples from the Quran. (8 points) 





13. “Evil may not be attributed to Allah.” Provide three criteria 
for applying this rule, and support your answer with examples 
from the Qur'an. (6 points) 
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14. Using Ibn ul-Qayyim’s earlier quotations, discuss Al ‘Imran 
3:26 and derive some relevant conclusions. (6 points) 


15. Discuss four benefits that resulted from the creation of Satan. 
(12 points) 








CHAPTER 4 
GOOD RESULTING FROM EVIL 


We have no doubt that the local or relative evil in this life is all 
for a good wisdom and purpose. Allah (8€) alone encompasses 
the full wisdom behind a particular evil or disaster, but we can 
see some of it — especially when we are guided by Allāh's Book 
and His Messenger's ($) Sunnah. - 


This World Is Made for Trying People 


Allāh ($$) created the heavens and earth, and death and life, all 
for one purpose: to try us and distinguish between the good and 
the bad among us. Allāh (48) says: 


Ae Sy AG) Ce unl, oT GS io UT Ga) 
i aor Sig TD T S» ~, e a 
V sa CM sl SL SL celal! be 


«He is the One Who created the heavens and 
earth in six days — and His throne was over 
water — so He may test you as to which of you 
is better in deeds.» ' 


And He ($) says: 
V SIO Woe si Lil LI LI $55 We de G WS UD 


| «Indeed, We have made that which is on the 
earth adornment for it — so We may test them as 


1 Hūd11:7. 


/1 
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to which one is better in deed.» ! 
And He ($) says: 


As Gud) SSL s, f, cli GE uD 
Y alli Compre’ pi, 


«He is the One who created death and life so as 
to test you as to which of you is best in deed. 
Indeed, He is the Mighty and the Forgiver.» * 


And He (48) says: 


Yo. LYI (0 5,2» À En, we c3 is rll SAS) 


«We try you with both eva and good, and to Us 
you will be returned.» * 


No one can 1 escape from trials in this life. A believer s trials 
are light and temporal. Because of his faith, Allāh protects him, 
lightens his load, and grants him patience and submission that 
ease his affliction. On the other hand, the trials and affliction are 
hard and prolonged for a disbeliever. | 





orid's Pleasures and Pai 





significance of the W 


Both pleasures and pains of this life are nothing but a passing 
illusion that will soon be replaced by the eternality of the 
hereafter. Anas (4&) reported that the Prophet (&) said: 


S Era doll us JUI Jol ge Lill Jal ex uso 


1 Al-Kahf 18:7. 
2 Al-Mulk 67:2. 
3 Al-Anbiyg 21:35. 














Believing in Qadar 73 Good Resulting from Evil 


3 w 
Lo ue. e) L wl, y” Jii “PhS m eL ey 
z 24 we c tē ” - 7 " QU 
AM wh! Jb igo od oue iš Y, chi | cul, 
M. 
6 UA » sd EV g ‘ j . 
4 w d 
. ee ud 2 w ss sd pes - 7-3 > 
«ai fas ul Vy da ey p a by Gil Y" 


«On the Day of Resurrection, he who deserves 
the hellfire and had lived most luxuriously in the 
first life will be brought (before Allah). He will. 
be given a taste of Hell, and will then be asked, 
^O son of Adam, have you ever witnessed good 
or enjoyed pleasure?" He will reply, "No, by 
Your glory my Lord! I have never witnessed good 
or enjoyed satisfaction!" 

And he who deserves Jannah and had been 
most afflicted in the first life will be brought 
(before Allah). He will be given a taste of Jannah, 
and will then be asked, "O son of Adam, have 
you ever witnessed misery or suffered from 
affliction?" He will reply, "No, by Your glory my 
Lord! I have never suffered from misery or 
witnessed affliction!”> ! 





lelievers 
To the short-sighted, affliction is an evil that should not happen 


on earth; above all, it should not strike the believers who are 
supposedly close to Allàh and qualified for special protection 


1 Recorded by Muslim, Ahmad, and others. 





Chapter 4 74 Iman Made Easy - 6 





from Him. | 

Those who voice such an argument, however, do not realize 
that affliction benefits a believer in many ways. We mention a 
few of them in the following subsections. 


1. PURIFICATION FROM SINS 


Affliction purifies a believer from sins. Abü Hurayrah (4&) 
reported that the Prophet (&&) said: | 


103) May dans (3 QE PRU PRETI WI Ile Yo. 
€. Anar ate TEE E E 


<Affliction continues to befall believing men and 
women in their body, family, and property, until 
they meet Allah (8%), burdened with no sins.» ' 


Abū Said al-Khudrī (4%) reported that the Prophet (48) said: 


e Yo OP 3» pē a a d rad ia od a le» 
«. tiale IAY. USL IS pill ase P 


«When a Muslim is afflicted with hardship, 
sickness, worry, sadness, harm, or depression — 
even if it is something as trivial as a thorn's 
prick, Allāh expiates some of his sins by it» ^ 


2. TRYING THOSE WHOM ALLAH LOVES 


Affliction is a means of trying those whom Allah (8%) loves. 


1 Recorded by Ahmad, at-Tirmithi and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 2280 and al-Mishkat no. 1567). 

2 Recorded by al-Bukhārī, Muslim, and others. A similar hadith is also 
recorded is al-Bukhārī and Muslim from ‘A’ishah (S). 
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After passing the trial, they become even more beloved and 
closer to Him. ‘A’ishah (w) reported that the Prophet (4) said: 


wer, 3 ^ w 
Cage dis o Lal ol» 


«Indeed, affliction is intensified for the 
righteous.» ! 


Anas (4&) reported that the Prophet (&&) said: 


l Col 13! dus abl gly II plac pa likl alae ob 
(dūša! "t DN Cr 3 e2 I als p o T EH 
<A reward's magnitude is according to an 
affliction's magnitude. When Allāh (#8) loves 
some people, He afflicts them. He who is content 
(with Allah's decree) will achieve (Allāh's) 
acceptance, and he who is discontent will attain 

(Allah's) anger. * 


Sa'd Bin Abi Waggās (4&) reported that the Prophet (&&) said: 


1 £ 4 £ e Ž 3 e 
je aes eG je dēlu ay 
BOS ol ePi Bath Wo abs alf ob aus LS be 


2 70 


i : 3 P. ou S0. 84 
c cem ue AWL WI eS G3 Do cix AS, aus 
€. A das ade Ls wll 


«The most afflicted among the people are the 
prophets, then the best, then the (next) best. A 


1 Recorded by Ahmad, al-Hakim, and others. Verified to be authentic by al- 
Albani (Sahih ul-Jāmi no. 1660 & 1935 and as-Sahīhah no. 1610). 

2 Recorded by at-Tirmithi and others. Verified to be authentic by al-Albānī (as- 
Sahihah no. 146). 
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person is afflicted in accordance with his faith. If 
his faith is firm, his affliction is intense. And if 
his faith is weak, his affliction is light. Indeed, a 
servant (of Allah) continues to be subjected to 
ao verity until he walks among the opeope free 
of sins.> 


3. EXPEDITING THE PUNISHMENT 


Affliction is a means of punishing a believer with the lesser 
suffering in this life instead of the greater suffering of the 
hereafter. Anas (4) reported that the Prophet (4) said: 


E EE Šitā A EE ons ls bb 
ciL e 4) ilu Qe TUE Ant DW «edi T as | 


<When Allah wills good for one of His servant, 
He expedites his punishment in this life. And 
when Allah wills retribution for a servant of His, 
He retains his sins to judge him by them on the 
Day of Resurrection.» * 


4. MULTIPLICATION OF REWARDS AND ELEVATION OF STATUS 


When an afflicted believer shows contentment, his rewards are 
multiplied and his status is elevated among the believers. 
Suhayb (4) reported that Allah’s Messenger (45) said: 


«Cpt god Yl sd «Ui ras) ip aj Aly > 0 ol Moya py Lows) 
AS Iu ISS ner ele Atel oly cad Ld SU GRE ele ass al 
1 Recorded by Ahmad, at-Tirmithī, and others. Verified to be authentic by al- 
Albani (Sahih ul-Jàmi no. 993 and Sahih ut-Targhib wat-Tarhib no. 3402). 


2 Recorded by at-Tirmithī and others. Verified to be authentic by al-Albānī 
(Sahih ul-Jāmi no. 308 and al-Mishkat no. 1565). 
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<Indeed, amazing is a believer's affair! It is 
always for his good, and this merit is for no one 
except a believer. If he is granted ease of living, 
he shows gratitude (to Allāh), and this is best for 
him. And if he is afflicted with hardship, he 
perseveres, and this is best for him.> * 


According to Ibn ul-Qayyim: 


“For a believer, an affliction is like medicine: it 
removes from him diseases that, were they to 
remain, would destroy him or lower his status of 
iman. Affliction extracts such diseases and prepares 
the believer for receiving full rewards and a high 
status ... Therefore, affliction and trials are 
required for a believer so as to achieve victory, 
honor, and well-being.” * 


Abū Hurayrah (4%) reported that the Prophet (48) said: 
(Ade a PES 4» 


«When Allāh wills good for a person, He subjects 
him to adversity. * 


5. ATTAINING THE STATUS OF MARTYRDOM 


Allah (8$) makes many types of disasters the means for granting 
some believers the status of martyrdom — even though they do 
not die on the battlefield. 

Jābir Bin ‘Atik (4%) reported that the Prophet (&&) said: 


ges o opt coxa N ERTE ESL eese to 


1 Recorded by Muslim. 
2  Paraphrased from Žād ul-Ma ad, vol. 3, pp. 198-199. 
3 Recorded by al-Bukhārī and others. 
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cet 5 errr «gi CHET Old „ele; ge 
(Beg pot Ck SLL, (eed pg CF & of Sly 


<In addition to being killed in the way of Allah, 
shahids are seven types: he who dies from plague 
is a shahid, he who dies from drowning is a 
shahid, he who dies from pleurisy is a shahid, he 
who dies from abdominal illness is a shahid, he 
who dies from burning is a shahid, he who dies 
under a collapsed building is a shahid, and a 


woman ne dies with a child in her womb ` is a. 
shahidah.» 


6. RECTIFICATION THROUGH STRIVING AND PATIENCE 


Subjecting the believers to disasters and affliction is a test that 
purifies and rectifies them. This is similar to rectifying gold with 
extreme heat. During the battle of Uhud, the believers suffered 
great harm, but Allāh (8$) indicates the great wisdom behind 
allowing this to happen: 


TM) M hs gni f ET PACA cr ci ; oT Br 


O oe lil Las Vil cogs E Sis day itāli 4:71 dí 
LIES dl ps pO aS us LEE Al aa] 
(O Spall is ea LES 6 Jl jf a G xdi 
Y£Y-NYA olas JI 


«Do not falter nor grieve, since you are superior 


1 Recorded by Mālik, Abū Dāwūd, and others. Verified to be authentic by al- 
Hakim, ath-Thahabi, and al-Albānī (Ahkam ul-Janā iz 55). 
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(to your enemy) if you are (true) believers. If a 
sore should afflict you, similar sores have 
afflicted the (opposing) folk. We alternate such 
days (of victory) among the people, so that Allah 
may know those who believe, and may accept 
martyrs from among you — Allah does not love 
the wrongdoers — and so that Allah may purify 
the believers and wipe out the disbelievers. Or 
did you think that you would enter Jannah 
before Allah knows those among you who strive 
(in His way) and those who are steadfast?» ' 


Commenting on these āyāt, Ibn ul-Qayyim (#5) said: 


“Allah (8$) alternates the days of victory among 
the people, each group getting its appointed share. 
He ordained this defeat for the believers for the 
following possible reasons: 

a. Manifesting the truthfulness of their faith into 
actual existence. 

b. Allowing some of the believers to attain the 
rank of martyrdom that is beloved to Him and 
beneficent to them. 

c. Rectifying and purifying them from sins 
through their repenting to Him and seeking 
His eee for the sins that made their 
enemy’s victory possible. 

d. Destroying the disbelievers (eventually) Tm 
their oppression and tyranny. 

e. Giving the believers chances to demonstrate 
striving and patience in adversity, which 
would not be possible if they were always 
victorious so that no one would fight them." * 


Al ‘Imran 3:139-142. 
Paraphrased from Zād ul-Ma‘ad, vol. 3, pp. 199-201. 
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7. PRESERVING HOPE AND SUBMISSION TO ALLAH 


If people are never afflicted, they would develop pride and 
disdain. Disasters restrain their ego and put a limit to their 
pride. At the same time, disasters make them realize Allah’s 
great power and maintain hope in His mercy and help. 
Allāh (8%) says: 


á A Z ^ Z 
" (9 4.1 š ^ „āķi o ^ ģ ^ ^ 
^ ^ ^ ^ z Z 
a riit "^ Tei ok f 4 Z j^ 
x o i e ausi BIS of es oh oss 
2, 


cod V A sl CLIE YS S55 Ge RAE 
TT ual (Oo ps JUS JS 


— PN 


G) 


«No disaster can ever befall the earth or your 
own selves but that it is inscribed in a Register 
before We bring it into existence. That is surely 
easy for Allāh. (Know this) in order not to 
despair over what has eluded you, nor exult (in 
pride) over what He has given you. And Allāh 
does not love any conceited and boastful 
person.» ` 


Allāh (8%) praises His submissive servants who remember 
Him in calamities: 


IS 224 ri | Gal O aah 22 
uoo style asd o tute MI UP 
YoV-N00 s al (O Sai uh aL sls a i) 


«Give glad news to the patient — those who, 


1 Al-Hadīd 57:22-23. 
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when disaster befalls them, say, “Indeed, unto 
Allah do we belong and, indeed, to Him we will 
return.” It is they upon whom their Lord’s 
blessings and mercy are bestowed, and it is they 
who are truly guided.» ! 


With every affliction, a believer submits to Allah and bows 


his head to His decree. A nonbeliever, on the other hand, 
remains arrogant and unyielding, which leads to his eventual 
destruction. 


Abū Hurayrah (4&) and Ka'b Bin Malik (4) reported that the - 


Prophet (&&) said: 


1 
2 


er Ca! WE il yn Ra JES gail Ji» 

dus Dade all Js Yo «el PINO NM 

y lgbel be BS SI JES HI Je, al] 
€ als ro iai R > ru m 


«A believer's parable is like that of a fresh and 
moist plant; the wind tilts it this way and that 
way. Such is a believer: he continues to be 
subjected to affliction, until he reaches his 
appointed term of death. And a kāfirs parable is 
like that of a firm cedar tree; it does not shake — 
until it is uprooted all at once» * 


Allah (8€) also points to this by saying: 
aa e SELLS ol usd f a ts YD 
vidas vial ae ates 


Al-Bagarah 2:155-157. 
This is a combined narration recorded by al-Bukhari, Muslim, and others. 
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«Do not falter in pursuing the (opposing) folk. If 
you should be suffering, they too are suffering 
like you, but you expect from Allah that which 
they do not.» 


8. DIFFERENTIATION BETWEEN BELIEVERS AND NONBELIEVERS 


We saw from the ūyāt of Al ‘Imran (p. 78) that affliction is a 
means of distinguishing between believers and nonbelievers. 
Similarly, Allāh = says: 


"A wos eis 


«We will surely test you until We make evident 
the strivers among you and the patient, and We 
will test your affairs.» * 


And He (8$) says: | 


^ o 4 g ° 3 o € Z os n- 
«id oo Y ue, ale Lēš sl LS ol li Cus) 


ERE if ls 4S on nal sā, 
et c e Scal (C ory dS JAA] 


«Do the people think that they will be left to say, 
"We believe,” without being tried? We have 
surely tried those before them. Indeed, Allāh will 
make evident the truthful, and He will make 
evident the liars.» * 


1 An-Nisa& 4:104. 
2 Muhammad 47:31. 
3 | Al-Ankabūt 29:2-3. 
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SUMMARY 


The following table summarizes the points discussed in the 
previous subsections: 


Benefits of Affliction for the Believers 


Trying those whom Allah loves. 
C6 [Rectification through striving and pains 
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1. Discuss how this world is created for trying 
people. Support your answer with texts from the 
Qur an. (6 points) 





2. Discuss that this world’s pleasures and pains are insignificant 
compared to what is in the hereafter. Support your answer with 
a text from the Sunnah. (4 points) 
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3. Discuss eight benefits that believers harvest from affliction. 
Support your answer with texts from the Quran and Sunnah. 
(24 points) 








Chapter 4 | 86 Īmān Made Easy - 6 





4. List the five benefits that Ibn ul-Qayyim derived from the āyāt 
referring to the believers’ defeat in Uhud. (24 points) 





5. Mention eight types of people who are granted the status of 
martyrdom. (8 points) 











CHAPTER 5 
WILL VS. DIVINE WILL 





Allāh Decreed All What Happens to Us 
INTRODUCTION 


We have seen that all things relating to us — whether they are 
our own doing or are beyond our control — have already been 
decreed, registered in the Preserved Slate, and registered again 
by the Angel of Wombs prior to our birth. 

Ibn Mas'üd (4&) reported that the Prophet (48) said: 


dāki Loy ney] all ols šās Sue] GE ol» 
Sars ed BUS ibe dine Se pē aS fe Male 5K, 
UC DONT TED Call aad fet SL a] 


a 


a ae e 2 
C detu al ih alas s alal g 455) 


<The creation of each of you is brought together 
in his mother’s womb for forty days as a seed, 
then as a clot for as long, then as a lump (of 
flesh) for as long. Allah then sends an angel who 
is commanded to blow the soul into him and 
write down four things: his sustenance, life-span, 
deeds, and whether he will be miserable or 
happy (in the hereafter).> * 


In this section, we view and discuss additional texts 


1 Recorded by al-Bukhārī and Muslim. 
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expressing that Allah has already decreed various types of 
actions relating to us. 


EVENTS NOT WITHIN OUR CONTROL 


. We have seen in Ibn Masūd's above hadith that, prior to our 
birth, an angel records what wealth we will gather in this life, 
and what will be our life-span. Both of these matters are out of 
our control, and we have no say or choice in their regard. 

Allāh (8€) has also decreed what other people will do to us, 
whether good or bad, and whether it will benefit or harm us. 
Everything that Allāh decreed for us will surely happen, and 
anything that He did not decree will never reach us. | 

Ibn ‘Abbas ($) reported that once the Prophet (&&) had him 
sit behind him on his riding animal. Along the way, the 
Prophet (&&) told him: 


Sad Gul Jail albis Wi! biel LS ole! |ui] 1b bo 
hel, WL pa Caneel (ily dhl JLG GUL, 15] abe’ 
«5a V] d pads el ee eta duni od cul cen! a 
dins e cr ela aria ol he ool o e Ul acsi as 
CU all cde s UNIT Ai els dl aad 15 ety Y 


«Young man! I will teach you a few important 
things: Be mindful of Allah, and Allah will 
protect you. Be mindful of Allah, and you will 
find Him in front of you. When you ask, ask of 
Allāh; and when you seek help, seek help of 
Allah. Know that if people were to gather 
together to benefit you with anything, they 
would only benefit you with something that 
Allāh had already prescribed for you; and if they 
were to gather together to harm you with 
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anything, they would only harm you with 
something that Allàh had already prescribed for 
you. The pens have been lifted and the sheets 
have dried.» 


In another report of this hadith, the Prophet ($) said to Ibn 
Abbas: |. = 
oF Ul ail leas il iol LS eel 5] M by 


| Le Si hey SAE a ielā pag EN 3 abl Cd) as ell 
e de. a 2 e PE . Cee $ 

ol eel s «eks (S eklol bey hed LS J lbs! 
€ Aud pall pes olo I o I Shy ed] ga pel 


| <O boy, I will teach you some important words: 
Be mindful of Allāh, and Allāh will protect you. 
Be mindful of Allāh, you will find Him in front 
of you. Get to know Allāh in prosperity and He 
will know you in adversity. Know that whatever 
missed you could never have befell you, and 
whatever befell you could never have missed 
you. And know that victory comes with patience, 
relief comes with affliction, and ease comes with 


hardship. ! 
Abū Hurayrah (4&) reported that the Prophet (&) told him: 


^ iri Aq. a, ss < F 
(cs Sl Ut | Ca» A3 io LI b» 
Q : : P Jt v 


<O Abū Hurayrah, the Pen is dry (ie. has 

finished writing) regarding what will happen to 
2 

you.» 


1 Recorded by at-Tirmithi (the first report), Ahmad, and others. Verified to be 
authentic by al-Albānī (Sahīh ul-Jāmi no. 7957 and al-Mishkāt no. 5232). 
2 Recorded by al-Bukhārī and an-Nasai. 
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The above hadiths indicate that whatever will happen to us 
has already been decided and is not J kājā for anyone to 
change. 

As another example, Allāh (48) is the One who decides 
where each one of us will die. Matar Bin Ukāmis (4%) reported 
that the Prophet ($) said: 


(dole (4 J fae Gay k Got ol aod AUI pad lip 


<When Allah ordains for a person to die in a 
certain land, he makes him need to go to it.» ! 


OUR VOLUNTARY ACTIONS 


We have seen in Ibn Mas ūd's above hadith (p. 87) that, prior to 
our birth, an angel records our "voluntary" actions in this life. 
To many people, this appears contradictory. They argue, "If our 
deeds are voluntary, they cannot be predestined; and if they are 
predestined, they cannot be voluntary." 

We clarify this in the rest of this chapter, and discuss it again 
in subsequent chapters. _ 

Abū al-Aswad ad-Di'ali (5), one of the tūbiīn, reported that 
he met the sahābī ‘Imran Bin Husayn (4%) who asked him: 


^Have people's actions and striving already been 
ordained in the preceding Qadar, or are they 
decreed as they happen, following their Prophet's 
warnings, in order to establish the evidence against 
them?" 


Abü al-Aswad replied, "Rather, it is something that has already 
been ordained for them.” ‘Imran asked him, "Would this not, 
then, be injustice?" On hearing this, Abü al-Aswad was terrified 


1 Recorded by Ibn ‘Adiyy, Abū Nu'aym, and others. Verified to be authentic 
by al-Albānī (al-Mishkat no. 106 and as-Sahihah no. 1221). 
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“All things are Allah’s creation and are owned by 
Him. So He may not be questioned about what He 
does, but THEY will be questioned.” 


‘Imran then said, “May Allah show you mercy! Indeed, I only 
asked to test your understanding. And indeed, once two men 
from the tribe of Muzaynah came to the Prophet (&&) and asked 
him (what I asked you): 


al E EE Ls Sy T i e L” 
"Cosas Gel al 5 Ge 195 o ted cns ele oat 


"Have people's actions and striving already been 
ordained in the preceding Qadar, or are they 
decreed as they happen?” 


The Prophet (&&) replied: 


US BMS rais eed nas ele cuni TS Je WD 
A O Uu, race Lg) LO Vip T rets) 188 aul 
(VV ual (C (QIN ye OG u$, O 455 gs pl 


<Rather, it is something that has already been 
ordained for them. This is confirmed in 
Allāh's (dē) book: 

«And I swear by the soul and He who 
proportioned it and inspired it its wickedness 
and its righteousness. Successful is he who 
purifies it, and lost is he who instills it with 


corruption.» "> ° 


1  Ash-Shams 91:7-10. 
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There are many lessons in this hadith and āyah, among which 


are the following: 


1. It is permissible to discuss issues of Qadar for the purpose of 
teaching or learning, but not for the purpose of casting 
doubts on our beliefs or on Allah’s Book. 

2. Everything pertaining to us has already been decreed by 
Allāh (8€). Our actions and deeds are all part of Qadar that 
Allāh (48) recorded in the Preserved Slate before He created 
the heavens and earth. 

3. Allah (#8) is the Creator of our souls and faculties. 

4. Allāh (48) enabled us to differentiate between wickedness 
and righteousness. I 

5. We have the choice of purifying ourselves to attain success, 
or of corrupting and ruining them. | 

OUR SINS 


Our sins, which are part of our voluntary actions, are decreed by 
Allah (8€) as well. For example, Abū Hurayrah (4) reported 
that Allah’s Messenger (48) said: 


3$ dba V a Wye (Ul ope Ali aal onl le aito 

Djs GU! gL 55 ep ral gS 65, BII ira] 

sd (dy WED! or JE 055 «lad! ad! 55; «pā! pāli 
( . 4o du abis. an gb etr DUE 

<A son of Adam's share of zinā jas. Been 


Recorded by Muslim. 
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predestined for him, and he will inevitably attain 
it: The eye commits zinā by looking, the ear 
commits zind by listening, the tongue commits 
zinā by speaking, the mouth commits zinā by 
kissing, the hand commits zinā by acting (or 
touching), the foot commits zinā by walking 
(toward the sin), the soul (or heart) wishes and 
desires (the sin), and the private parts confirm 
this or reject it. ' 


From this hadīth, we learn that: 


1. Zina (or adultery) is of different levels. The worst level is the 
ultimate action of the private parts. The lesser levels are 
committed by other body-parts, such as the eye and the ear. 
Furthermore, these lesser forms of zinā are channels that lead 
to the major sin of zinā. 


2. All forms of zinā that a person would ever commit have 
already been decreed and recorded in his register, and he 
would surely commit them as decreed. 


3. Other sins follow the same principle: they have all been 
predestined for every person, and he will surely commit 
them as predestined. 


OuR FINAL ABODE 


We have also seen in Ibn Mas'üd's earlier Hadith (p. 87) that, 
prior to our birth, an angel records whether we will be miserable 
(in Hell) or happy (in Jannah). This is part of Allah’s knowledge 
about the creation that He (8$) initially recorded in the 
Preserved Slate. 

‘Abdullah Bin ‘Amr reported that the Prophet (&$) once 


1 Recorded by al-Bukhārī, Muslim, and others. 
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entered the Masjid holding a book in each hand. Pointing at the 
book in his right hand, he said: 


eel thans AI jel susie «la! oy Oo? LS | Ls» 
"E : m ; a "ej 


«This is a book from the Lord of the worlds. It 
contains the names of the people of Jannah and 
the names of their fathers and tribes. All of them 
are included, until the very last of them, and they 
will never be increased or decreased.» 


Then the Prophet ($) pointed at the book in his left hand and 
said: i u ] 
eeu seals LJ] J! lada] dd «la! v o? US | jn» 

Ll ei paši Wy aged Sl DU et Sl dē al eli; 
«This is a book from the Lord of the worlds. It 
contains the names of the people of the Fire and 
the names of their fathers and tribes. All of them 


are included, until the very last of them, and hey 
will never be increased or decreased.» 


The sahābah (4355) then asked, "Why then should we work (for 
Jannah) if the matter has already been decided?" The 
Prophet (&&) replied: 


Ail Jal Jor al ER dedi Cole SB ely Bs bra» 
Ul al uso J pūš SW Cole ly fac isl bee oly 
(ee sl Jac aly oll 


<Act righteously and strive to reach your goal (of 
Jannah), for, indeed, a person of Jannah will end 





up doing deeds of the people of Jannah, even if 
he (previously) did various deeds. And indeed, a 
person of Hell will end up doing deeds of the 
people of Hell, even if he (previously) did 
various deeds.> 


Then, with a motion of his hands, the Prophet (&&) dismissed the 
two books and concluded: 


AW ree Ga. did a ae ô x a 
CV RU E 4 rem (3 Gets SINE NO, shad! ye SY, tr 


«You Lord is finished in regard to (predestining 
for) the creation: «A portion of them will be in 
Jannah, and a portion in Hell.» ^ * 


Some may ask, “How did the Prophet (4$) get the two 
books? How did they look like? From what were they made? 
What happened to them after he (&) showed them to his 
companions? Etc ...” 

We respond to these questions by saying that we do not 
know any additional information about the two books beyond 
what is mentioned in this hadith. Conjecturing about them 
without evidence is neither beneficial nor acceptable. 

A similar meaning to this hadith is reported by ‘A’ishah (w$) 
that the Prophet (&&) said: 


ml ol 3 un; Ld) eil Mal za GIS dil gb 
«pl sl (3 ans Ll tāls Sl LU GL. 


<Indeed, Allah created the dwellers of Jannah, 
and He designated them for it while they were 
still in their forefathers’ backbones. And He 


1  Ash-Shüra 42:7. T 
2 Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 848 and al-Mishkāt no. 93). 
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created the dwellers of the Fire and designated 
them for it while they were still in their 
forefathers’ backbones.» ! 


Also, ‘Abdullah Bin Masūd (4&) reported that the 
Prophet (&&) said: 


e i 2 | T eT eg ve be 
Cop Beo ce Jet] y cal tās (3 ght Cpe cit! 


<A truly miserable person is he who has been 
(decreed) miserable from the time when he was 
in his mother’s womb. And a truly happy person 
is he who takes lesson from (the mistakes of) 
others.» * 


And Ibn Mas'ūd (4%) reported that the Prophet (48) said; 


CASS aal lay B96 Gls «Ua wel ola 3 LS HHI GE» 


«Allah created Yahya Bin Zakariyya a believer, 
even while he was in his mother’s womb. And 
He created Pharaoh a disbeliever, even while he 
was in his mother's womb. ? 





Two MEANINGS FOR "WILL" 


Allah's ^will" and some other synonymous terms are used in the 
Ourān and Sunnah in two different senses. In one case, they 
refer to Allah's forceful will that must prevail. For example, 


1 Recorded by Muslim, Abū Dāwūd, and others. 
Recorded by Muslim, Ibn Abi ‘Asim (in as- -Sunnah) and others. 

3 Recorded by at-Tabarānī and others. Verified to be hasan by al-Albàni (as- 
Sahihah no. 1831). 
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Allāh (8$) says: 


T o2 3 ee ie. pot 
AY os (O 8 Sb af" ud duis of US 315 


«Indeed, when He wills a thing, His Command is 
only to say to it, "Be," and it is!» ! 


P 
[ 


d^ 33o* 7^ d 
SI „al USD 


In the other case, they refer to what Allah (8$) recommends 
for us to do. For example, Allāh (Šš) says: 


VAS I (LĪ Sy ad Vy RT K TM, 


«Allāh intends for you ease and does not intend 


for you hardship.» * 


Obviously, even though Allāh intends ease for us, we may 
choose difficulty for ourselves. 


CAN WE VIOLATE ALLĀH'S WILL? 


An important source of confusion for some people is mixing 
between these two cases. They argue: 


"If Allāh is capable of doing everything that He 

wills, why then, when He wills for us to do 
something we sometimes do not do it, thereby 
breaking His will? Likewise, if Allāh (8€) hates 
disbelief and sinning, why does He allow them to 
happen among His creation?” 


From what we stated above, we can see that the answer to 
this is that: 


1. The word “will” and its synonyms in the following table 


1 Yā-sīn 36:82. 
2  Al-Baqarah 2:185. 
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sometimes mean Allāh’s forceful will. This type is usually 
described by the ‘ulam as the “gadari (forceful) will" or the 
"kawni (creational) will", because it pertains to what Allāh 
wills to be — i.e., what He creates, regardless of whether He 
loves or hates it. 


2. In other instances, the word ^will" and its synonyms mean 
a command or recommendation from Allah to us, leaving us 
a choice to obey or reject. This type is usually described by 
the ulamā as the "shar: (or legislative) will”, because it 
pertains to what Allah ordains as a religious obligation that 
He loves, regardless of whether He makes it happen or not. 


3. If we disobey or reject a command or recommendation from 
Allāh (Šš), this does not mean that we broke Allah’s will. 
Rather, it means that Allah (4) willed for us to do so, which 
is then in agreement with His overlaying plan and wisdom. 


4. Allāh (8€) wills the existence of certain things that He does 
not love. On the other hand, He does not will the existence 
of certain things that He loves. For instance, He does not 
love Satan and his allies, yet He has willed their existence 
because of a far-reaching and overlaying wisdom. On the 
other hand, He loves for the disbelievers to accept faith, but 
He does not will it to be. This is explained further in the rest 
of this section. ! 


OPTIONAL STATUS VS. FORCEFUL STATUS 
The following table presents terms that are sometimes used in 


the Ourān to refer to Allāh's (optional) legislation, other times 
they refer to His (forceful) creation. 








Believing in Qadar 99 Human Will vs. Divine Will 


Term 


| Decree (Lal) Allah decrees the laws that 
we either obey or reject His creation 


Rule (R) Allah rules (i.e. legislates) Allah's rule passes over 
for us the creation 


Allāh prescribed all what 
happens in His creation 





















Optional Status Forceful Status 





Allāh decrees everything in 


Prescription Allāh prescribes the laws 


(LSI) for us 





Will / intention | Allāh intends ease for us if | Everything happens as 
($51, Vly dili) we obey Him Allah wills 


Love / acceptance | Allāh loves good deeds| Allāh loves good, so He 

(iem ls HH) and accepts them creates it | 

Hate (l SI) Allah hates sins and the| Allāh hates absolute evil, 
sinful | so He does not create it 


Command / Allah commands and |Allāh creates things by His 












Permission 


(0531; =) 


Prohibition 
(dl) 


Giving (+L2*|) 


permits us to do good command and permission 


Allāh prohibits sinning Allāh prohibits what He 
does not want to happen 


Allāh gives us His|Allāh gives of His favors 





teachings that we either|to whomever He wills 


obey or reject 


We should note the following: 
1. Items in the "Optional Status” column simply mean that 
Allāh (8$) is the only true Legislator (ie., the One who 


makes the laws and issues the commands). 


2. Items in the “Forceful Status” column simply mean that 
Allah (88) is the only Creator. 


3. Most confusion regarding Qadar arises from mixing between 
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the two meanings. 


4. In one extreme, some people apply the "Forceful Status" to 
both of Allah's creation and legislation. This amounts to: 


a. Denying that Allāh is the Legislator who must be fully 
obeyed. 


b. Claiming that people have absolutely no will or choice. 


5. In the other extreme, some people apply the "Optional 
Status” to both of Allāhs creation and legislation. This 
amounts to: 


a. Denying that Allah is the only Creator. 


b Claim that Allāh has no say whatsoever in regard to what 
we do. 


6. The correct Islàmic belief is a middle path between these two 
extremes. We discuss this further in Chapter 6. | 


WHY DOES ALLAH PERMIT WHAT HE HATES? 


When Allah (8€) commands people to do a certain thing, He 
gives them the choice of either obeying or disobeying Him. Since 
Allah’s command reflects something that Allah loves, some 
people object by saying, "When Allāh (8$) commands us to do 
something that He loves, He should force us to do it. 
Furthermore, He should not will or create something that He 
does not accept or love." 


The response to this is as follows: 


1. Allāh (8$) does not benefit when we perform one of His 
commands, nor is He harmed when we do not. 
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2. We are the ones who benefit from performing Allah's 
commands. 


3. Allāh (8$) may decide to prevent us from performing some 
of His commands. When He does, this prevention may harm 
us, but it will surely have a more important overall benefit 
and wisdom. | 


4. There are things, such as belief, good manners, and so on, 
that Allāh loves, wills, and creates because they are in 
themselves good. 


5. On the other hand, there are things that Allah (8$) does not 
love in themselves, but He approves their indirect outcome. 
Therefore, He wills and creates them because of the indirect 
benefit that results from them. 


For example, if the believers violate some of Allah's (Šš) 
Sond. He may punish them with a defeat from His 
enemies. Even though He loves for the believers to win and for 
His enemies to lose, there may be a greater overall benefit to the 
religion and to the believers in their defeat. In this case, the 
believers' well-being is directly beloved to Allāh. Their defeat is 
hated by Him, but He approves its indirect outcome because it 
leads to a greater benefit for the believers. We have discussed 
this example in detail in the last chapter. | 

The following table summarizes the above discussion: 


Forceful Will 


Allah creates either type, as 
His wisdom dictates 
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SUBMITTING TO ALLAH’S DECREE 


As true believers, we must love what Allah (#8) loves and hate 
what He hates. Therefore, we see from the above discussion that 
we must hate evil and try our best to change it. At the same 
time, however, we should accept it as being decreed by 
Allah (8€) for a definite wisdom. _ 

Our attitude toward an event decreed by Allāh, therefore, 
should have two intertwined aspects: 


a. Being Allāh's ($8) decree and creation, we should accept - 
it with full satisfaction. 


b. Being part of the natural or human phenomena, we 
should apply the religious guidelines to know whether to 
like it or oppose it. | 


For example, if a person disbelieves in Allāh, we accept the 
fact that Allāh decreed this for a wisdom that we may or may 
not know. At the same time, we hate and oppose this act of 
disbelief and ingratitude from the person who committed it. 

Similarly, when a murder is committed, we accept it because 
Allāh (8£) decreed and willed it and made it a means of 
terminating a person's life. At the same time, we hate and 
oppose it for being wilfully committed by the murderer, causing 
harm and damage to human life and safety. 





WE HAVE A FREE WILL TO ACT 


Allah (45) granted us a free will to choose and act. Based on this 
will, He will judge us on Resurrection Day. Allah (8%) says: 


Y si (Oda, lb sl) 
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«Whoever, then, so wills, may follow a Path to 
his Lord.» ! 


And He (48) says: 


taas as Sat) 


«(This reminder is) for everyone among you who 
wills to be upright (upon Islām).» * 


A person normally performs a deed by first willing it and 
then executing his will. He does not feel compelled by a hidden 
force to act or refrain. Thus, we find in the Qur'an and Sunnah 
that a person’s acts of obedience and disobedience are 
considered his own doing. He is praised and rewarded for his 
righteous deeds, and is blamed and punished for his evil deeds. 
For example, Allah (8$) says: 


o 4 o a, 6 ; 5o) " T : ME 
Lees al c EY] O LÀ I SV S1 O La 
TV Las (O LAG [66% Gb or, cos ai 


«By time, humans are surely in loss, except for 
those who believe, do righteous deeds, and 
mutually enjoin truth and patience.» * 


Here, Allāh describes the believers as actual doers of good 
deeds. This is further confirmed by common sense and 
experience. 


1  Al-Insün 76:29. 
2  AtTakwir 81:28-29. 
3  Al-Asr 103:1-3. 
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We have seen that we have a / fī Read Quran * Steal 
: | * Study Islâm | * Commit murder 
free will to choose and act. Pray to AIR * Terrorize people 


i : dea iris * Vandalize property 
A t the same ti m e, we V Give c g 4 


must realize that Allah (#8) is 
the owner and controller of 
the creation, and nothing can 
take place in His dominion | (^; fos’ 0% 
i l | arm prophets 
against His will. Sedis disbelief * Fornicate 
am believers v * 
Therefore, Allah’s will| | pees 
surrounds and encompasses ' 
our will, making our will 
subject to our Lord's (Šš). 
Allah (8€) refers to both Allāt's Will Encompasses All Human 
wills in the following: | Wills, Whether Good or Bad 





z e A r ^ 
"^. ^ | NI ^ Mu, Z rr Pa Zo : 70% Mri S 4 s 
* * +e + 
d oe Q e O5 e we ^ 2 s j 
^ 


4 


rie YA sly O an us 95 d 4 


a 
A | 


E 
e 
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«Whoever, then, so wills may follow the Path to 
his Lord. But you cannot will it unless Allāh 
wills. Indeed, Allah is ever Knowing and Wise.» ' 


This āyah indicates that a person's guidance is subject to 
Allah’s will. Similarly, Allāh (88) says: 


|: eth GO pies šo s uu 
YA-YA p Koll CO iulii C5 dif Cs gl 


«(This reminder is) for everyone among you who 
wills to be upright (upon Islam). But you cannot 


eZ a 





1 Al-Insan 76:29-30. 
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will it unless Allāh, the Lord of the creation, so 
wills.» ! 


And Allāh (88) says: 
44 gs (las HIS LS] cob ove Ga eb, C 


«And had your Lord so willed, entirely all those 
on earth would surely have believed.» * 


The will of Allah also encompasses a person’s choice of 
misguidance. For example, Allah (8$) says: 


VV Le CLS 8G aut E 


«If Allah had so willed, they would not have 
joined partners with Him.» * 


This and the previous āyah indicate that, had Allah so willed, 
He could have removed the people’s choice and forced them all 
to be believers. However, His wisdom has decreed to maintain 
their choice of belief and action. 

Therefore, Allah’s will, though encompassing our will and 
prevailing over it, does not block our freedom of choice. 
Allāh (8$) says: 


a 8 i itka NO d A^ 
YG 663 Ut 56s 3] UG Ai 3 I" 4 67] oul Je) 
ice 5 ele ope tadi Cs aUis ec ve 
S5 Sf V] Gadd ol 91 EA de ECT Je” ui 
VEA eol (O S d yI el 
1  At-Takwir 81:28-29. 


2  Yünus 10:99. 
3 Al-Anām 6:107. 
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«The pagans will say, “If Allah had willed, we 
would not have joined partners with Him, nor 
would our parents have, and we would not have 
prohibited anything (without His permission).” 
Thus have those before them lied until they 
tasted Our punishment. Say, “Do you have any 
knowledge (about this) that you can produce for 
us? You only follow doubts, and you only create 
falsehood.”» ! 


In this ayah, Allah (88) promises to inflict punishment on 
those who commit shirk and then justify their shirk with Qadar. 
This clearly shows that Qadar is not an acceptable justification in 


this ca 


Se. 


Even though there is common wording between this and the 
previous āyah (al-Anām 6:107), there is an obvious difference in 
meaning: in the first dyah Allah (8$) emphasizes the people's 
choice, whereas in the second aya He rejects their claim that 
they have no choice. 

Commenting on this ayah, p al-Fawzan said: 


_ ihtisab (seeking Allah’s reward). 


“Some people make a grievous mistake by 


justifying their sins and shortcomings with Oadà | 


and Qadar. This is a wrong understanding of - 


Qadar. It may not be used to justify sins and 
disobedience but, rather, to explain affliction and 
disasters. Using Qadar to justify sinning is wrong 
because it makes a person abandon repentance and 
insist on wrongdoing, whereas using it to explain 


disasters is good because it leads to patience and 
"22 


1 Al-Anām 6:148. 
2  Al-Irshad p. 277. 
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Some may ask, "How can actions arise from the will of the 
individual and yet fall under the Divine decree? And how does 
the Divine will encompass 
them?" | 

In answer to this, we 
note that Allāh (2&) is the 
Creator of our deeds 
because He is the Creator Both are:* rested by Alāh 
of both our will and 
ability. Therefore, He is the 
ultimate Creator of our 
actions. From experience, 
as well as Islamic 


Example: Fm 
principles, we know very Three Candidates for Giving Charity + x E 2 2 3; 









well that this does not |, Allah | granted them will to give charity? | Yes No | | Yes! 
conflict with the fact that r- = ie d E 
Alah granted Hen ability t is give charity? - No Yes Yes Yes | 
we are the actual doers of -—-—— —+— = 
They gave charity? No J] No. Yes 





our deeds. ae 
GUIDANCE AND MISGUIDANCE ARE FROM ALLAH 


We have seen above that the people’s will of being guided or 
misguided is encompassed by Allah’s will. This leads us to the 
conclusion that both guidance and misguidance are ultimately 
from Allāh (48). 

Ibn Masüd and other companions (#) reported that the 
Prophet ($) often said in the beginning of his speeches: 


ios Bd iud ios MG wu! DAG Cpe» 


<He whom Allah guides, no one can misguide; 
and he whom He misguides, no one can guide» ' 


Therefore, it is recommended to supplicate to Allah asking 


1 Recorded by Muslim, Abū Dawid, and others. 
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Him for guidance. Al-Hasan Bin ‘Ali i reported that the 
Prophet (&&) taught him to say in his gunūt ': 


Led ss Coble teed pils (dd peed cil Ul» 
ea Le „i TL dae Les T 3o ud o 
à 2 ^ Sear ^ B e Ory 
Ir 3 te J Y as he pai Vy .2t JOU 
«LJ Pi Du P P TAM P lo, CS ss cose m 


«O Allāh, guide me with those whom You guide, 
protect me with those whom You protect, support 
me with those whom You support, bless for me 
what You have given me, and shelter me from 
the evil of what You have decreed. Indeed, You 
decree, and none can decree against You. He 
whom You support cannot be humiliated, nor can 
Your enemy be honored. Blessed and exalted are 
You, Our Lord. There is no refuge from You 
except with You.» * 


ALLAH GUIDES THOSE WHO DESERVE GUIDANCE 


The above texts can be clarified when we note that Allah (#8) 
guides those who deserve guidance and make an effort for it. 
On the other hand, He only misguides those who choose to ) be 
misguided. | 

A parable may be used to illustrate this. Let us imagine a 
man who needs to climb out of a perilous pit, and another man 
at the top of the pit trying to help him with a rope and telling 
him, "If I find you seriously trying to climb up, I will help you 
by pulling the rope up for you. But if I find you reluctant to do 


1 A supplication said at the end of the voluntary night prayers. 
2 Recorded by Ahmad, Abū Dāwūd, and others. Verified to be authentic by 
al-Albānī (Sifat us-Salāh). 
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anything for yourself, preferring to stay in the bottom of the pit, 
and even trying to cut the rope that is your only means out, Ī 
will not help you.” If the man in the pit decides to stay in his 
place or go deeper into the pit, can we then blame the other man 
for not pulling him out? Of course, to Allah (8$) belong the most 
supreme parables. 

Indeed, Allah (Šš) guides those who deserve to be guided, 


Kio" 
4 
` 
» 


and misguides those who deserve to be misguided. Allah (48) 
savs. P Š "A "m 
SIZ 2325 , I zo 2 oum Tu T ^ | «e^ | 0 fo - wt s 
| vo 4 42 ^ e. : 70,7 0 4^ i 77 ^ "P | 4e D 


^ 


V0 LI (C ULM LL 


«As for him who gives (charity), has taqwa 
(piety), and believes in the best reward (of 
Jannah), We will ease him toward the Ease (of 
Jannah). But as for him who withholds (his 
money), turns away (from Allāh), and denies the 
best reward, We will ease him toward the 
Difficulty (of Hell).» ' * 


And He (88) says: 
0 all (C odo d] DAT cage YT, cue M5 AI ESI els Ga» 
«When they deviated, Allah caused their heart to 


deviate, for Allah does not guide the defiantly 
disobedient people.» 


And Allah (8$) says: 


1 Al-Layl 92:5-10. 
2 Recorded by al-Bukhārī, Muslim, and others. 
3 As-Saff 61:5. 
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Vo ye © Éa AEK d vici ditt a EN 


«Say, "Whoever is in misguidance, let the Most 
Merciful peaty extend for him (means of 
misguidance).» | 


And Allāh (Šš) ys 


VA aye (sub asī iii 3» 


«And Allah i E d those who are guided with 
more guidance.» ° 


OUR DEEDS CANNOT EQUAL THE PRIZE OF JANNAH | 


Allah (88) does not show the least injustice to any of his 
creation. When people do good, He gives them a fair 
recompensation, as He says: _ 


lb OUS A as phy cod all oa e oa? 
V ab (O Uus Y, 


«As for him who does righteous deeds while he 
is a believer, he should neither fear injustice nor 
underpayment.» ? | 


On the other hand, when people do wrong, Allāh (8&) either 
punishes them for it, or forgives them. Allāh says: 


: é rr jj ^ ji c ģ Z E. “\- € q^ 
cyl CS ed as a eol v 
f K : Ao 
Y: oe KO LAS ue T 


1  Maryam 19:75. 


2 Maryam 19:76. 
3 Taha 20:112. 
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«Whatever misfortune strikes you, it is for what 
your hands have earned. And yet, He pardons 
much.» ' 


This shows Allah’s mercy in that He forgives a great deal of 
our shortcomings. In addition, He admits the righteous to Jannah 
even though their deeds are not sufficient for that. People’s good 
deeds, regardless of how great they are, can never be a fair trade 
for the prize of Jannah. Allah (8%), out of His great mercy, 
multiplies these deeds and makes them a suitable cause for 
entering Jannah. | 

Zayd Bin Thābit and other companions ($) reported that the 
Prophet (8) said: 


mt as ——— TUN Jal; reip oan I" wie Ati] | 3» 


Calel cro e | AE) CAS pt > e 
Jf Allah were to punish the people of His 
heavens and earth, He would not then be unfair 


to them. And if He were to show mercy to them, 
His mercy would surely exceed their deeds.» * 


Abū Hurayrah (4%) reported that the Prophet (&&) said: 
(Abas rv E Cm ob 


<None among you will be saved (on Judgment 
Day) merely by his deeds.» 


Some of the sahābah were surprised to hear this, so they asked, 
"Not even you, O Allāh's Messenger?” He replied: 


1 Ash-Shūrā 42:30. 
2 Recorded by Ahmad, Abū Dawid, and others. Verified to be authentic by 
.. al-Albàni (al-Mishkat no. 111 and as-Sahihah no. 2439). 
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e w 


tiri, aia IP Ulisu ol YI LĪ Y» 


«Not even I, unless Alah would engulf me with 
His mercy and favor.» 


Similarly, Abū Hurayrah (4%) reported that the Prophet (4) 
said: , 


€ Ue UAM s Coda Uo ioo pes pele al GI gl 


If Allāh would condemn me and Īsā for our 
sins, He would punish us, and would not then be 
unjust to us in the least. ” 





Allah (4%) is Most Great - 
and Sublime, and His favors 
upon us are so countless that nee 
He deserves from us total A believers good deeds anane 


secure him from Hell, but Mercy = 








Jannah 






obedience, constant are not sufficient to | — 
makes him reach Jannah. | 
remembrance, and perpetual zm 


gratitude. But no human can ood Deeds - 
maintain this without | E E 
slackening. Therefore, NO Adīsbelievers bad deeds 
make him deserve Hell. 

person's deeds can be 
sufficient to save him from 
Hell and admit him to Jannah. 
If Allah (8$) were to treat us only by His justice, He would then 
punish us all without being unfair to us. However, Allāh (8&) 
decided to treat us with His mercy and favors, granting 
forgiveness to those who repent from their sins. ? 

The above discussion makes it possible to understand the 
meaning of the following two āyāt: mE 






Bad Deeds ~ 





1 Recorded by al-Bukhārī, Muslim, and others. 
Recorded by Ibn Hibban, Abū Nu aym, and others. Verified to be authentic 
by al-Albānī (as-Sahihah no. 3200). 

3 This paragraph is paraphrased from Sharh ut-Tahāwiyyah as in al-Minhat ul- 
Ilāhiyyah p. 319. 
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" 
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«If good comes to them, they say, "This is from 
Allah.” And if evil befalls them, they say, “This 
is from you (O Muhammad).” Say, “All things 
are from Allah.” So what is the matter with those 
people that they can hardly understand any 
statement? What comes to you of good is from 
Allah, but what comes to you of evil is from 
yourself. And We have sent you as a messenger 
to people, and sufficient is Allāh as Witness.» ' 


In the first ayah, Allah (8%) expresses that both good and evil 
come from Him. This refers to things like victory and defeat, 
strength and weakness, fertility and drought, and so on. All of 
these arise from Allah’s will and creation. In the second āyah, 
“good” refers to Allah’s ($$) favors on us, whereas "evil" refers 
to the evil outcome of our sins, which we have discussed above. 


WE ARE ONLY RESPONSIBLE FOR WHAT WE CAN Do | 


It is impossible that Allāh (8€) would require from us acts that 
we cannot do and then punish us for our failure. This would 
contradict His justice and mercy. 

Rather, Allāh (8$) only holds us accountable for things that 
are within our capability. Allah (8$) says: 


1 An-Nisā 4:78-79. 
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YAN mmm yi Ls fat lic) 


«Allāh does not burden a person beyond his 
capacity.» ' | 


Religious obligations are meant to facilitate rather than 
complicate our life. Allāh (8€) says: 


VAO dE adi «So Vy dT eso dou 2 
«Allah intends for you ease and does not intend 
for you hardship.» * | 

And Allāh (3) says: 


VA gh o il ge ae 6, Ru 4A) 


«He has chosen you (O Muslims) and has not 
placed upon you in the religion any difficulty.» * 


A responsible person may sometimes be in a situation that 
involuntarily prevents him from fulfilling his responsibility. In 
such a situation, Allah (#8) does not hold him accountable either. 

‘Ali and Ibn ‘Umar ($) reported that the Prophet (&&) said: 


E hini > pt! oe 15 oe Ata] ai 
(jās sim tl o; Cees ga 


<The pen (of PARI is held off three 


individuals: 
a) a sleeping person — until he wakes up, 
b) a youngster — until he reaches adulthood (or 


1 Al-Bagarah 2:286. 
2 Al-Baqarah 2:185. 
3 Al-Hajj 22:78. 
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puberty), 
c) and an insane person — until he regains his 
sanity» ' 


Ibn ‘Abbas and Thawbān (3&) reported that the Prophet (&&) 
said: 


4 ri ^ z € wf e 7h w 
(duke | a M le cil; cl23.| T os e a | ol» 


<Indeed, Allah overlooks for my Ummah their 
(involuntary) errors, forgetting, and whatever 
they are forced to do. * 


Therefore, Allah’s (8$) commands and prohibitions apply 
only to what we can really do. A person who disobeys Allah 
while in a state of ignorance, forgetfulness, or compulsion, is not 
blameworthy or accountable for that. 


DEEDS ARE BY THEIR CONCLUSION 


We should always strive to do good and avoid evil. If we do 
this with sincerity and submission to Allah (8%), we hope that 
our life will be concluded with good deeds that will, in shia 
‘Llah, qualify us to enter Jannah. 

Sahl Bin Sad as-Sāidī (4) reported that in one of the 
Muslims’ battles against the pagans, a particular member of the 
Muslim army fought so well that some of the sahābah said to the 
Prophet (8), “None of us has accomplished as much as did so- 
and-so today!" But they were shocked to hear the Prophet (&&) 
say, «. UWI Jal 4 ul Ll» «Indeed, he is one of the people of the 
Fire» Some of the sahābah thought, "Who among us can then go 
to Jannah if this man went to the Fire?" One of them decided to 


1 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al- 
Albani (Irwā ul-Ghalil no. 297 and Sahih ul-Jāmi no. 3512-3514). 

2 Recorded by Ibn Mājah, al-Bayhaqi, and at-Tabaràni (in al-Kabīr). Verified 
to be hasan by al-Albānī (Irwā ul-Ghalil no. 82, Sahih ul-Jāmi no. 3515, and 
al-Mishkāt no. 6248). 





Chapter 5 116 Iman Made Easy - 6 


watch that man closely in the subsequent fighting. So he 
followed him and saw him get wounded, after which the man 
killed himself with his own sword. The sahābī went back to the 
Prophet (&&) and told him of what he saw. The other sahābah 
were amazed and relieved to hear this, and the Prophet (&&) 
said: 


AW sey Land al Jal ene Jy all all Ka a JI ob 
Ul " rors dobl ol ford Jo Joly oI jel Ca, 
SLD Sled! Lely „il Jal oye yey speli g Lead 


<Indeed, for a long time, a man would do the 
deeds of the people of Jannah —as it appears to 
the people— but he is (ultimately) from the 
people of the Fire. And indeed, for a long time, - 
a man would do the deeds of the people of the 
Fire —as it appears to the people— but he is 
from the people of Jannah. Indeed, deeds are 
only by their conclusion. ' 


This hadith indicates that sincerity is vital for our deeds to be 
acceptable. A person may appear to people to be good and 
righteous while he lacks the sincerity needed to save him from 
Hell. On the other hand, a person may live sinfully most of his 
life, but his heart may house the sincerity and repentance to 
Allah that are needed to save him. The final abode of both types 
of individuals may be revealed at the conclusion of their life. 


SUMMARY 
From the above discussion, we conclude that: 


1. We are accountable for our voluntary deeds. 


1 Recorded by al-Bukhari, Muslim, and others. 


— 








Believing in Qadar 117 Human Will vs. Divine Will 





2. We are accountable for the way we react to events that occur 
to us beyond our control: 


a) We are rewardable if we accept them with submission to 
Allah’s will and 
expectation of His 
rewards. 


b) We are liable to 
punishment if we 
object to Allāhs 


PASSIVE 
decree and rebel | | (neither submit 


nor rebel) 


against His will. 


c) We are liable to 
neither punishment nor reward if we neither rebel nor 
seek reward for such events. 





3. We are not accountable for hypothetical deeds, which are 
deeds that are theoretically possible to do, but we never do 
them. 






bs 


Allah (8%) knows best. 
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(Use extra sheets as needed) 


1. Discuss four types of things relating to people 

that Allah (8$) decrees and creates. Support your 

answer with texts from the Qur an and Sunnah. 
(12 points) | | | 








2. Explain the two meanings of Allah's ^Will". Support your 
answer with examples from the Quran. (6 points) 








3. Explain why it is not possible to violate Allah’s will. (3 points) 


4. Discuss six benefits that we derive from the table comparing 
between Allah’s “optional” legislation and “forceful” creation. 
(12 points) 





5. Briefly explain why Allah permits what He hates. (5 points) 
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6. Discuss how should our attitude be toward the events, good 
or bad, that Allah (8%) creates. (4 points) 





7. “We have a free will to act.” Discuss this statement and 
support your answer with texts from the Qur àn. (4 points) 


8. “Allah’s will encompasses our will.” Discuss this statement 
and support your answer with texts from the Quran. (4 points) 


9. Explain the apparent conflict between al-Anām 107 and al- 
Anam 148. (4 points) 





121 Human Will vs. Divine Will 


10. May we use Qadar to explain disasters, and may we use it to 
justify sinning? (4 points) 


11. Referring to the discussion of will and ability, explain how 
there is no conflict between our freedom of choice and Allāh's 
decree. (4 points) 


12. “Allah guides those who deserve guidance, and misguides 
those who do not.” Explain this statement and support your 
answer with texts from the Qur'an. (4 points) 
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13. "Our deeds cannot equal the prize of Jannah.” Explain this 
statement and support your answer with a diagram and with 
texts from the Quran an Sunnah. (6 points) 


14. Looking back at an-Nisā 78-79, explain how, in one case, 
Allāh (8£) expresses that both good and evil are from Him, and 
in the other case that good is from Him and evil is from us. 
(4 points) 
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15. "We are only responsible for what we CAN do.” Referring 
back to our discussion of this principle, mention the three states 
in which we are not responsible for our actions. Support your 
answer with a text from the Sunnah. (6 points) 





16. Using the statement in Question 15, refutes the claim that 
Allah (8%) forces us to disobey Him. (4 points) 





Chapter 5 124 Iman Made Easy - 6 


17. Why would the brave fighter in the hadith on page 116 be in 
the Fire? (4 points) 


18. How is it possible to get a reward out of events that are 
beyond our control? (4 points) 








CHAPTER 6 
DEVIATIONS 


Introduction 
DEVIATIONS ARE PART OF ALLAH’S PLAN 


Allah ($8) ordained that there will always be deviations from 
His right Path — deviations that corrupt people’s beliefs and 
practices. 

Allah’s Path is well-illuminated, clear, easy, and straight — 
leading directly to Jannah. 

Deviating paths, on the other hand, are crooked, obscure, and 
dead-ended. They usually start from the correct Path. Yet, they 
deflect away from it and follow an extreme direction. They are 
promoted and adorned by numerous human and jinn devils, 
claiming that they lead to prosperity and happiness. In reality, 
however, they lead to nothing but destruction and loss. 

Jābir Bin Abdillāh and ‘Abullah Bin Masūd (æ) reported 
that the Prophet (&&) once drew a long straight line on the 
ground and said to his companions, «.! ju. lia» «This is Allah’s 
Path.» The Prophet (&&) then drew short and crooked lines on | 
both sides of the first line and said: 


; 
Cal pote Une le hom IS he <n ober 


<These are other paths, each path having a devil 
that invites (people) to it.» 


The Prophet (&&) then recited: 
DP QE NM ae PM "INPS 2 stas Ro 
GA JEJE Lai YS eo ux SU us ub re ls 3 


125 
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| ^ A970 ^ ó + 0 L, ^ radi 


«(Among your Lord's commands is that,) "This is 
My Path, straight: follow it, and do not follow 
others paths, lest they lead you astray from His 
Path.” Thus has He instructed you that you may 
achieve tagwā.» ' * 


In the following diagram, we portray the above hadith and 
include a few specific examples of dogmatic deviations. 


kus : D AAA . us 
deviant paths | deviant paths 
leading to Hell : leading to Hell 





DEVIATIONS IN THE CREED OF QADAR 


Among the extreme paths of deviation that we present in the 
above diagram are those relating to the belief in Qadar. In this 





1 Al-Anām 6:153. 
2 Recorded by Ahmad, Ibn Hibban, and others. Verified to be authentic by al- 
Albani (as-Sunnah nos. 16, 17, and at-Ta liqat ul-Hisan no. 6). 
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chapter, we briefly discuss the two major groups that deviated 
from the correct belief in Qadar: Qadariyyah and Jabriyyah. 

These two groups started in the early centuries of Islam. But 
this does not mean that their beliefs are now extinct. To the © 
contrary, some of them are still held by many Muslims today — 
though not labeled by Oadariyyah and Jabriyyah! This makes it 
imperative to understand and refute those beliefs. 

In the following two sections, we present a description of 
Qadariyyah and Jabriyyah. From this description, it should 
become clear how to refute their doctrines by the earlier 
discussions in this book. Yet, we find it helpful here to present 
brief and summarized refutations for the sake of completeness. 





DESCRIPTION 


Qadariyyah is a deviant group that rejected Allah’s Qadar, 
especially in relation to people’s wills and actions. The name 
“Qadariyyah” means “those who relate to Qadar”. This name 
could be thought to mean “the supporters of the belief in 
Qadar”, which is the opposite of their truth. A more descriptive 
name that the ulamā apply to them is “al-Qadariyyat un-Nufat" 
(Group that Denies Qadar). | 

Qadariyyah arrived at their false beliefs by mixing right with 
wrong while reasoning along the following lines: 


1. Humans have full power over their actions and complete 
freedom of choice. 


2. If Allāh is the Creator of everything, including human 
actions, humans cannot be accountable for their actions. In 
other words, it is not possible to reconcile between the 
humans' freedom of choice and that they are accountable for 
their deeds that Allah created. 
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3. Texts indicating Allah’s general and all-embracing will and 
creation must then be restricted to exclude human actions. 
Allah cannot have prior will, choice, or creation in regard to 
people’s actions. 


4. Therefore, a person has independent will and ability in what 
he does, and Allah’s will and ability have no effect on him. 
In other words, people are independent in creating their own 
actions! 


OUTCOME OF QADARIYYAH' S BELIEFS 


From the above description, we see that Qadariyyah, in effect, 
attribute weakness and incompetence to Allāh (8). Their belief 
that He does not create people's deeds implies that there must 
be other creators besides Him! Thus, in their wrong attempt to 
exalt Allah (8$) above injustice, they end up ascribing to him 
what is worse. 

Furthermore, some of the extreme Qadariyyah openly say that 
Allāh (8€) does not know what people do except after they do 
it, and that He did not write their deeds in the Preserved Slate, 
nor did He know who was going to obey or disobey Him. 


THE PROPHET'S WARNING 


Since Qadariyyah believe that Allāh (8$) does not create our 
actions, there must be another creator of those actions — 
whether it is ourselves or someone else. Therefore, they set up 
partners besides Allāh in His creation. Because of this, the 
Prophet (&) called them the Majūs (Magians) of the Muslim 
Ummah. ‘Abdullah Bin ‘Umar ($) reported that the Prophet (&&) 
said: | | : 
(33,53 D Lo pa o] XI ede Gu gt do AI» 


(ezis WE Ll al; 











Believing in Qadar 129 Deviations 


<The rejecters of Qadar are the Magians of this 
(Muslim) Ummah. Do not visit them when they 
are sick, and do not witness their funerals.» ! 


Believing that Allah does not create the people’s deeds made 
them resemble the Magians who believed in dual gods: one 
creating good and the other creating evil. 

This denial of Qadar was one of the first ideological 
deviations that appeared among the Muslims. Whether it was 
the influence of alien dogmas and philosophies, or the intricate 
nature of this pillar of faith, it produced a serious havoc in the 
Muslim Ummah — even while some of the Prophet's (&&) 
companions were still alive. 

The Prophet ($) foretold that soon there were to be those 
who deny Qadar among the Muslims. Anas and others (œ) 
reported that the Prophet (&&) said: 


(Cael UL Lai AL LIS Kr o^ sul T cal» 


«I fear for my Ummah after me the denial of 
Qadar and belief in the stars. ? 


Abū Hurayrah (4&) reported that the Prophet (8) said: 


Cobi 513 gol ilā Hl 3 ISI Sb 


«Speaking (falsely) about Qadar is postponed 


now, and will be done by the worst people of my 


Ummah in the late generations.» ? 


1 Recorded by Ahmad, Abū Dawid, and others. Verified to be hasan by al- 
Albani (al-Mishkat no. 103). 

2 Recorded by Abū Yala, Ibn 'Asàkir (from Abū Mihjan), and others. Verified 
to be authentic by al-Albàni (as-Sahīhah no. 1127 and Sahīh ul-Jāmi nos. 214, 
215). 

3 Recorded by al-Bazzār, Ibn Abi ‘Asim, and others. Verified to be hasan by 
al-Albānī (as-Sahihah no. 1124 and as-Sunnah no. 350). | 
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As we discussed early in this book, MN Qadar is no 
slight act of disbelief. Rather, it is equivalent to rejecting the 
whole faith. Therefore, it deserves a great punishment in this 
life, in addition to the punishment of the hereafter. Abdullah 
Bin ‘Umar ($) reported that the Prophet (&) said: 


« ADL ou dsl G Mis 2 (e us Las gta kia 


«My Ummah will witness earthquakes and 
transmutation (into animals) befalling those who 
deny Qadar.» ! 


REFUTATION BY SHAR (RELIGIOUS TEXTS) 


In this subsection, we refute Qadariyyah’s misconceptions by 
clear texts from the Qur'an and Sunnah. 


1. Allah (8$) clearly indicates that He is the Creator of 
everything, including people’s deeds. For example, Allah (Šš) 


says: , 
V a J$ 5 dh 
| «Allah is the Creator of all things.» ^ 


2. All things in the world, including people's deeds, happen by 
Allah’s will. For example, Allāh (8%) says about fighting: 


YoY i I (O uu G Jio aol Ss «ši GS iod iOS S 
«If Allāh had so willed, they would not have 


pone each other, but Allah does what He 
wills.» * 


1 Recorded by at-Tirmithi, Abū Dawid, and others. Verified to be hasan by al- 
Albani (al-Mishkat no. 102). 

2 Az-Zumar 39:62. 

3  Al-Baqarah 2:253. 
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dde s Js. Me 5 JS EA sp 
TEST (0 "nais „ti idi sa rēgs SLS” 


«If We had willed, We could have granted 
guidance to every soul. However, My decree will 
come to pass, “I will surely fill Hell with jinns 
and people all together.”» ! 


REFUTATION BY COMMON SENSE 


In this subsection, we refute Qadariyyah’s misconceptions by 
simple common-sense principles. 


1. The whole universe is owned by Allah (8$). Since the people 
are part of the universe, they are owned by Allāh (8%) as 
well. An owned slave has no right to act in his owner's 
dominion without his permission and will. 


2. There is no contradiction between a human's free will and 
choice and that he is constrained in various ways. For 
example, a driver on a highway may be constrained by the 
sides of the road, spacing of exits, construction areas, etc. Yet, 
he is responsible to follow the traffic signs and regulations, 
and will be liable to punishment if he does not. 





DESCRIPTION 


Jabriyyah (the Compulsionists) derive their name from the word 
“Jabr”, which means compulsion. Jabriyyah went to the opposite 


1  As-Sajdah 32:13. 
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extreme of Qadariyyah by over-affirming Qadar to the extent of 
denying human will and choice and claiming that we are 
compelled by Allāh (8$) to obey or disobey Him. A more 
descriptive name that the ulamā apply to them is "al-Qadariyyat 
ul-Muthbitah” (Group that Over-Affirms Qadar). 


Jabriyyah arrived at their false beliefs by mixing right with 


wrong while reasoning along the following lines: 


1. 


2 


Allāh is the Creator of everything, including people's deeds. 


There is no distinction between people's actions that happen 
by their choice (such as eating) and their involuntary actions 
(such as shivering). They are all part of Allah's EE 
Qadar. 


People have no choice or power over the actions they do. 
They are controlled without choice, like a helpless straw 
floating on water or a tree blown by the wind. 


In reality, people do not perform their deeds, and ascribing 

actions to them is only symbolic. Saying, "he prayed", "he 

fasted", "he murdered", or "he stole" is similar to saying 
“the sun rose", “air moved”, or “rain fell". 7 


. Allāh (Šš) is the only doer of everything in the universe. 


Therefore, any evil act or atrocity is truly and solely done by 


Him (8&). 


Allah (8€) holds people responsible for that over which they 
have no control, power, or choice. 


Allāh ($8) causes unnecessary trouble to humanity. He goes 
through the unnecessary task of trying and judging them for 
actions that they do not really perform. and are beyond their 
control. 
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OUTCOME OF JABRIYYAHS BELIEFS 


From the above, we see that, in reality, Jabriyyah attribute 
injustice to their Lord (#€). They accuse Him (8€) of doing 
things in vain and without purpose. Conseguently, they claim 
that the commands and prohibitions of the Most Wise are 
without wisdom. This totally demolishes the religion by 
undermining the purpose of revealing the books, sending the 
messengers, and calling to Allāh's Path! 


REFUTATION BY SHAR (RELIGIOUS TEXTS) 


In this subsection, we refute the Jabriyyah’s misconceptions by 
clear texts from the Quran and Sunnah. 


1. Allāh (88) affirms that people have a will and ability by which 
they act. For example, Allah (8$) says: i 


£ o 


Vot; Seidl CEST a K Gall ag a ps 


«Among you are those who desire the worldly 
life and those who desire the hereafter.» ' 








And He (8$) says: 


^ Qa > P M ^ A ds n 9. 4 
va e | ee o 4% ^ e 7 ca “7 9e. 7 ^7 ^s 7 e o 7w vir |? 8.» 
* * * * . 
SNI C LASCIO Ss ree ES a ARO oe God : LS 9} 
^ 


«Say, "This is the truth from your Lord, so 


whoever wills, let him believe; and whoever 
wills; let him disbelieve."» * 


2. Allāh (8$) attributes the people's deeds to them (and not to 
Himself). For example, He (8€) says: 


1 Al ‘Imran 3:152. 
2 Al-Kahf 18:29. 
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ts: TUM FUE le 


«Whoever does good, it is for himself; and 
whoever does wrong, it is against himself. And 
your Lord never does the least wrong to His 
creatures.» ' 


3. Allāh (Šš) indicates that His messengers came with messages 
that established the evidence against people: 


doe al Je WEY KMS ag by pie i) 
VV clu (o LASS Nese dul S655 «Jf ax 


«The messengers bring glad news (to the 
righteous) and warn (the disobedient), leaving for 
people no argument against Allah after the 
messengers. Allāh is ever Mighty and Wise.» * 


This clearly prevents justifying disobedience with Qadar — 
which is equivalent to saying that Allah’s messengers have no 
effect because guidance and misguidance are already decreed. 


4. Allah (8$) indicates in numerous āyāt that He will punish the 
disobedient. This would be unfair or untrue if disobedience — 
could be justified with Qadar. 


5. Allah (8$) indicates that He only requires from us what is 
within our capacity. For example, He (88) says: 


4 


YAN i idl (Ua E Ladd ST LSS YD 


1 Fussilat 41:46. 
2 <An-Nisa@ 4:165. 











«Allāh does not burden a person beyond his 
capacity.» ! | 


If we were responsible for actions that we are forced to do, we 
would be burdened beyond our capacity. This would then 
question Allah's truthfulness or His justice — exalted be He 
above such fallacies. 


REFUTATION BY COMMON SENSE 


In this subsection, we refute the Jabriyyah’s misconceptions by 
simple common-sense principles. 


1. We know that we have a will and ability by which we act or 
refrain from acting. We can distinguish between our voluntary 
deeds, such as eating, drinking, walking, buying, and selling, 
and our involuntary acts such as shivering, sneezing, tripping, 
etc. 


2. Our will to act, which always precedes our action, can never 
rely on knowing Allah’s Qadar, because Qadar is a hidden secret 
that no person knows before it happens. Therefore, we cannot 
justify our actions by Qadar because we do not know it. 


3. When we have to choose between two options in our worldly 
affairs, we are keen to choose that which is more pleasant and 
agreeable to us. We never choose what is less agreeable under 
the pretext of Qadar. How, then, could we choose in our 
religious affairs what is disagreeable (Hell) over what is 
agreeable (Jannah) under the pretext of Qadar? 

As an example, imagine standing before two roads, one 
leading to a peaceful land of security and good living, and the 
other leading to a perilous land of disorder and fear. Which of 
the two roads would we take? We would certainly take the road 


1 Al-Baqarah 2:286. 
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leading to the peaceful land. 

Similarly, a sick person chooses to take a medicine that he 
does not desire, and avoids foods that he desires, in pursuit of 
health and cure. He does not refuse to take the medicine, nor 
does he insist on eating the harmful food under the pretext of 
Qadar. 


4. We would never accept the excuse of Qadar from those who 
overstep our boundaries and harm us. How then could we 
justify overstepping Allah's boundaries by Qadar? 

As an example, imagine a criminal attacking us, inflicting 
harm on our family and property, and then justifying his 
atrocity by Qadar. Instead of accepting his excuse, we would 
surely try to have him punished most severely. But if we 
believed as the Jabriyyah do, we would do absolutely nothing 
because, after all, we would say that the poor fellow had no 
choice in what he did! 











d Exercises (Use extra sheets as needed) 


1. Referring back to the hadith on page 125, recreate |, F 
the picture that the Prophet (&&) drew on the |. 
ground as described in the hadīth. (2 points) 





2. In the following table, briefly describe the Middle Path of 
Islām and two deviant paths in regard to three issues. (2 points) 


Middle Path Extreme Path 1 Extreme Path 2 
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3. Define Oadariyyah and describe how they arrived at their 
wrong belief in Qadar. (6 points) 


4. Discuss some of the ugly outcome of Qadariyyah’s wrong 
belief in Qadar. (4 points) 
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5. Discuss the Prophet's (&&) warnings against those who deny 
Qadar. (6 points) 


6. The Prophet's (&) likened those who deny Qadar to Magians. 
What is the similarity between the two? (2 points) 


a 


7. Present a refutation of Qadariyyah based on texts from the 
Ourān. (6 points) 
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8. Present a refutation of Qadariyyah based on common sense. 
(6 points) | 


9. Define Jabriyyah and describe how they arrived at their wrong © 
belief in Qadar. (6 points) 
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10. Discuss some of the ugly outcome of Jabriyyah's wrong belief 
in Qadar. (4 points) 


11. Present a refutation of Jabriyyah based on texts from the 
Quràn. (6 points) 





Chapter 6 142 Iman Made Easy - 6 


12. Present a refutation of Jabriyyah based on common sense. 
(6 points) 





CHAPTER 7 





RIFYING MISCONCEPTIONS 








In this chapter, we answer guestions relating to some issues of 
Qadar that are often misunderstood or misinterpreted. A good 
part of the following discussion can be concluded from our 
earlier discussions of Qadar, but we repeat it here for easy 
reference and completeness. 


l. 





Argument Between Two Prophets 


A famous hadīth often referenced by Jabriyyah is that of the 
argument between Adam (&&) and Mūsā (&). In this section, we 
show that this hadīth, when properly understood, conforms well 
with the correct creed of Qadar that we explained earlier. 


TEXT OF THE HADITH 


Abū Hurayrah (4&) reported that the Prophet (&&) said: 
e J TRU aol eod dtp die PTT es ob 
iSo al Saala caray ipo LS Rs coder ŠI ell g aol 
ol JUS "ŠI JJ etae WI Chal ns ace ALĪ, 
PSS Mee seas od les etl aces Cl 

JS HSI S Ail aes KS OS Wy iua JS SL Gel 

i Couey Ji" shal JU Le Geel” aa JU IGE oj 


AG^ AL { 474-74 


coe his” JL BD JU "eap CO ga ay a ole aa oP 
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anu ili gh Ja al ol le BT o Se us gh le 
€. eee Ul ol o — pus al god "Tāla 


«When Adam (3:38) and Mūsā (3&8) were with their 
Lord !, they had an argument that Adam won. 
Mūsā said to Adam, "Is it not you, Adam, whom 
Allāh created with His hand, blew life into you 
with His Spirit (Jibrīl), made His angels prostrate 
to you, and gave you residence in His Garden? 
Why, then, did you sin and cause the people to 
descend to earth?" Adam replied, "Is it not you, 
Mūsā, whom Allah favored with His message 
and words, gave you the tablets that contained a 
clarification of all things, and brought you near 
to Him to confide to you? From what you learnt, 
how long before my creation did Allah write the 
Tawrah (Torah)?" Mūsā replied, "Forty years.” 
Adam asked, "Did you find written in it, «And 
thus Adam disobeyed his Lord and erred» °?” He 
replied, "Yes." Adam said, "Do you then blame 
me for a deed that Allah prescribed for me to do 
forty years before my creation?" Thus Adam 
defeated Müsa (in argument). ? 


EXPLANATION 


From a first look at this hadīth, some people may think that 
Adam justifies his sin by Qadar. However, it is impossible for a 
noble prophet like him to use the argument of ignorant people. 
We show the correct understanding of this argument through 
the following points: 


1 This means that this argument possibly took place after both noble prophets 
died and their souls were with their Lord in the heavens. | 

2 Taha 20:121. 

3 Recorded by al-Bukhārī and Muslim. 


a apm i tt 
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145 Clarifying Misconceptions 


Adam (8&8) disobeyed Allah (8€) by eating from the 
prohibited tree. 


Adam’s disobedience was the reason that prompted the 
descendence of humans from Paradise to earth. 


Adam repented to Allah, and Allah (8%) accepted his 
repentance and forgave him. 


Masa knew all the above three facts and, therefore, cannot be 
blaming Adam for a sin that Allah forgave. 


Adam also knew that Allah (8) forgave him, so he cannot be 
justifying his sin by that it was decreed before his birth. 


Therefore, Mūsā must be blaming Adam for the disaster that 
resulted from his sin, which is the descendence to earth. 


As for Adam, his response is to remind Misa that disasters 
are out of people’s hand and should be accepted without 
objection to Allah’s decree. ' 





QUESTION 


Some texts in the Quran and Sunnah suggest that Allah’s 
decree may be changeable. For example, Salman al-Fārisī (4%) 


reported that the Prophet (&&) said: 


1 


ic E canda we Ne Ae Los ^a 


We arrive at this understanding through many great 'ulamā, especially Ibn 


Taymiyyah (335), and Ibn ul-Qayyim (385) in his book, "Shifā ul- Alil. 





Chapter 7 146 Iman Made Easy - 6 


<Nothing deflects the Decree like supplication, 
and nothing extends the life-span like kindness 
(to parents)» ' 


If Qadar has already been decided and recorded, how can 
supplication change it? And if our life-span has been decided. 
before our birth, how can it be extended? 


ANSWER 
The answer to this and other similar issues is as follows: 


1. Qadar that is recorded in the Preserved Slate is fixed. It never 
changes, and nothing can override it or compete against it. 
Ibn ‘Abbas ($) reported that the Prophet (&) said: 


€ ex]! aL ddl Lo s uS SU uà ig» Gel 


«The evil eye is true. If anything were to compete 
against Qadar, it would be the evil eye» * 


2. There are things that Allah (8$) made means (or causes) for 
other things. If the means are satisfied, the ends (or results) 
follow. And Allāh's Qadar includes both means and ends: It 
specifies that an end will happen because its means will be 
fulfilled, or that it will not happen because its means will not 

be fulfilled. | 


4. When a means is fulfilled, it only changes what Allāh (8) 
would otherwise have decreed without the presence of the 
means. This is depicted, together with an example, in the 
following diagram. | 


1 Recorded by at-Tirmithi at-Tahāwī, and others. Verified to be hasan by al- 
Albani (as-Sahihah no. 154). 
2 Recorded by Muslim. 
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Only one of 
the two possible paths 
is decreed to happen 
and is recorded in 
the Preserved Slate 





We may sa 
“A person a START reached END 1 because he did not fulfill the MEANS. 
He could have reached END 2 instead if he had fulfilled the MEANS." 





5. According to some 'ulamā +, Allāh does not tell the angels 
all what will happen. 5o their records may initially contain 


information that will later change to agree with what is in 
the Preserved Slate. Allah ($8) says: 


$^ AT, 


mur AM "Los v 


AK Pu a 


CHIE (O „sī 


«Allāh erases what He wills or a and 
with Him is the Mother of the Book. » 


Ibn Hajar al-‘Asqalani (#5) said: 


“Whatever is part of Allah’s preceding knowledge 
cannot change. What is possible to change or alter 
is what appears of a person’s actions. It is possible 
that this relates to part of the knowledge of the 
guardian angels who are in charge of a human — 
erasing or reconfirming may happen to this 
knowledge, such as increasing or decreasing the 
life-span. But it is not possible to erase or 
reconfirm what is in Allah’s knowledge.” * 


1 See, for example, Ibn Taymiyyah's Majmū ul-Fatāwā vol. 8, pp. 917, 540. 
2  Ar-Rad 13:39. 
3 Fath ul-Bārī 11:488. 





EXAMPLES 


1. A particular person’s life-span may be fifty years under 
normal conditions. If he is kind to his parents, his life span may 
be increased to seventy years. Thus the “means” of kindness to 
parents causes the “possible” life span to increase to the 
“recorded” life span. 


2. A particular person may be subject to a certain calamity under 
normal conditions. If he supplicates to Allāh, he may be spared 
from that calamity. Thus the “means” of supplication causes the 
“possible” calamity to be deflected in the “recorded” qadar. 


3. A more common example is that eating is a means to survival. 
If a person cannot find anything to eat, he starves to death. Thus 
the “means” of eating causes the “possible” gadar of starvation 
to be replaced by the “recorded” gadar of survival. 


4. Just as Allah (#8) has ordained sickness, He ordained the cure 
for it, and both are part of Allah's Qadar. Ibn “Abbas ($) 
reported that Allah’s Messenger (48) said: 


(SLE UI gdb gi phy ADI re elo wl» 


‘Medication is part of Qadar; it benefits with 
Allah's permission.» ' 


Commenting on this and other similar texts, Ibn ul- 


Qayyim (x5) said: 


"Some people think that seeking treatment does 
not benefit a person because it has already been 
destined whether or not he will be cured. Since 


1 Recorded by at-Tabarānī (in al-Kabir), Abū Nuaym, and Ibn us-Sunnī. 
Verified to be hasan by al-Albānī (Sahih ul-Jāmi no. 3415, 3416). 
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sickness happens by Allah’s decree, they think that 
it cannot be thwarted or stopped. The Prophet (4) 
refuted this most convincingly by indicating that 
medications, rugyahs *, and preventive measures 
are all part of Allah’s Qadar, and none of them 
violates it. Rather, His Qadar can be thwarted by 
His Qadar." * 


5. The above discussion should now make it easy to understand 
many texts of the Quràn and Sunnah that are obscure to some 
people. For example, Abū Saīd al-Khudri (89) narrated that 
Allah’s Messenger (&&) said: 


pall (3 5 pe ilos Gl Ca iki JJ dae 
SE ila (ots ya]! rds 


<A secret sadaqah (charity) extinguishes the 
Lord’s anger. Preserving kinship ties (by 
kindness) increases life-span. And rendering 
good to people protects from evil fatalities.» ? 


‘UMAR’S UNDERSTANDING 


A clear understanding of this issue is demonstrated by the great 
sahabi and Commander of the Believers, ‘Umar. Ibn ‘Abbas (t) 
reported that Umar (4) once traveled to Sham. When he 
reached Sargh *, Abū ‘Ubaydah Bin al-Jarrah and other army 
commanders met him and warned him that a plague had 


1 Ruqyahs are supplications or prayers that are said for protection or cure. A 
detailed discussion of this is available in our book: “Sickness, Regulations 
and Exhortations”. 

2 Zad ul-Maād vol. 4, pp. 14-15. 

3 Recorded by al-Bayhagī, Ibn Asākir, and others. Verified to be authentic by 
al-Albani (as-Sahihah no. 1908 and Sahih ul-Jami no. 3760). 

4 A village in the southern part of Palestine near Hijaz. 
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befallen Shām. On hearing this, Umar consulted with the early 
muhājirūn and ansār who accompanied him. Both groups were 
divided in opinion between proceeding to Shām or returning to 
al-Madinah. He then consulted with the elders of the Quraysh, 
and they all agreed that he should turn back and avoid exposing 
himself and those with him to the plague. Approving this 
opinion, ‘Umar ($) commanded the people to get ready for 
departure the following morning. Abū ‘Ubaydah (43) 
approached ‘Umar and said, “Are you running away from 
Allah’s decree?” ‘Umar (4%) replied, "I wish that someone other 
than you had said this, O Abū Ubaydah!” Then he added: 


s ^51 4 e b $.- 29 
Cats a qe dx CF cao Lalal revere Lal. 


“CUI jy rpc, Sad Ce) ol abl pa Garey dpa 


“Yes indeed, we run away from Allah’s decree to 
Allah’s decree. Imagine taking your camels into a 
valley with two sides: a fertile side and a dry one. 
Is it not that whether you have them graze on the 
fertile side or the dry side, all would be by Allah’s 
decree?” * 





Q1: WHY DOESN'T FITRAH GUARANTEE JANNAH? 


Abū Hurayrah and al-Aswad Bin Sari (4) reported that Allah’s 
Messenger (&&) said: 


lad eee co p (o> Bball de ye algo dS» 


1 Recorded by al-Bukhārī, Muslim, and others. 


QƏ 
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«. "ME gl slides PE Bhs O ERE 


«Every child is born in the pure fitrah ! — until 
he is able to express himself. It is his parents 
who then make him Jew, Christian, Magian, or 
pagan» 


The Prophet (4%) then recited: 


Pe ou Cf 33 kas Y Gale coul Jas al ad nup 


«The pure nature according to which Allah has 
created the people: There is no change in Allah's 
creation.» ^ ° 


Based on these texts, some people have the SMS 
misconception: 


“If every human is born in a pure and clean 
nature, why is it decreed that some people will 
later enter Hell?” 


ANSWER 
The answer to this is as follows: 


1. Allah (8$) creates a person free from wrong beliefs and 
inclinations, and receptive to good beliefs and inclinations. 
His fitrah is like a clean sheet of paper with preliminary good 
writing, ready to be filled either with more good or else with 
bad writing. * 


1 Fitrah is the pure and clean nature according to which all people are born 
before they are influenced by their societies and upbringing. | 

2 Ar-Rüm 30:30. 

Recorded by al-Bukhārī, Muslim, and others. 

4 This comparison was approved by Ibn Taymiyyah (335), as reported by his 





2. As a person starts growing, devils (of humans and jinns) 
attack him to change his fitrah. This is expressed in the above 
hadith, as well as the hadith of Tyad Bin Himar al- 
Mujāshiī (4) that the Prophet (&&) said that Allah ($8) told 
him: | 


os 
A m 3 3 Aw. E Pa * $ A es A vis 99 
Cn LoS | 5l eel "Uo cols cA Sl 
s ** $ io : e +) cs 17 
Vadi ao 


7an cues Ls gle ces qM ER onl whet 
* lll ay fl ud Le gp ptt al etras 


«Indeed, I created my servants with pure 
natures, all of them. But indeed, the devils came 
to them, displaced them from their religion, 
prohibited for them what I made permissible, 
and commanded them to join with Me what I did 
not authorize." ' 


The following diagram depicts this meaning of fitrah: 
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student Ibn ul-Qayyim (#3) in Shif? ul-"Alīl, chap. 30, pp. 816-817. 
1 Recorded by by Muslim. 





3. The result is that some people reach maturity with a good 
fitrah. Their personal inclination toward good or evil will 
then either enhance their good fitrah or deform it. 


4. Other people reach maturity with a deformed fitrah because 
of the bad influence of their environment and the attack of 
devils. Their personal inclination toward good or evil will 
then either clean their bad fitrah or deform it further. 


5. Allah (88) knows who among the misguided people are 
unwilling victims of their environment, and who among 
them have wicked natures that welcome corruption. 


6. Allah (8$) will judge among the people with complete 
knowledge, wisdom, and justice. 


Q2: WHAT IS THE FATE OF DECEASED CHILDREN? 


We previously discussed (p.25) that Allāh (8$) knows the 
hypothetical. Part of this is His knowledge of what those who 
die in their childhood would have done had they lived to 


maturity. People often inquire: 
“What is fate of these children? Will Allāh (Šš): 


a. Judge them according to His knowledge of 
their hypothetical actions, 


b. Admit them all to Jannah because they died on 
pure fitrah, 


c. Try them on Judgment Day, 


d. Or differentiate between Muslims' children and 
pagans' children?" 
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ANSWER . 
We answer the above question along the following points: 


1. Allāh knows how every person would act in any given 
situation. In particular, He knows this with regard to children 
who die before reaching the age of accountability. | 
Abū Hurayrah (4&) pd that the Prophet ($) was asked 
about the fate of pagans' children who died before puberty. He 
replied: | 
C ole |5 & Jl ail |) 


<Allah knows best what they would have done 
(had they lived).> ! 


This, of course, is also true about Muslims’ children who die 
before puberty. ‘A’ishah (s) reported that after Allāh's 
Messenger (&&) once prayed janāzah (funeral prayer) jor one of 
the Ansār's children, she exclaimed: 


spala a dd ob 


"Goodness awaits this child: He will be one of the 
birds of Jannah because he never committed a sin.” 


Disapproving her conclusive statement, the Messenger (#8) 
replied: 


alo SLI! ae, Ld! Gb aul V L «U; tl» 

Combi] LSL 3 ens Lag) agile Mel oll, Mal i. 
<Should you not have said other than this, O 
"A'ishah? Indeed, Allah (8€) created Jannah and 


the Fire, and created the dwellers of each of 
them, designating them while they were still in 


1 Recorded by al-Bukhārī, Muslim, and others. 
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their forefathers’ backbones.» ! 


As for the reason that Allah’s Messenger (&&) admonished 
‘A’ishah (t$»), an-Nawawi (45) said: 


“There is a consensus among all worthy ulamā 
that the Muslims’ children who die (before 
puberty) will be in Jannah *. The interpretation of 
this hadith is that he (&&) prevented her from 
making a hasty judgment without evidence, or that 
he possibly said this before he knew that the 
Muslims’ children will be in Jannah.” * 


And as-Sindi said: 


“He (8) admonished her for affirming that a 
specific child will enter Jannah, because the truth of 
its parents’ īmān is a matter of ghayb known with 
certitude only by Allah (8&)." * 


2. Allah does not show injustice to anyone. He will not judge 
any person, whether he died as a child or adult, by His mere 
knowledge of that person's inclination. Allāh (Šš) gives every 
human a fair chance to act and prove or disprove himself. 

As for those who do not get their fair chance in the first life, 
Allah (8%) will give them an alternative chance in the next life. 
On Judgment Day, Allah will try them, allowing them to act 
freely in a way that will conform with His knowledge, and that 
will make them deserve their appropriate abodes. 

Anas, Aboo Sa'eed, and others (4») reported that the 
Prophet (&&) said: | | 


Recorded by Muslims, an-Nasāī, Abū Dāwūd, and others. 
We discuss this further below. 

Sharhu Sahih Muslim. 

Commentary on an-Nasā i. 


WA 0) Ne 
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1 
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EE E A HER IN E Pd piao 


<On Resurrection Day, four types of individuals 
will be brought forward (before Allah), each 
presenting his argument (of not receiving the full 
message): a child (who died before puberty), an 
insane person, a person to whom no messenger 
came, and a very old man (who could not 
understand the message). The Lord (JE) will 
command a tongue of Fire to come out. He (#8) 
will then tell them, "I used to send to people 
messengers from among themselves and, indeed, 
I am now My own messenger to you. Enter this 
fire.” As for those who will be destined to 
misery, they will say, "O our Lord, why should 
we enter this from which we always used to run 
away?" Allah will tell them, "(If you dare to 
disobey Me now) you would then show even 
more denial and disobedience to My 
messengers.” And as for those who will be 
destined to happiness, they will go forth and 
rush to enter that fire. Thus, they will enter 
Jannah, whereas the others will enter Hell. ! 


Recorded by Aboo Ya'lā, al-Baghawee, and others. Verified to be authentic 
by al-Albānee (as-Saheehah nos. 1434, 2468). 
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3. Children from Muslim parents will be in Jannah. We saw 
above that an-Nawawi (45) declared a consensus about this 
among the ulamā. This understanding is based on a number of 
hadiths. For example, Abū Hurayrah (4) reported that he heard 
Allah’s Messenger (&&) say: 


£ * vs vaf * s ^ ^. + 4 + 
codo al do y Lolo A>Ls Tu T pou Al T ICE gau» 
+ ri M "n + * 7 e i 7 A AAT 
Cad} oll, sl Ao ao > lu MS lis eb S dace Ul dul GS 


«Their (i.e., the Muslims’) young ones (who die) 
are the free roamers of Jannah. When one of 
them meets its parent, it holds on to the edge of 
his (or her) garment like I hold your garment, 
and does not desist until Allah admits it with its 
parent into Jannah.» ! 


Therefore, the children of Muslims will not be tried with 
those who will be tried during Judgment Day as in the previous 
hadith. What is it that gives the Muslim children this special 
merit? It is possible that Allāh (8€), with His absolute wisdom 
and knowledge, designated that only children who are inclined 
toward goodness would be born to Muslim parents and would 
then die before puberty — Allāh (8%) knows best. 


4. During the Barzakh ^ period, all children who die before 
puberty will be in a "temporary" garden. 
Samurah Bin Jundub (4) reported that Allah’s 


Messenger (&&) once told his companions a dream ° that he saw. 
In that dream, the angels Jibrīl and Mīkāīl came to him and 


1 Recorded by Muslim and Ahmad. 
Life in Barzakh is the intermediate life that we all live from the moment we 
die until we are resurrected. Sumarah's hadīth is guite long, and we present 
it fully in our book, “Life in al-Barzakh". 

3 The dreams of prophets are all truthful. Satan cannot approach the prophets 
even while they sleep. 
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showed him various events of Barzakh. In the part relevant to 
our discussion, Allah’s Messenger (8) said: 


53 gel os) IS oe + T io he Less alsin 
cel! gb Yb abl, gi SUT a sb dey el gab oy 
ds Lo” Lag els Ld GL, olas ASI oe JEDI > ISL 
EH ac cere “gisi glas" NU "68 Ley 
al ie e NER PARC ER 
(Cabs: ee ln S alee Gis Ail, 


. We proceeded until we came upon a garden 
pane with plantation, with all sorts of spring 
flowers. In its center stood a very tall man — so 
tall that I could hardly see his head in the sky. 
Around him was the greatest number of children 
I ever saw. I asked my two companions, “Who is 
this (man), and who are these (children)?” They 
said, “Come on, come on!” ... 

(At the end they told me,) “Now we will 
explain to you what you saw: ... As for the tall 
man that you saw in the garden, he is Ibrahim. 
The children around him are all children who 
have died upon fitrah. 


At this point, some of the companions interjected, "O Messenger 
of Allah, the pagans’ children (are there) as well?” And he (&&) 
affirmed, «.of DJ 314» «The pagans’ children as well!» ' 


This indicates that all children who die before ata will 
be allowed to dwell in a temporary garden during Barzakh. On 


1 Recorded by al-Bukhārī and others. 
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Judgment day, the Muslims’ children will enter Jannah, whereas 
other children will be tried to determine their final abode. 


Q3: WHY DID AL-KHADIR KILL THE BOY? 


We have seen above that Allah’s (8$) encompassing knowledge 
includes the hypothetical: He knows what would happen if 
things start differently from what they do. Normally, this 
knowledge does not translate to decree and, therefore, may not 
have direct bearing on our life. But there are situations where a 
. Divine decree is based on this knowledge. 

A common example in this regard is that of the boy that al- 
Khadir (sea) killed. In one part of the story of Mūsā's (3&8) 
journey with al-Khadir, as is mentioned in the Quran ', al- 
Khadir killed a boy, and Mūsā strongly objected to this action. 
Al-Khadir, however, explained to him that He did this by 
Allah’s command, and that the boy was designated to grow into 
a disbeliever who would cause great grief to his loving parents. 
So Allāh (8%) wanted to rid them of him and replace him with 
a righteous child. 

Ubayy Bin Kab (4) reported that the Prophet (&&) said: 


c. Là, ULAb aj pl GAY gile gly cL Sl pb al ALS Lol M 


«The boy that al-Khadir killed was designated to 
be a disbeliever. Had he lived to adulthood, he 
would have burdened both of his parents with 
abuse and ingratitude.» ? 


oome people may have the following question: 


"Why did al-Khadir kill the boy who never 
reached puberty and, therefore, had not done 


1 Al-Kahf 18:60-82. 
2 Recorded by Muslim, Abū Dāwūd, and others. 
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anything that would make him deserve to be 
killed? And because the boy was born to Muslim 
parents, will he enter Jannah, or will he be tried by 
Allah (8%) on Judgment Day to make him reveal 
what Allah knows about his true nature, thereby 
entering Hell?” 


ANSWER 


The answer to this is as follows: 


1. 


Al-Khadir (358), a messenger of Allah, merely acted by 
Allah’s command. It is not permissible for anyone else to 
deal with a person in such a way under presumption that he 
will end up as a kāfir. Such knowledge of ghayb only belongs 
to Allāh (dē). 


Al-Khadir acted as a means of fulfilling Allah’s decree. The 
means could have been a thunderbolt, a straying arrow, a 
wild horse’s kick, etc. In all such cases we cannot question 


Allāhs decree and say, "Why did He kill the poor child?” 


Killing by itself is not a punishment to the boy for a sin that 
he never committed. 


The ulamā hold divided views in regard to the boy’s future 
abode in the hereafter. The difference comes from the 
difficulty in applying the texts of the previous question 
(about the fate of deceased children) to this particular case. 


It is possible that the Muslims’ children will definitely enter 
Jannah only if they are from the followers of the Prophet 
Muhammad (#) — as a special merit for this Ummah. As for 
children from previous nations, they will all be tried on 
Judgment Day. If this is the case, the boy will be tried and 
will then enter Hell. | 
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6. 





We do not need to take any particular side in regard to this 
issue. What is most important for us to know is that 
Allāh (8$) will surely deal with the boy justly, and will not 
judge him merely based on what He knows of the boy’s 
inclination. Indeed, He (&) is All-Wise and All-Just. 


E Events 





Q1: WHAT IS THE VALUE OF THE ANCIENT COVENANT? 


There are texts indicating that, shortly after creating Adam (#4), 
Allāh (8&) extracted from his back all his descendants and made 
them testify to Allah’s oneness. After that, Allāh (8$) put them 
to a state of death (or oblivion) until the time that each of them 
would be normally born. Allāh (88) says: 


1 
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«And (mention) when your Lord brought forth 
from Bani Adam ! — from their backbones — 
- their offspring and called upon them (i.e. all 
offspring) to bear witness about themselves, “Am 
I not your Lord?” They answered, “Yes indeed, 
we do bear witness to this.” (Of this We remind 
you,) lest you should say on Resurrection Day, 


“Bani Adam” means Adam's offspring or the human race. Here in particular, 
it means Adam himself as is explained in the following hadith. 
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“Indeed, we were unaware of this.” Or lest you 
say, “Indeed, it was only our forefathers who, 
prior to us, joined partners with Allah, and we 
were but their late offspring. Would You then 
destroy us for the doings of those deviants?”» ' 


In explaining these ūyāt, Ibn ‘Abbas (t) reported that the 
Prophet (&&) said: 


i55 JS alo we gal pl ub on G aed lal! a 
JU S as d oar. Oy pb E 
(AVY-AVY Lcd €... 7€. S. cji") 


«Allāh took the (people's) Covenant from the 
back of Adam. He brought out from Adam's 
backbone every descendent that He was to create. 
He spread them between His hands like small 
ants, and then spoke eed to them saying, 


«Am I not your Lord? ...» ^ ° 


This Covenant that Allāh (48) took from us when we were 
still in Adam’s back — when Adam was the only human alive, 
is mentioned in other authentic hadiths. For example, Anas (4%) 
reported that the Prophet (&&) said: 


cool Gl Gholi age Gide SLI! Jal oue aul) i» 
aJ JUS eon pi Spied “Clarion Oley US 
A 5 £ ^a 
dai “CL bags CaS] Led boy LE cals J” 
1 Al-A‘raf 7:172-173. 
Al-A ‘raf 7:172-173. 


3 Recorded by Ahmad, Ibn Jarir, and others. Verified to be authentic by al- 
Albani (al-Mishkat no. 117 and as-Sahihah no. 1623). | 
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<Allah will ask the person who will have the 
least punishment on Judgment Day, "O son of 
Adam, how did you find your abode (in 
Barzakh)?” He will answer, “The worst abode.” 
He will be asked, “If you had possessed the 
whole world and what was in it, would you have 
used it to ransom yourself (from Hell)?” He will 
answer, “Yes.” So Allah will tell him, “You are 
lying, because I required from you what is much 
easier than this when you were still in Adam's 
back: I required that you do not join any partners 
with me and I would not then admit you into the 
Fire, but you insisted on shirk." The command 
will then be issued to take him to the Fire.» ! 


Mulla "Alī al-Qàri (385) cited an explanation by al-Fakhr ar- 
Rāzī (4%) ^ regarding the above texts. Al-Qari then added: 


"Some scholars say that since Adam's offspring are 
from his back, all those that come out from their 
backs until the Last Day are those whom 
Allah (8$) extracted initially from Adam's back 
and took from them the ancient Covenant ... Thus 
the Prophet (&&) wanted to tell his Ummah that, 
prior to the current covenant that they can 
perceive with their reason, there is an ancient 
testimonial Covenant." ? 


1 Recorded by al-Bukhārī, Muslim, and others. 
2 Tafsīr ar-Razi 4:323. | 
3 Mirgat ul-Mafatih 1:140-141. 
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The above texts refer to an event that happened during 
Adam's lifetime. Relating to this, some people have the 
following misconception: | 


"What is the value of such a covenant that was 
taken from humans in a previous life? Since none 
of us remembers that event, how can we be held 
accountable for it on Judgment Day?" 


ANSWER 
The answer to this question is as follows: 


1. In this life, our voluntary actions are not based on the ancient 
Covenant. Therefore, we cannot claim that we are unable to 
act because we do not remember it. 


2. Making this Covenant a well-remembered event by all 
people in this life would amount to exposing Qadar to us, 
which would then eliminate our free-will and choice. 


3. This Covenant will become vivid in our minds on Judgment 
Day. At that time, Allāh (8$) will question us regarding it — 
just as He will question us regarding the other covenant that 
is established through our reason: by observing His creation 
and listening to His messengers. 


4. A small remnant of the ancient Covenant is present at birth 
in the fitrah of every human being. Al-Albānī (45) said 


"Indeed, what appears to me is that, even though 
we cannot remember the Divine Covenant for 
reasons explained by the ulamā, the fitrah upon 
which Allah created the people, and which testifies 
indeed that Allāh is the sole Lord without 
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wey 


partners, is only the trace of that Covenant. 
G2: WHY WERE THERE TWO HANDFULS? 


Related to the above texts about the ancient Covenant, there are 
hadiths indicating that when Allah (8) created Adam and 
extracted his offspring from his back, He divided them into two 
groups: the people of Jannah and the people of Hell. 

Abū ad-Dardā (4%) reported that the Prophet (&&) said: 


5$ CSU «pi aS Go pt ald is cal bl Go 

TUE CPU og pall AES poy Sill gill they 

“JLIY, said UI" sans G gāl Jūs bul gl 
(gol s GW! I" gtd ais XU JU 


«When Allāh created Adam, He struck his right 
shoulder and brought out white offspring like 
small ants. Then He struck his left shoulder and 
brought out black offspring like burnt coal. He 
then said about those from the right shoulder, 
"'They will go to Jannah, and I am not disturbed 
by this." And He said about those from the left 
shoulder, "They will ,Bo to the Pen and I am not 
disturbed by this." 


Similarly, Anas (4%) reported that the Prophet (&&) said: 
"cec p ALI (37 «JU au (vad dos ^c aul ol» 


Ca Yo tJl O” : JUS šais / „5 Ua 3 9 


1  As-Sahihah vol. 4, p. 163. 
Recorded by Ahmad, at-Tabarānī, and others. Verified to be authentic by al- 
Albani (al-Mishkat no. 115 and as-Sahīhah no. 49). 
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<Indeed, Allah (8%) took a handful! and said, 
“These will be in Jannah by My Mercy.” Then 
He took another handful and said, “These will be 
in the Fire, and I am not disturbed.”> * 


And Abd ur-Rahmān Bin Qutadah as-Sulami (ds) ākā 


that the Prophet ($) said: 


Jo < gb QA | DES e al gL R ol» 
cuui rs jul I eva > «Li Yo x £N DĪ 
<Indeed, after Allāh created Adam, He extracted 
the people from his back and said, "These will 


be in Jannah, and I am not disturbed; and these 
will be in the Fire, and I am not disturbed.”> 


One of the companions asked, "O Allah’s Messenger, how then 
can we act?” He (i) replied, «jail ails dē» «You act according 
to the rulings of Qadar.» * > 


In the above three reports, Allah’s saying that He is not 


disturbed has the following possible meanings: 


1. 


He is not disturbed by determining who are the people of 
Jannah and who are the people of Hell, because it is all easy 
for Him (Šē). 


It does not disturb Him that large dan of people will 


Some reports of this hadith indicate that Allāh AK) took the first handful in 


His right hand, and the second in His other hand, and that both of His 
hands are right. 

Recorded by Abū Yalā, Ibn ‘Adiyy, and others. Verified to be authentic by 
al-Albānī (as-Sahihah no. 47). 

Recorded by Ahmad, Ibn Sad, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 48). 
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enter Jannah and Hell, because Jannah and Hell will be able 
to accommodate both. 


3. It does not disturb Him that so many peop will enter Hell, 
because they deserve it. 


A misconception held by some people is as follows: 


“A believer is destined to Jannah because he 
happened to be in the Jannah's handful, and a 
. disbeliever is destined to Hell because he 
happened to be in the Hell's handful. Is this fair?" 


ANSWER 


The answer to this is that Allah's handfuls are not like ours. 
When we grab a handful of sand, for example, we cannot be 
sure if it contains other materials such as flour, dirt, or metal 
filings. As for Allāh (8$), He has perfect knowledge about His 
creation, and He makes no mistake in any of His actions. When 
He took the handful of Hell-destined people, there is absolutely 
no chance that He added or missed anyone who did not deserve 
to be in that handful. 
Al-Albānī (3&5) said: 


"Many people imagine that these and other similar 
hadīths indicate that a person is forced to do his 
‘voluntary deed’ because it has been anciently 
decreed that he will be in Jannah or in the Fire. 

Others may imagine that this is a matter of 
chaos or chance, so whoever happened to fall into 
the right handful would be among the happy, and 
whoever happened to be in the other handful 
would be among the miserable. 

They should all realize that nothing resembles 
Allāh (8€) in His self or qualities. When He takes 
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a handful, it is according to His knowledge, justice, 

and wisdom. He (4%) took in His right hand those 
whom He knew will obey Him when they are 
commanded to obey, and He took in the other 

hand those whom He knew will disobey Him 
when they are commanded to obey. It is 
impossible for Allah’s justice that He would take 

in His right hand those who deserve to be in the 

other hand, or vice versa.” ! | 


Q3: WHY DiD THE LIGHT Miss SOME PEOPLE? 


‘Abdullah Bin ‘Amr (e) reported that the Prophet (&&) said: 


ve 39) Cat eet ills kd G Gb! GE wu! Sl» 
pS) ULB fs oles E yg WS ope ULSI 


( J] whe cel Ati] > 
«Indeed, Allah created the people in darkness. 
Then He cast from His light on them. Anyone 
who was hit by that light will be guided, and 
anyone who was missed will be misguided. 
Because of this I say, “The Pen is dry in regard to 
Allah’s knowledge (of Qadar).”> * 


This hadith describes another event that happened in ancient 
times, either prior to the creation of Adam, or shortly after that. 
A misconception similar to the previous one is as follows: 


“A person who happened to be hit by Allah’s light 
is destined to eternal happiness, and a person who 


1  As-Sahihah vol. 1, part 1, pp. 115-116. 
2 Recorded by Ahmad, at-Tirmithi, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 1076 and al-Mishkat no. 97). 
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happened to be missed by Allah’s light is destined 
to eternal misery. Is it fair that a person’s eternal 
happiness or misery is based on mere chance?” 


ANSWER 


The answer to this is similar to the previous answer: Allah is 
most Wise, Knowing, and Just. His light was not directed in a 
chaotic or uncontrolled manner. Rather, He (8$) directed His 
light toward those whom He knew to be worthy of it, and He 
deprived from it those whom He knew to be unworthy. 


Q4: WHY WERE PEOPLE MADE DIFFERENTLY? 


Abū Masa al-Ash'ari (4%) reported that the Prophet (&&) said: 
al gy lod Gay Vl ah ga Yad Lad cya pal GE WI ob 
BUS Cty dpe pas Vly SPV poti tle ip VI jus Ue 
«GUS Qu» «adj! šu]; als jel; 
«Indeed, Allāh created Ādam from one handful 
that He picked from all over the earth. Thus, 
Ādam's offspring came according to the earth: 
among them the red, the white, the black, and 
those in between; and among them the easy, the 


cruel, the filthy, the good, and those in 
between. ! 


This hadith * indicates that Allāh (8$) made people using 
varying amounts of earth-ingredients: those made out of filthy 


1 Recorded by Ahmad, Abū Dāwūd, and others. Verified to be authentic by 
al-Albānī (as-Sahihah no. 1630 and al-Mishkāt no. 96). 


2 See also Abū Hurayrah's hadith on page 52. 





earth are filthy, those made of better earth are better, and so on. 
A misconception regarding this hadith is as follows: 


“What sin did a particular person “X” initially 
commit that Allāh (Šš) chose to form him from 
filthy ingredients so as to deserve eternal misery? 
And what was the initial virtue of a particular 
person “Y” that Allah (8%) chose to form him from 


good 
happiness?” 


ANSWER 


ingredients so as 


to deserve eternal 


The answer to this is similar to the answers in the previous two 
subsections: Allah is most Wise, Knowing, and Just. The handful 
that He took from the earth was not chaotic or random. Rather, 
He (88) took it based on knowledge, wisdom, and justice. He 
knew those who deserved to come from good earth and those 


who did not. 











GaAllāh created humans 
with a handful of soil that 
He took from different 
kinds of earth. 


O Allāh took all people 
from Ādam's back, the 
righteous in His right 
hand, the evil in His 
other hand. 


© Allāh shone light on 
people. Only those who 
received the light are 
guided. 


' THE HAPPY: 
4X They came from 
good earth 
/ Allāh took them in His 
à right hand 
4 They received the light 


THE MISERABLE: 
X They came from bad earth 
X Allāh took them in His 

other hand ti 
X They missed the light , 


T 







M | IP 
S 
ers Cre \ got e 
ated with one hand} © 
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mate Question 
QUESTION 


We have answered many misconceptions about Qadar, and we 
have learned that: 


1. Allah, with His perfect knowledge, knew and registered 
everything that will happen in His creation. 


2. Allah gives us the choice to do good or bad, and He will 
reward or punish us based on our own choice and action. 


There still is, however, one question that is not easy to 
understand, which is as follows: 


“Since Allah (8$) is the Creator of our body and 
soul, He must have created the people such that 
some of them are liable to disbelief and sinning, 
and others are liable to belief and righteousness. 
Even though He subsequently gives us the choice 
of being good or bad, our initial creation has 
already determined what our end will be. Thus, in 
a way, Allah (Šš) is the One who made us the way 
we are. How, then, will He punish us for doing 
things that He prepared us to do?” 


ANSWER 


We can consider this the ultimate question about Qadar, and we 
answer it as follows: 


1. We have deep-rooted and well-proven understanding of 


Allah’s (3&) excellent names and attributes. We have full 
trust in Allah’s knowledge, wisdom, and justice, and we 
know that He never directs the least amount of injustice 
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toward anyone. 


. We know that we have a free will and choice. 





. We know that Allāh (8$) is the Creator of our will and 
inclinations. 


. In the above hadith of Abü Müsa (p. 169), we saw that when 
Allah wanted to create the people, He took a handful of soil 
from different parts of earth, and each individual is then 
inclined according to the type of soil from which he was 
made. | 


. Other than this hadith, we do not know what initially 
determined whether a person will be righteous or evil. 


. The knowledge of the soul, how it was created, and what 
determines its tendencies, is the backbone in our discussion 
of Qadar. However, Allāh (8) tells us ! that this knowledge 
is one of the secrets that He did not reveal to us because of 
our intellectual limitations. 


. Referring whatever we do not know about Allāh to what we 
know, we conclude that both types must all conform with 
His knowledge, wisdom, and justice. This is the meaning of 
the belief in Qadar, and this is what makes true belief in 
Qadar a vital article of faith. This is where we should stop 
without delving deeper into an area that we do not have the 
knowledge or ability to explore. | 


. Some people propose a view that may shed a little further 
light on this issue. They say that Allah's ultimate justice 
dictates that a particular individual's eventual fate is only 
fair when it conforms with the type of soil from which he 


As in Surat al-Isrā 17:85. 
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was originally made. But is this the sole factor that 
determines a person’s personality and soul? It is impossible 
for us to say this with any level of certitude, Therefore, with 
full confidence and satisfaction, we conclude: Allah (8&) 
knows best. 





Q1: WHY Does ALLAH NOT GUIDE ALL PEOPLE? 
Related to the previous question, some people ask the following: 


“Why did Allāh (8%) instill in people desires, and 
will then punish them for the outcome of these 
desires? Why did He decree that some people will 
be happy and others will be miserable? Why did 
He not decree that everyone will be happy in 
Jannah?” 


ANSWER 


1. We should not question Allah for what He does. He is the 
absolute Ruler and Commander. He may not be questioned; 
rather, it is He who questions us. 


2. Everything that Allah does is done with ultimate knowledge, 
wisdom, and justice. 


3. The desires that Allah instilled in us, and the temptations 
that surround us, are all for great wisdom and benefit. _ 


4. It is unjust to place in Jannah those who do not deserve it or 
to remove from it those who deserve it. 
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Q2: ARE WE COMPELLED TO SIN? 


“Before our creation, Allah (8€) knew those who 
will end up in Jannah and those who will end up 
in Hell. Does not this mean that we are forced to 
act in a way that leads to our eventual destiny?” 


ANSWER 
We answer this question through a number of examples: 


1. When an experienced teacher deals with a class for a long 
time, he becomes well acquainted with every student’s 
personality and ability. From the beginning of the school 
year, he may be able to predict with accuracy the final results 
of each of his students. If the results of the final examination 
come in agreement with the teacher’s prediction, can we say 
that the teacher forced the students to pass or fail? 


2. If an experienced physician examines a patient and predicts 
that the patient will die in a few days, and if the patient dies 
according to the doctor’s prediction, can we say that the 
doctor killed the patient? 


3. The answer to the above two question should be the same as 
the answer to the question, “Since Allah (8$) knew all along 
what we will do in our life and what will be our final abode, 
does this mean that He forces us to live in a way that 
conforms with His prior knowledge?" The answer is, 
"Certainly not!" 


4. Contrary to the limited knowledge of an experienced teacher 
or doctor, Allah's (8$) knowledge is complete and 
encompassing. He knows every small detail about our 
thoughts and actions. 





5. Allāh (Šš) fully knows our level of intelligence, the amount 
of effort we are able to exert in our studies, the amount of 
time we will waste, the various distractions that we will face 
during the school year, and so on. He is the Creator of all 
this, and He knows it without the least uncertainty. 
Therefore, He precisely knows our result at the end of the 
school year. 


6. Allah knows all about every cell in our body. He knows the 
status of every limb and organ at every second of our life. 
He does not need a meter to measure our blood pressure, 
blood-sugar level, or heart beats. He is the Creator of all this, 
and He knows it without the least uncertainty. Therefore, He 
precisely knows our health status and when we will die. 


7. Similarly, Allah (8$) knows the trials that we will face in our 
life and how we will react to them: when we will be 
righteous and when we will be sinful, when we will purify 
ourselves and when we will degrade them, when we will put 
up a fight against temptations and when we will surrender 
to them, when we will repent to Him and when we will 
insist on disobedience. He is the Creator of all these actions, 
and He knows them without the least uncertainty. Therefore, 
He precisely knows our final īmān situation at the close of 
our life, and hence our final abode. 


8. Just as we said that the teacher did not force a student to fail, 
and the doctor did not force a patient to die, we say that 
Allah (8$), the All-Wise and Knowing, does not force us to 
be evil or righteous. 


Q3: ARE THE SINFUL BLAMEWORTHY? 


“Why should we blame a person if misguidance 
and misery have already been decreed for him?” 
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ANSWER 


A wrongdoer often relies on this kind of Jabriyyah reasoning to 
justify his sins. Denying having a free will, he claims, “I 
committed the sin because it was decreed upon me, and I had 
no choice about my action.” This is similar to the approach of 
Satan who disobeyed Allah (8$) and then blamed Him for it. 
Allah (8%) says: 


£ o o ^8 2*1 audi iem z rs < di 
YA tl C ULNIS ed UU eel US CS" JU 


«He (Satan) said, "My Lord, because You have 
caused me to stray, I will surely adorn the path 
of error for them (the people) on earth."» ! 


We showed earlier that this reasoning is inconsistent for 
many reasons. In what follows, we repeat some of the earlier 
points: 


1. A human has reason that enables him to differentiate - 
between right and wrong. A person is only accountable 
within the limits of his reason. Thus, insane people and 
children are not accountable. | 


2. A human has the ability to choose. He chooses to sit or 
stand, come or go, eat or fast, and so on. Similarly, he 
chooses to sin or abstain, obey or disobey. 


3. A sinner may not say, "I will obey when Allāh guides me,” 
because we can then tell him, "Guidance and sustenance are 
both ordained by Allāh. Why don't you stay at home and 


wait for Allah's sustenance to come to you?" 


4. Allàh (8£) tells us that He does not require from us anything 


1 Al-Hijr 15:39. 
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beyond our ability. If we were forced to sin, and are then 
held accountable for our sins, this would mean that Allah’s 
promise is untrue — exalted be He above this. 


Q4: WHY IS QADAR KEPT AS A SECRET? 


“Why did Allah (8€) choose to keep Qadar as a 
secret? Why did He not reveal it to us so as to 
remove all doubts from our heads?” 


ANSWER 


1. We again emphasize that Allah (8$) may not be questioned 
about His actions. 


2. We also re-emphasize that everything that Allah (8€) does is 
for wisdom that many people may not see or understand. 


3. Hiding Qadar is similar to hiding the Last Hour. Revealing 
either of them to people would make their trials and efforts 
pointless. 


4. This question is similar to some students asking in the 
beginning of the school year, "Why does not the school 
administration reveal to us from the beginning the questions 
of our final examination? Why does the administration hide 
the questions and force us to prepare for them throughout 
the year?" They may not realize that the questions are 
hidden so that they would have to exert the necessary effort 
to learn the material needed for their growth. If the questions 
were revealed, the examination would lose its value. 
Similarly, this life is a place of examination that differentiates 
between the righteous and the evil. | 


Indeed, Allah (8€) knows best, and from Him alone we seek 
guidance. 








1. Present the correct understanding for the |, 
argument between Adam and Misa. (6 points) 


2. Using a simple sketch, present the correct understanding for 
texts that seem to indicate that Qadar is changeable. (6 points) 
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3. Provide and discuss five examples to show that Qadar is not 
really changeable. (10 points) 





4. Discuss Umar's story with Abū Ubaydah, and explain how 
this showed Umar's correct understanding of Qadar. (6 points) 


` 
à 
mE 
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5. Explain why fitrah alone cannot guarantee Jannah. Support 
your answer with texts from the Quran and Sunnah. (6 points) 


6. Draw a sketch depicting the meaning of fitrah. (3 points) 


Believing in Qadar 


children. (8 points) 


Judgment Day. (4 points) 


Will definitely 
enter Jannah 


.| Will definitely 
enter Hell 


Fate will be decide 
on Judgment Day 
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7. Summarize our discussion regarding the fate of deceased 


8. Mention four types of people that Allah (8$) will test on 
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10. Discuss the correct understanding of why al-Khadir killed 
the young boy. (6 points) 


11. Answer the following guestions regarding the ancient events 
that took place during and after the creation of Ādam. (8 points) 


1. What is the value of the ancient covenant? 


2. Why were there two handfuls of people? 


3. Why did the light miss some people? 


4, Why were people made differently? 








12. Discuss and provide the correct understanding for the 
ultimate question on Qadar. (6 points) 


13. Explain why Allah did not guide all people. (4 points) 
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14. Explain that Allāh does not compel us to sin. (4 points) 


15. Explain why sinful people are blameworthy. (4 points) 


16. Discuss why Allāh kept Qadar as a secret. (4 points) 








Importance of the Belief in Qadar 


We have shown that believing in Qadar is a major pillar of the 
Islamic faith. A person with wrong belief in Qadar rejects some 
of Allah’s obvious qualities, such as justice and wisdom, and 
describes Him with injustice and ignorance — exalted be He 
above this. 

‘Abd ul-Wahid Bin Sulaym ' reported that he visited "Atā 
Bin Rabāļ ? (25$) in Makkah and complained to him that the 
people of Basrah (in Iraq) questioned Qadar. "Atā asked him, 
“My son, do you memorize the Qur'an?” He replied, “Yes.” He 
said, “Recite Sarat uz-Zukhruf.” So he recited up to: 


m MIA. ee i eS a ona 
£ JI (O Ss aJ UE CSI l 5) 


«And indeed, it (i.e., the Qur'an) is in the Mother 
of the Book, with Us, surely exalted and full of 
wisdom.» ? 


Atā then asked him, "Do you know what is the "Mother of the 
Book?" He replied, “Allah knows best." "Atā explained: 


"It is the Book that Allāh wrote before creating the 
heavens and before creating the earth. It is written 
in it that Pharaoh is from the people of Hell *, and 


A weak narrator of hadith, but his report here is strengthened by others. 
One of the imāms of tābiīn. Died in 114 H. 

Az-Zukhruf 43:4. 

As, for example, in Hūd 11:98. 


HE OO N 
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Chapter 8 186 _ Iman Made Easy - 6 


that Aba Lahab and his hand are doomed '.” 


‘Ata then informed him that he once met al-Walid, the son of 
‘Ubadah Bin as-Samit (4%), and al-Walid told him that his father 
advised him at his time of death *: 


"O my son, maintain tagwā (fear and reverence) of 
Allah. And know well that you will not achieve 
taqwü of Allah until you believe in Qadar entirely, 
whether good or bad. If you do not die upon this 
belief, you will enter the Fire. Indeed, I heard 
Allah's Messenger (48) say, 


OSS a” ag «SV «qus «Ail Ail Gls Le Jl Sb» 
CI MIS ga Gs call 251” Ju 


<Indeed, the first thing that Allah created was the 
. Pen. Then He commanded it, ‘Write.’ The Pen 

asked, ‘What shall I write?’ Allah said, ‘Write 

Qadar: all what will happen until eternity.’>” * 


According to al-Hafiz al-Hakami: 


“Belief in Qadar is tied to yielding to Shar’ (Allah’s 
law), and yielding to Shar’ is tied to belief in 
Qadar. It is impossible for these two to be 
disengaged. 

Indeed, acknowledging Qadar to justify 
disobeying and violating Shar amounts to 
objecting to Allah's (88) commands, legislation, 
promises, warnings, rewards, and punishments: it 


1 As in al-Masad 111:1. 

2 'Ubādah (4) died in 34 H. 

3 Recorded by at-Tirmithī and at-Tayālisī. Verified to be authentic by al- 
Albani (at-Tirmithi no. 2155, and as-Sunnah nos. 104, 105, 111). 
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implies condemning Him for sending messengers, 
revealing scriptures, creating Jannah for His 
believing allies, and creating Hell for His 
disbelieving enemies. It also amounts to 
challenging Allah’s wisdom and justice: it implies 
accusing Him of futile actions and injustice when 
He (8€) is the Most Wise in creation and 
legislation, and the Most Just in action and decree. 

On the other hand, acknowledging Shar while 
denying Qadar by excluding people's actions from 
being under the Creator's power and considering 
them independent of Him and in no need of 
Him — this amounts to rejecting Allah's lordship 
and dominion, accusing Him of deficiency, and 
attributing to Him descriptions that make Him 
unworthy and unqualified for divinity, such as 
that He cannot create or recreate, or that He cannot 
help us in any way — may our Lord be greatly 
exalted and hallowed above what the disbelieving, 
denying, and transgressing people say. 

Therefore, true belief in Qadar, whether good or 
evil, holds together the structure of Tawhid. And 
performing deeds that lead to Qadar's good and 
protect from its evil — while seeking Allāh's help 


cnu 1 


in this — holds together the structure of Shar. 


In other words, a person cannot have a true believer unless 
he holds a correct belief in Qadar; and he cannot be a true 
Muslim unless his belief in Qadar propels him to abide by 
Allah’s law. Some of these meanings are depicted in the 
following diagram: 


1 Maārij ul-Qabül, vol. 3, pp. 1121-1122. 
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Both are 
reguired 
from a person 





Example: Example: 
Praying Fajr in Jamā ah Car Accident 
Applying the Means Believing in Qadar 





Ü V 


This Sharī obligation Ones belief in Allāh 
(prayer) is guarded is guarded 


nary of the Belief in Gadar 


The correct belief in Qadar is that: 


Allah (8$) is the Creator of all things. His creation is 
preceded by His will. 


Whatever Allah creates, it is in accordance with His ancient, 
eternal knowledge, and it is as it has been recorded in the 
Preserved Slate. 


Allah (4) is the Creator of the creatures, their qualities, and 
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their actions. 


4. Before creating the people, Allāh (8$) knew, recorded, and 
willed all their sayings and actions. 


5. Allah's (8$) will encompasses the entire universe. Whatever 
Occurs in it, it occurs because of this Divine will. 


6. Human beings are endowed with power over their actions, 
and with a will through which they perform their actions. By 
virtue of their wills they are the true actors of their deeds. 
Therefore, they deserve reward and praise, or chastisement 
and humiliation. 


7. Ascribing actions to human beings does not contradict 


attributing their creation to Allah, because He is the ultimate 
Creator of all causes leading to the performance of actions. 


Fruits of the B 





The true concept of Qadar has many fruits that are vital for the 
well-being of Muslims as individuals and as a nation. In what 
follows, we discuss some of these fruits. 


1. COMPLETION OF IMAN 


Since Qadar is one of the pillars of faith, a person’s faith is not 
correct and complete unless he holds a true belief in Qadar. 

Furthermore, since Qadar is a clear demonstration of Allah’s 
ownership and control over the creation, a persons faith in 
Allah’s lordship is not correct and complete unless he holds a 
true belief in Qadar. 
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2. SECURITY FROM SHIRK 


Many people establish erroneous beliefs in order to avoid 
attributing evil to Allah (8%). We have seen that non-Muslims 
and some deviant Muslims claim that Allah is not the creator of 
the evil that we witness in this world. This clear shirk results 
from wrong belief in Qadar. 

Our belief in Allāh (8$) is not complete until we 
acknowledge that He is the only Creator of all that is in the 
world. Whatever He wills happens, and whatever He does not 
will cannot happen. True belief in Qadar, therefore, is a dividing 
line between shirk and tawhid (belief in Allah’s oneness). 


3. TRUE RELIANCE ON ALLAH 


A correct belief in Qadar results in true reliance on Allāh (#8). 
Since Allah (8£) is the Creator of the means and causes, our faith 
must be in Him rather than the causes that He creates, because 
they all follow His decree. 

Allāh (8&) tells us that Ibrahim (888) said to his people: 


O ordei 45 gl sil Oo sii, Wd + pē 
O pis V cie N O gs thal! sh gill 
AVY aži (O ae d ted gill 


«Indeed, they (the idols) are enemies to me — except 
for the Lord of the worlds. It is He who created me, 
and it is He who guides me. It is He who feeds me 
and gives me drink. When I am ill, it is He who 
cures me. And it is He who will cause me to die and 
then will bring me back to life.» ! 


Since Allāh (48) is the Creator of causes and effects, He has the 


1  Ash-Shu'arā 26:77-81. 





ability to stop or change the effect of a particular cause. For example, 
He stopped the burning effect of the fire into which Ibrahim (3&8) was 
thrown. Allāh (8) says: 


E ^ ^0 Km "MUT 20^ / "A 799 E 
LE Coe TTE E ALIO 1) 


«We said, *O fire, be coolness and peace for 
Ibrāhīm.”» ! 


Therefore, when we take medicine as a means of cure, we put our 
trust in Allāh and not in the medicine itself. Ibn ‘Abbas ($) reported 
that Allah’s Messenger (&&) said: 


€. Jus Ul 55b ga 435 «AU! Cpe ely Ul» 


<Medication is part of Qadar; it may benefit with 
Allah’s permission» * 


4. SHOWING GRATITUDE TO ALLAH 


When we have true belief in Qadar, we realize that any favor that 
people render to us is ultimately from Allah. Therefore, when we 
express gratitude to those who are good to us, we remember to show 
even more gratitude to the true giver — Allah (Šš). 


5. WITNESSING ALLAH’S WISDOM 


With true belief in Qadar, we view many of the puzzling events in the 
world as a clear demonstration of Allah’s wisdom in His creation. 


6. AVOIDING LAZINESS 


A true belief in Qadar opposes the passiveness and inaction that many 


1 Al-Anbiyā 21:69. 
2 Recorded by at-Tabarānī (in al-Kabir) and Abū Nu aym. Verified to be hasan 
by al-Albani (Sahih ul-Jāmi no. 3415). 
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Muslims practice in the name of Qadar, such as refusing to work and 
saying, “Allah has already decided our sustenance.” This laziness is 
actually an outcome of deviating from the correct belief in Qadar or 
misunderstanding it. ‘Umar (4%) reported that the Prophet (&&) said: 


p å 5 i F 9 : 
SÉ S E o al che DAS gs SUI J» 
«GU ant lols 935 ca Shy LS 


<If you have true reliance on Allah, He will give you 
sustenance like He gives birds: they leave in the 
morning with empty bellies and return in the 
evening with full bellies.» ! 


Some people may take this hadith as an excuse for their laziness, 
but we know that birds go early to search for their sustenance. We too 
must do the same: we must utilize the means that Allāh (Šš) created 
for us. At the same time, we should rely on Allah (48) and implore 
Him to make our means successful in reaching good ends. 

‘Umar (4%) also reported that he asked the Prophet (4%): 


„li. de Ida E csl il J, L” 
z 5 ` M n 
"alus „al ht al Ae p à d 


“O Allah's Messenger, in regard to our current action, 
is it a matter that has already been ordained, or is it a 
matter that will be ordained as we go?" 


The Prophet (&&) replied, «.42 t. Me 5 4l dc J» «Rather, it is a matter 
that has already been ordained.» ‘Umar then asked, “Why should we 
then work?” The Prophet ($) replied: 


€. host Y Ju Y XS» 


1 Recorded by Ahmad, at-Tirmithī, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 310). 
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«No! It (i.e., the good) cannot be attained except by 
working.» 


‘Umar (4&) then said, "4l J PEOPLE isle “We will then exert out best, 
O Allah’s Messenger.” ' 
Similarly, "Alī (4%) reported that the Prophet (4%) said: 


2 w ie A 
(did | epe ondas LS! quo onde CIS dio AT Jod o Sas Lo» 


<None of you but that his place has already been 
recorded, whether in the Fire or in Jannah 


On hearing this, some people asked, “O Allah’s Messenger, should we 
not then rely on what has been written for us and stop doing any 
deeds?” He replied: 


E ut 1 «vi E 
Jel ee oS ge Gly doled fod S dole! 
Grp ord ps byl 


<No, act, for each person will be eased toward that 
for which he was created. If he is from the people of 
happiness, he will be guided to the deeds of 
happiness. And if he is from the people of misery, he 
will be guided to the deeds of misery.» 


The Prophet ($) then recited: 


is) iz. L Gey O Lu iy | acl sa GU) 


O uad, A65 O Laus Jac oo Ob O iš 


1 Recorded by Ahmad, Ibn Abi 'Asim, and others. Verified to be authentic by 
_al-Albani (as-Sunnah nos. 161-166. 





Voce Jal (O ur LL 


«As for him who gives (charity), has tagwā (piety), 
and believes in the best reward (of Jannah), We will 
ease him toward the Ease (i.e., Jannah). But as for 
him who withholds (his money), turns away (from 
Allāh), and denies the best reward, We will ease him 
toward the Difficulty (i.e., Hell.» ^ * 


7. MAINTAINING CAUTION AND ALERTNESS 


A true believer in Qadar knows that he is always subject to tests from 
Allah in this life. So he maintains caution and alertness, fearing Allah 
and revering Him — even when Allāh (Šš) showers him with favors. 
Only a loser would turn to carelessness and irresponsibility at times of 
ease. Allah (8&) says: 


GA bI (O oti LE SL ĪSS SG S ti SS li 


«Can they, then, ever feel secure from Allāh's 
planning? But no one feels secure from Allāh's 
planning except losers.» ^ 


We should always be ready to deal with consecutive trials, 
knowing that our hearts can easily oscillate and shift under the attack 
of trials. ‘Abdullah Bin ‘Amr ($) reported that the Prophet (&&) said: 


"PN M 
II tool oe ool Gy WS pol i ol ob 
' : j 3 
Celi AS 85 peas Joel; Aas 


<Indeed, all hearts of Adam’s children are between 
two of the Most Merciful’s fingers: they are (to Him) 


1 Al-Layl 92:5-10. 
2 Recorded by al-Bukhārī, Muslim, and others. 
3 AI-A'raf 7: 99. 





Believing in Qadar 195 Conclusions 
like a single heart that he turns about as He wills. 


‘Abdullah Bin ‘Amr added that the Prophet (4%) frequently said: 


Cell he Lads Gs coo Jal Grae eel» 


<O Allāh, You who turns the hearts about, turn our 
hearts toward obeying You» ! 


And Abū Mūsā al-Ash'arī ($) reported that the Prophet (&&) said: 


4 w ss Os 
C bad Lab cL! LEM OG Gob tds LS A! Joa» 


<A heart’s example is like that of a feather cast in a 
desert, with winds flipping it up and down» * 


And al-Muqdad Bin al-Aswad (4%) reported that the Prophet (&&) 
said: 


Z T 2 à 
(C. ul UC PU SUM |3) gaill Sood art pd a cp! CA» 


«A human being’s heart surely turns over (or 
fluctuates) more than a strongly boiling pot (of 
water). * 


Therefore, we should always be cautious of what may lead us 
astray, and fearful of meeting an evil end. This should drive us to 
struggle persistently to achieve firmness upon the right course, 
increasing in good deeds, and avoiding disobedience and sinning. 

At the same time, our heart should remain attached to our Creator: 
calling upon Him, hoping for His Mercy, beseeching His Help, and 
imploring Him to guide us to the truth and keep us firm upon it. 


1 Recorded by Muslim. 
Recorded by Ibn Majah, al-Baghawi, and others. Verified to be authentic by 
al-Albani (al-Mishkat no. 99 and Sahih ul-Jami no. 5833). 

3 Recorded by Ahmad, al-Hākim, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 1772). 








8. FACING DANGERS WITH A FIRM HEART 


When we believe that whatever happens to us is preordained, and that 
sustenance and death are in Allāh's hands, we would then face perilous 
situations with dignity and a firm heart. We would be ready to stand 
for the truth without fearing the blame or threats of others. 

In Ibn ‘Abbas’s ($) hadith that we cited earlier, the Prophet (&&) 


said: FEED 
paio eJ cs qty d nk ol le cl J ae! SI ael» 
ea ipia o] he lend ols V DIS od rs Y 
aal GS el, ale dol ass aser Va 
(LSE Sy gl lel Ley clas Sv d 


<Know that if the people were to gather together to 
benefit you with anything, they would only benefit 
you with something that Allāh had already 
prescribed for you; and if they were to gather 
together to harm you with anything, they would only 
harm you with something Allāh had already 
prescribed for you. And know that whatever missed 
you could never have befell you, and whatever befell 
you could never have missed you» ' 


When we hold this belief, we would also enter the battlefield 
without fear, seeking martyrdom ° in dangerous fights. 


1 Recorded by at-Tirmithi, Ahmad, and others. Verified to be authentic by al- 
Albani (Sahih ul-Jāmi' no. 7957 and al-Mishkat no. 5232). 

2 Correct fighting in Islam may only be under leadership of a fully recognized 
ruler of the Muslims (i.e., khalifah), and not haphazardly like many Muslims 
ignorantly do nowadays. Only then would martyrdom be hoped for those 
who truly die for Allah’s cause. 
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9. SPIRITUAL SECURITY AND STABILITY 


A human being is normally deficient and weak. The alternation of 
trials makes him fluctuate between fear and arrogance, unable to 
maintain a steady course. Allah says: 


Bb O Ls ila sro IE EE Yl 5D 


g 


YY-V4 c ull (O splat Y o a "tad ia de 


«Indeed, a human being is created with an anxious 
nature. Fearful when evil touches him, and niggardly 
when good reaches him. Not so, however, are those 
who are consistent in praying (to Allah) ...» 


This fluctuating human nature does not apply to the righteous 
believers who are consistent and sincere in performing their religious 
duties. Their true belief in the various tenets of faith, including Allah’s 
decree, awards them emotional and behavioral stability. 

When good reaches them, they know that it is not merely a result 
of their intelligence and good planning, but because Allah (Šš) 
facilitated the means leading to it. Therefore, instead of becoming 
arrogant and boastful, they show submission and gratitude to Allah 
who granted it to them. 

On the other hand, when they are afflicted with a hardship or 
disaster, they turn to Allah alone to relieve them from it. Allah (Šš) 


says: 
pon PLA 8I ed ell al ES à WS v» 
OY fol (O 54/5 JU 


«Whatever favor you enjoy is from Allah. And when 
adversity touches you, to Him you cry for help.» * 


ies 


1  Al-Maarij 70:19-22. 
2 An-Nahl 16:53. 
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Furthermore, the believers view the affliction as a bountiful trial 
decreed by their Lord, Allah (8). Instead of being terrified or hopeless 
of Allah’s mercy, their heart becomes filled with contentment and 
tranquility. They endure with patience, and submit to Allah with 
acceptance and hope: accepting His decree and hoping for His reward. 

Allāh (38) says: 


yk nr tk” cdi dā NERE 
YY-YY abl (O aahi JS JS Cad Y aff a c ee 


Ew 


La) 


«No disaster can ever befall the earth or your own 
selves but that it is inscribed in a Register before We 
bring it into existence. That is surely easy for Allah. 
(Know this) in order not to despair over what has 
eluded you, nor exult (in pride) over what He has 
given you. And Allah does not love any conceited 
and boastful person.» ' 


Allah (8€) says: 


WAE Ag 4 Ju o» D^? «il gob S TV o? TE [D 


TENET 


«No disaster strikes except by Allah’s permission, 
and whosoever believes in Allah, He guides his heart. 
Allāh is the Knower of all things.» * 


NE 


Commenting on this āyah, Salih al-Fawzan said: 


“This means that when a person who is afflicted with a 


1 Al-Hadid 57:22-23. 
2 <At-Taghabun 64:11. 





calamity realizes that it is from Allāh's Oadar, 
perseveres, hopes for Allah’s reward for it, and submits 
to Allah’s decree, Allah guides his heart and replaces 
for him the lost worldly possessions with guidance in 
his heart and true conviction. Furthermore, Allah may 
give him back what he lost or grant him what is 
better.” ! 


With this attitude, a believer is elevated with every trial, whether 
good or bad. Suhayb (4%) reported that Allah’s Messenger (&&) said: 


Age WL oN MS judy Gad ad lS opel ĶSP Lenco 
Cu Tos GSS seals Lēš Se c oras 


Indeed, amazing is a believer's affair! It is always 
for his good, and this merit is for no one except a 
believer. If he is granted ease of living, he shows 
gratitude (to Allāh), and this is best for him. And if 
he is afflicted with hardship, he perseveres, and this 
is best for him» * 


10. SUBMISSION TO ALLAH’S DECREE 


We saw above that we can be elevated with every trial that we face. 
Affliction should bring into our heart a feeling of full submission to 
Allah, remembering that it is part of His decree. We should push away 
any protesting thoughts, because they open a door for Satan to enter 
our heart and cast doubts on to our faith. 

Abū Hurayrah (4%) reported that the Prophet (4%) said: 


cho ira] paga! ope dl I Cols Fo sāli a el» 
ol ood Yo WL xal, ads, Le he uo lu S 


1 Al-Irshād p. 277. 
2 Recorded by Muslim. 
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SV. dae cte las SN ās di 
calis joe fas "J" Sl". fad Le Ly BIG” si 


<A strong believer is better and more beloved to 
Allah than a weak one, and good is in both of them. 
Hold tight to what benefits you. Ask Allah for help, 
and do not fail. If you are afflicted with a mishap, 
do not say, “Had I done such-and-such, such-and- 
such would have happened instead.” Rather say, 
Allāh willed, and He does as He wills." For “Had 
I done such-and such” opens the way for the work 
of Satan» ! 


We should, therefore, frequently remind ourselves that all giving 
and taking is in Allah’s hands, as the Prophet (4%) used to say after 
rukū ? and after finishing his prayer *: 


Cua LJ glass Vy lasi U pile eo 
cA aka A. NS ai Yo 


<O Allāh, no one can prevent what You give, no one 
can give what You prevent, and an influential 
person's power cannot protect him from You» 


11. ASKING ALLAH TO CHOOSE FOR US 


With a correct belief in Qadar, we would turn to Allah (88) for 
guidance (8€) and sincerely ask Him to choose for us what is in our 
best interest. This is part of the true reliance on Allah (48) that we 
discussed above. | 

Counting on Allāh's perfect knowledge and His full control of 


1 Recorded by Muslim. 
2 Recorded by Muslim and Abū Dàwüd from Abū Said al-Khudrī (<8). 
3 Recorded by al-Bukhārī and Muslim from al-Mughirah Bin Shu bah (48). 
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Qadar, we cannot go wrong when we invoke His choice for us. This 
process is called istikhārah. 

Jābir Bin Abdillāh ($) reported that Allāh's Messenger (&&) used 
to teach his companions to perform istikhārah in all of their 
affairs — just as he would teach them a sürah from the Quran. He 
told them: 


ds ETAT AVG Stel en |3|» 
ga ll, ah pāris lake E E ell" 
Me cols cell Vy edad, asd Yy jās elit lll alas 
gh Cab rai) LANI La gl pas Ga g m U] mil 
BU calal adele gpl Liles i pines es Gd ob 
FAA a gl LO ES oly ad d abb e Satis ag 
cgi 45 pol ably ables sl Ales «Lib, uo J 
ee pee) i S Cue L3. P pas; «e FSI 
Co pl OS, cod a polis BU Bul ya pi 


«When one of you is about to do something 
(important), let him pray two non-obligatory rak at 
and then say: 
“Allahumma_ | inni astakhiruka — bi-ilmika, wa- 
astagdiruka bi-qudratika, wa-as aluka min fadlik al- 
azim, fa- innaka taqdiru wa-lā agdir, wa-ta lamu wa- 
là alam, wa-anta allām ul-ghuyüb. Allāhumma in 
kunta talamu anna hütha 'l-amra (and he names 
his intended affair) huwa khayrun li fi dini wa- 
ma üshi, wa- üqibati amri wa-ājilihī wa-ājilihī, fa- 
qdurhu lī, wa-yassirhu lī, thumma bārik lī fih. Wa-in 
 kunta talamu anna hatha ’l-amra huwa sharrun li 
fi dint wa-ma ashi, wa-āgibati amrī wa-ājilihī wa- 
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ajiliht, fa-srifhu ‘anni wa-srifnī anhu, wa-qdur liy- 
al-khayra haythu kan, thumma raddinī bih — | 
O Allāh, I ask You to choose for me with Your 
knowledge, and decree for me with Your might; and - 
I ask You of Your great favors. Indeed, You decree - 
and I do not, and You know and I do not; You 
surely are the Knower of all that is hidden. O Allāh, 
if You know that this affair (and he names it) is - 
200d for me in regard to my religion, my living, and 
its outcome — both immediate and postponed, then 
decree it for me, facilitate it for me, and then bless 
it for me. And if You know that this affair is 
harmful for me in regard to my religion, my living, 
and its outcome — both immediate and postponed, 
then divert it from me and divert me from it, and 
decree for me the good wherever it may be, and then 
make me content by it." | 
And indeed, never would he regret who asks the 
Creator to choose for him, and oe with the 
creation, and ascertains his actions. 


We should note that some people think that one of the important 
requirements of istikhārah is to perform it before going to sleep so as 
to see dreams indicating the result. Others think that, as a result of the 
istikhārah, one should feel in his heart an inclination toward the 
correct choice. | 

There is no basis for Either of diese two assum HORS To the 
contrary, this hadith indicates that the outcome may be opposite to 
what a person prefers, and this is why he should ask Allah to grant 
him contentment. 


May Allāh (88) guide us to what pleases Him, choose for us what 
is best in all our affairs, forgive our shortcomings, accept our good 


deeds, and admit us into the Highest Paradise ... Gmin. | 


1 Recorded by al-Bukhārī and others. 
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Questions and Exercises (Use extra sheets as needed) 


1. Discuss the importance of having the correct belief in 
Qadar. Demonstrate your answer by explaining Atā”s 
narration and by summarizing al-Hāfiz al-Hakami's 
quotation in the beginning of this chapter. (8 points) - 
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2. Give a summary of the correct belief in Qadar. (7 points) 





3. List eleven important fruits of true belief in Qadar. (11 points) 
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4. Explain how correct belief in Qadar results in true reliance on- 
Allāh. Support your answer with texts from the Quran and Sunnah. 
(6 points) | 


5. Explain how correct belief in Qadar protects against laziness. 
Support your answer with texts from the Quran and Sunnah. (6 points) 
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6. Explain how correct belief in Qadar makes a believer alert and 
cautious. Support your answer with texts from the Quran and Sunnah. 
(6 points) 


7. Explain how correct belief in Qadar brings courage and firmness of 
heart. Support your answer with a text from the Sunnah. (6 points) 
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8. Explain how correct belief in Qadar results in spiritual security and 
stability. Support your answer with texts from the Quran and Sunnah. 
(6 points) 


9. Explain how correct belief in Qadar results in true submission to 
Allah. Support your answer with texts from the Sunnah. (6 points) 
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10. Explain how istikhürah is linked to correct belief in Qadar. 
(4 points) | | | | 


11. Discuss two misconceptions that some people have about 
performing istikhārah. (4 points) | 
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ARABIC TERMS 


A number of Arabic terms are freguently used in Islāmic discussions, 
and seem to constitute a basic vocabulary that needs to be available to 
the readers of most books on Islām. We attempt to provide such terms, 
together with their definitions, in the following “Glossary” section. 
Other terms pertinent to the current book are included in the “Index” 
section, together with a page-reference indicating where they are 
defined in this book. 








Slave or servant. In reference to Allah ($8), it usually 
means a devout worshiper (as in "Abd Ullah). But it 
frequently refers to a “human being” because every 
human being is subdued by Allah (8€) whether one 
admits it or not. Plural: ‘ibdd or 'abid. 


A scholar or learned man in Islam. 
Exaggerated form of ““Glim’’. 
Means, “O Allah, answer my supplication.” 


| Ansar 




















“The Supporters”: the residents of al-Madinah who 
supported the Prophet (&&) and the muhājirūn. 
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Afternoon. It is usually applied to the third daily 
obligatory prayer, whose time extends from when the 
shadows are as long as the objects, until sunset. 


Athān Call to the prayer. - | 


Awrah 









A weakness that needs covering or protection. In fiqh: 
the body-parts that must be covered from others. 













Literally means a miracle and a sign. The Ourān is a 
miracle in itself, and so is any portion of it. The smallest 
subdivision of the Quranic text is thus called an dyah. 
An āyah is usually one sentence in length, but is 
sometimes longer or shorter than a complete sentence. 
The plural of āyah is āyāt. 


Plural of àyah. = 


Bidah Innovation in the creed or in acts of worship. 


Din 


sa vs 
Qi Q | 
Sek = 


Religion. It is usually used in reference to the religion of 
Islam. | 


Dinàr A valuable old currency that was made of gold. 


Dirham |A low-value old currency that was made of silver or 
copper. 


Dug Supplication. | 











Dawn. It usually applies to the first daily obligatory 
prayer, whose time extends from dawn until sunrise. 


Obligation. 





Fard 


Ko 
IA 
S 
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Term Definition 


Fard 
Kifāyah 


A communal obligation: if some Muslims perform it, the 


obligation is considered fulfilled by all; and if none 
does, all Muslims are considered sinful. 






Fard ‘Ayn | An individual obligation, i.e., an obligation that each 
individual must fulfill. 


Fatwa 





A religious verdict; plural: fatāwā or fatāvī. 


Figh The ability to understand and derive conclusions from 
the available evidence. It is often applied to the subject 
of “Islamic jurisprudence” that deals with the practical 


regulations in Islam. 


Fitnah Trial, test, temptation, or affliction. 


Ghayb | |All knowledge that is beyond the reach of human 
perception. 

Ghusl A ritual bath required after intercourse, ejaculation, or 
after a women becomes clean from her menses. 


Hadith Reports of the Prophet's (&&) sayings, actions, and 
approvals. 







Hajj | 





Pilgrimage to Makkah. 





Halāl Permissible. 


Halgah A circle or ring. It normally refers to a study circle. 


Harām Prohibited. 


Hasan 









Good or acceptable. This is usually mentioned when 
indicating the degree of authenticity of some reports. 


Cover. It usually refers to a woman's clothing that 
. |covers all of her body except her face and hands. 






= 
Vl 
Qı 
~ 
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Term Definition 


Hijrah Migration. It usually refers to migration from Makkah to 
al-Madinah. | | 






‘Id A day of celebration in Islam. There are two annual ‘ids 
(al-fitr and al-Adhā) and one weekly ‘id (the day of 


Jumu ah). 


. —C 


Consensus of the scholars. | 





Ijtihād Exerting juhd (maximum possible effort) to reach the 
right conclusion based on the available evidence. 


Imam A leader or distinguished Islamic scholar. It is often 
applied to the leader of prayer. 


Si 
3 
& 


Īmān Belief or conviction. 





Night. It is usually applied to the fifth and last daily 








obligatory prayer, whose time extends from the 
disappearance of the red light in the horizon until the 
middle of the night (which is half way between sunset 
and dawn). 





Isnad Chain of narrators of a hadith. E 


Jāhiliyyah | The era of extreme ignorance (jahl) and disbelief that 
preceded the advent of the Prophet Muhammad (&&). 


Jamāah | A Muslim congregation or gathering. It is often applied 
to the congregational prayers. Al-Jamā ah (the Jamā ah) 
refers to the original community of the sahābah and 
their true followers through the ages. 





Janüzah |A funeral or a deceased's prepared body. 


Jannah The Garden (of paradise). | 
Jihād Striving or fighting for Allāhs cause. — 
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Definition 





Term 





An invisible creation that Allah (4) made from fire and 
smoke, sometimes translated as “demon”. Satan is one of 
the jinns. 


Jumuah | Friday. It also applies to the Friday prayer. 


Kafir 









A person who practices kufr. Plural: “kuffar”. 


Khalifah |Derives from khalafa, which means “succeeded” or | 
“followed”. It commonly refers to a Muslim ruler who 
succeeded the Prophet (&&) in leading the Muslims. 


Plural: khulafā. 


S 
3 





Khamr Alcoholic beverages. 


Khilafah | Successorship. It usually refers to the period of rule of 


a khalifah. 


Disbelief or rejection of faith. 








Khutbah | Speech or sermon. 


Maghrib | Sunset. It is usually applied to the fourth daily obligatory 
prayer, whose time extends from sunset until the red 


light disappears from the horizon. 






PN 





Makrūh An act that is disapproved in Islām. 





Mahram | A person who is closely related to another in such a way 
as to be permanently prohibited from marrying him or 
her. This relationship results from blood, suckling, or 


marriage ties. A woman’s mahrams are: her father, 


grandfather, sons, grandsons, brothers, immediate 
paternal and maternal uncles, father-in-law, sons-in-law, 
suckling sons, suckling brothers, etc. Examples of non- 
mahrams: first cousins, step brothers, brothers-in-law, 
etc. 











Ter) Definition 


Masjid A place designated for sujūd. It usually refers to a 
mosque. 


Mathhab 


Way or approach. It usually refers to one of the four 
Islamic schools of fiqh established by the Four Imāms: 
Abū Hanifah an-Nu' màn Bin Thābit, Malik Bin Anas, 
Muhammad Bin Idris ash-Shāfiī, and Ahmad Bin 
Hanbal — May Allāh bestow His mercy on them all. 







Steps (normally three) mounted by an imām in a masjid 
for delivering a khutbah. 










Muhājir |A migrator — one who undertakes hijrah. Plural: 
muhājirūn or muhājirīn. It usually refers to a sahābī who 
migrated from Makkah to al-Madinah. 

A place designated for salāh. Most commonly, it applies 
to the grounds where the prayers of 'id and janāzah are 


A person who performs Jihad. Plural: mujāhidūn or 
mujāhidīn. | | | | 
Disapproved; rejected. | 
Musallà 

performed. | E 
A person who practices shirk. 


Allah's decree and measure. 
Qiblah The direction of al-Kabah in Makkah. 















Oudusī | Holy. A qudusi hadith is a hadith that the Prophet (&&) 
| quoted from his Lord (8&). i 
Rakah A full prayer unit, containing one rukū. Plural: rakāt. 
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Term 










Definition 


|Ramadān |The month of fasting. It is the ninth month of the 


. | Islamic lunar calendar. | x X 







Ruki |The act of bowing in the prayer. It derives from the verb 
(raka a which means “bowed down”. 


| sahābah and their true followers. 


Peace. It also means the greeting with peace (as-salāmu 
alaykum) among the Muslims. 


Sanad Same as isnád. 








S 
Qı 
3 


Shahādah. | Testimony; it is mostly applied to the testimony of 
Islàm: "There is no true deity but Allah, and Muhammad 
is Allah's Messenger." Also, it is often applied to the 
most truthful form of physical testimony, which is 
martyrdom in Allàh's ($) cause. 










Shahid A person martyred for Allah’s cause. Feminine: 


Shahidah. 









General Middle-East area of Palestine, Jordan, Syria, and 
Lebanon, including the major cities of Jerusalem and 
Damascus. 


Sham 
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Derive from sharaa, which means “legislated”. They 





are usually used in reference to the Islamic Law. 
“Shari’ means a legislated or permissible matter in 
Islam. And “ash-Shari” is the Legislator: Allāh (48). 











Literally means an old man. It is commonly used as a 
title of respect for a man of better Islamic knowledge. It 
is also used in some Arab countries as a title of authority 


Shaykh — 
similar to "prince". 


Shirk Polytheism, ascribing divinity to other than Allah, or 
joining partners with Him in worship. A pagan or a 
person who practices shirk is a mushrik. | 
The act of prostration in the prayer. _ | | 
Sunnah Way, guidance, or teachings. Most commonly, it refers 
s to the Prophet's (&&) way and guidance. 


Ourānic chapter. 


Tàbii 
Ourānic commentaries and interpretations. 


Saying, "Allāhu Akbar — Allāh is the greatest." 
] Saying, “Lā ilāha illallah — There is no true god except 












Literally, follower. It normally refers to a disciple of the 
sahābah. Plural: tàbi ün or tābiīn. 









Tahlīl 
Allāh.” 


Taglīd Imitation, especially without knowledge. 
Fearing and revering Allāh. 
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Term Definition 








Tasbih 


Saying, "Subhān Allah — Exalted is Allāh.” 






Tashahhud | Pronouncing the Shahādah. It is mostly applied to the 
part of the prayer where one sits, pronounces the 
Shahādah, invokes salah upon the Messenger, and 
supplicates. 


Tayammum |A symbolic ablution performed by wiping clean dust, 
instead of water, over the hands (to the wrists) and face. 
Taslim Saying salām, especially to conclude the prayer. 


Tawhid | 


















Belief in Allah’s oneness — that He is the only Creator 
and Lord of the creation, He is the only God who 
deserves to be worshiped, and He possesses the most | 
excellent and perfect attributes. 










Be 


Remembering Allah and mentioning Him. 


ev 
x 





‘Ulamg Plural of “alim”. 








Ummah Community, nation, or followers. 


Wahy Revelation or inspiration. 





Wājib Obligatory or required. 


Witr Odd numbered. The entire night prayer is sometimes 


called witr because the total number of its rak dt is odd. 


Wudit Ablution for the prayer. It consists of rinsing the mouth, 
blowing the nose, washing the face, washing the 
forearms to the elbows, wiping over the head (including 


the ears), and washing the feet up to the ankles. 
Zakah Obligatory charity. 


Zinā |.  |Adultery or fornication. 





Definition 
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Noon. It is usually applied to the second daily obligatory 


prayer, whose time extends from the sun’s crossing the 
zenith until the time when the shadows are as long as 


the objects. 











Ad-Dayyān 
Al-Hakīm 
Al-Kitab 


Al-Lawh ul-Mahfiiz 


Al-Qadariyyat 


ul-Muthbitah 


Al-Qadariyyat 
un-Nufat 

Al-Qadir 

Al- Alim 

Banū Adam 

Barzakh 

Fitrah 

Ihtisāb 


Imāmun Mubīn 


Istiftāh 
Istikhārah 
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Jabr 131 

Jabriyyah 131 
Kayf 12 
Kitābun Mastür PI 
Lawh | 26 
Laylat ul-Qadr 33 
Mahfūz 26 
Qadariyyah | 127 
Qalam 28 
Qunüt 108 
Ribà 29 
Ruqyah 149 
Tarbiyah xiii 
Tasfiyah xiii 
Tawrāh 144 
Thikr 28 


Umm ul-Kitāb 27. 
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